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L—INTRODUCTION 

(i) THE SECOND EPISTLE TO THE 

CORINTHIANS 

The Second Epistle to the Corinthians is really 
composed of two distinct letters. 

The first of these was written at a time when the 
Apostle Paul had made only one visit to Corinth and 
had promised to go back again, but had postponed 
his visit. This is evident from the following passage 
(i. 15): “I was minded to come unto you before 
that you might have a second benefit.” 

The first benefit which the Corinthians had received 
was the Saint’s first journey to Corinth; and the 
second, if it took place, was to be the second sojourn 
in that city. Paul had been minded to do it “ be¬ 
fore ”—i.c., before certain events which are mentioned 
in the letter had taken place. However, his plan 
had been upset by these occurrences, and he had not 
yet been able to make his journey to Corinth. 

This first letter includes chapters i-ix, and was 
written about a year after the First Epistle. We 
learn in viii. 10 that the Corinthians have been 
thinking for a year past of sending money to the 
poor of Jerusalem, and we recall that this projected 
collection was the subject of i Cor. xvi. i. Our 
letter would therefore have been written in the year 

56. 

The second letter was written when Paul had 
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already been a second time to Corinth and was mak- 
ing preparations for a third \dsit. This is clear from 
the following passages : ^ xii. 14, “ Behold, the third 
timp I am ready to come to you ”; xiii. i, " This is 
the third time I am coming to you ”; and xiii. 2. 

“ \Vhen I was present with you the second tine, I 
told you, and now, being absent. . . .” 

This places the time of composition about the year 
57 or 58. The letter consists of chapters x-xiii. 

The First Letter (i-ix) : Its Aim 

This letter is given up for the greater part to the 
matter of the incestuous man and to the collection 

for the Jerusalem Saints. 

In the First Epistle Paul ordered the Corinthians 
to drive this incestuous individual out of their as¬ 
semblies, and reproached them for their guilty in¬ 
dulgence towards such a sony" creature. Later he 
learns that his reproaches had made a deep impression 
among its readers, so he wTote this letter in order to 
calm the storm he had raised and to put an end to 

the affair. 

At this time Paul’s mind was strongly set on the 
success of his collection for Jerusalem. Despite a 
philanthropic as{>ect, this collection was really 
motivated bv personal interest, for Paul, by bringing 
money to Jerusalem, hopied to appease the hatred 

shown him in that quarter. 

By force of circumstances these two items, very 

different in essence, react on one another. On the 

» Estius xiii. 2 shows what happens when it is supTOS^ 
that these two passages do no: refer to two completed 

voj'ages. 
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one hand, Paul, although he had announced his 
return in the earlier message, and obviously intended 
to return, had found it advisable to give up the plan 
when he heard what sort of reception his letter had 
rnet with—he had no desire to encounter a frigid 
or even hostile welcome. On the other hand, he 
foresaw that this incident was having an ill effect 
on the collection which was so dear to his heart, 
and he bestirred himself to mitigate such an unto¬ 
ward happening. How he proposed to do that we 
shall find out by examining the letter. 

I. Sequel to the Affair of the Incestuous Man. 

The letter begins (i. 8-ii) by making a brief refer¬ 
ence to “ our trouble,*' in which the apostle had nigh 
lost his life (probably the incident of Acts xix. 23- 
40). Paul then submits to his readers a long plead¬ 
ing in which his personal apologia is mingled with 
divine promises. His explanations are embarrassed, 
artificial, and elliptic; the\" therefore require cor¬ 
rection and amplification. 

When he was informed—probably at Troas, where 
he had gone after leaving Ephesus—of the commotion 
his letter had produced at Corinth, the apostle 
became disinclined to pursue his journey thither. He 
therefore sent Titus in his stead to gain back the 
Corinthians b}" means of soft words and to save the 
collection from the wreck which threatened it, and 
then to return to Troas as soon as possible. Titus 
was long in coming back, and Paul became impatient. 
He therefore went to meet his ambassador, whom he 
encountered at last at Neapolis, where travellers 
from Asia to Europe were wont to pass, or perhaps 
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at Nicopolis, a neighbouring where we know 

from Timothy (2 Tim. iii. 12) the apostle stayed. 
Titus brought news that the Corinthians displaj’ed 
httle enthusiasm for the collection, and had been 
finally persuaded to exclude the incestuous man from 
their socieU^ though they considered such a punish- 
ment excessive and did it against their own judgment. 
Moreover, they were disappointed with Patil for 
promising to pay them a \’isit and then failing to 
do so. They were gi^Tng expression to their dis¬ 
content something after ttus fashion, “ WTien 
Paul says ‘ Yes,' we must beheve * No *; this apphes 
also to his teaching as to God’s promises which the 
Christ is to fulfil.” 

Such irreverent reflections were a personal affront 
to the Saint and to the faith he taught. Paul was 
driven to defence, and says (20):— 

“ All the promises of God [of which I spoke to 
you] are Yes in the Christ [will be fulfilled in ^e 
Christ] and by him the Amen [the Yes— i.e., 
the fulfilment of the promises] is said b\’ us to 
the gloiy of God.” 

Paul does not tell us what are these promises God 
made which are to be fulfilled by the Christ. The 
missing explanation is to be found, however, in 
Gal. iii. 16, iS and Rom. iv. 13, which teach us that 
the Christ came to fulfil the promises God made to 

Abraham.^ 

Ha\dng spoken for the honour of God, and to 
reassure the Corinthians as to the dmne fulfilment 

1 See The Epistle to the Romans, p. 13- 
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of promises, Paul breaks a lance on behalf of his own 
honour (i. 23-ii. 13). He explains that he had not 
come back to Corinth, as he had no desire to find 
himself compelled to punish the community, nor did 
he wish to display before them the sadness their 
conduct caused him; for he wrote this letter with 
much anguish of heart and many tears. Then ho 
settles the matter of the incestuous man in these terms. 
This man was an affliction not only to Paul, Imt to 
all the Corinthians, and thej’ had all punished him. 
This punishment was no doubt enough, and further 
punishment might drive the poor fellow to despair. 
This might drive him into the arms of the enemy, the 
Jew, who was ev'er there in ambush for prey. We 
know his thoughts and must baffle him. The ex¬ 
communicate must not be allowed to return to 
Judaism; the Corinthians must allow him once more 
to join their reunions. 

At this point Paul declares to the Corinthians in 
somewhat exuberant phrases how great is his affection 
for them (vi. 11-13 ; vii. 2-3). He notes sadly that 
he is not loved as greatly as he loves (vi. 12); so that 
we are a little surprised to find him speaking (vii. 7) 
of the “ fervent desire ” of the Corinthians for him. 
His illimitable trust in his flock at Corinth does not 
diminish our surprise. The frothy demonstrative¬ 
ness of vii. 7 3 -nd 16 is not in harmony with vi. 13 
and vii. 2. In fact, their presence here is a matter for 
consideration. Chapter ix provides the key—vhii 
does not belong to the original edition. In chapter 
ix Paul touches on the collection for Jerusalem; 
he hopes to “ touch ” the Corinthians for a sub¬ 
stantial sum. A delicate operation of this sort 
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requires tactful handling and diplomatic preparation ] 
most of all it needs optimism. Hopefulness before 
harmony, for the important thing was to obtain the 

money, 

V 

2. The CoUeciion, 

In the Epistle as we read it to-day we find two 
requests for mone\*, each of which has its introduction 
and its conclusion. One takes up the whole of 
chapter \tli, and the other chapter ix. Comparison 
of \iii. 1-5 wth Lx. 2 shows that the two were \mtten 
at different times. In viii we learn that the churche-:> 
of Macedonia—Thessalonica and Philippi- 
had already made a contribution; the Christians in 
these places had giyen “ to their power ... and 
beyond their power.^^ In Lx. 2 Paul proposes to 
stimulate the generosity of the Macedonians b\ 
boasting of the liberality of the Corinthians. From 
this we conclude that viii was uTitten after ix. It 
was Titus who earned the second imitation to sub¬ 
scribe, if we are to believe verse 23; whereas the 
earlier demand was an integral part of the onginal 

letter. 

Briefly chapter Lx is made up of these points : 

(1) I have boasted of your generosity to the 
Macedonian churches; for a year past I have 
said that vou were ready! You tviU wish to 
maintain the reputation I have made for you. 

(2) When I come to collect the money I shall 
probablv be accompanied by certain Macedon¬ 
ians. How shamed v ou and I should be if it 
were seen that my picture of you was wrong . 
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boulder from a far countr}*. The doctrine taught in 
it is as follows. 


I. The Word of God Corrupted by the Many. 

In ii. 14-17 Paul and his companions are portraj ed 
to us as preachers of God s word. They preach it 
" in ever\' place/' in its perfection, and not as many 
who “ corrupt the word of God/’ \Mierever they 
go they spread the savour of God’s word; they 
themselves are a sweet savour of Christ, and the}’ 
breathe it forth to the gloiy’ of God; for, to speak 
tnilv, knowledge of Christ is knowledge of God. 
Nc\'ertheless Paul and his comrades, though they 
preach in every place, are yet in the minority 
of preachers, and the many corrupt the word 
of God and fail to make kno%\ri either God or 


Christ, 


At this point two notes may be made. Firstly, 
Paul, save at Athens, preached to Jews by birth or 
bv education, who alreadv knew God. Paul never 

* w 

pretended to make God known to them; what he 
taught was that God’s promise to Abraham was to be 


fulfilled b\- the Christ. Secondly, it will be time 
wasted to look for these corrupters of God’s word 

among Paul's contemporaries of the vears 50-62. 
Let us pass on. 


2. The Tieo Coeemints, 

In iii. 5-14 two convenants are referred to, the old 
and the new. The new one is executed by the di\ine 
spirit which penetrates souls and fills them with life 

B 
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\Vheiice the ministers of this testament are said to 
practise the "ministration of the spmt. or the 
S^istation of righteousness." The old coy^t 
is executed by a scripture by the l«ttet 
even in that day was read among the Jew^ Its 
misa-e to men was one of threatened punishment 
S^TdLth. Whence the ministers of this test^ent 

the “ ministration of condemnation In a “ut- 

sheU, “ the letter kills, but the spirit gives life is 

the lesson taught by this fragment. 

Now Paul knew of the covenant and of the law 

^ral iii. Rom. iv. 13-22). The promise 

Lade to Abraham was to be fulfilled by C^t, ^ 

Su 2 u. ^d fhe law, which was promvd|atud 430 

after the covenant, in no way modified it. If 

Paul had been aware of many covenants, ^e 
to Abraham would surely have been for hm Ae Old 

A v»\7 the Xew he would probably have 

SLtfs^e Lo^d “ testament ” (iii- 17) 

an^’ to indicate that the promise made to^bi^ 

was irrevocable and could not be qualified or ^ter^ 
was lire reoeat was unaware of these 

by the law. . unaware of the 

two coven^ ^ have here 

covenants ^ Paul's On the other hand, 

L'Ltv" er fha. siu nhgh. be ufulriphed 
These p^es are of Mardomte ongfU. 
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3. The God, of this A.^e. 

The section iii. 17-iv. 6 teaches the knowledge of 
God symbolized as the Light which Paul and his 
companions had received, and which they spread by 
preaching “ the glorious gospel of Christ who is the 
image of God.” This light penetrates all souls who 
are not blinded towards it, but the " God of this 
World [Age] ” has blinded certain souls. 

Who can this ” God of this Age ” be ? It has been 
said that he was an Angel who revolted against God 
to whom he owed his being. True that the poor 
pagans were unaware of this revolt. In what sense 
was he the God of the Age if he was not the God of 
the pagans ? The first essential towards developing 
the worship of a god, the basis of his cult, is behef in 
his existence. At Ephesus they worshipped Artemis; 
at Eleusis, Demeter; in many places there were 
devotees of Isis and of Mithras. What manner of 
revolted angel was it who was worshipped, yet 
unknown in any part of the earth ? Are we to think 
that this rebellious spirit was the recipient of the 
homage offered to the various pagan deities, mythical 
beings at the best? The wretched heathen were 
giving unconscious support to a monster; their 
intention was to worship the God, and not his creature 
in revolt against him. We cannot think that this 
” God of this Age ” was the Rebellious Enemy of 

his own Creator, called in Christian theology the 
Devil. 

If not the Devil, then what? There are men 
whom he strikes with blindness. In Isaiah vi. 10; 
xxix. 14 God blinds the Jews of whose conduct 
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he complains; he deprives them of wisdom. Again, in 
Exodus iv. 21; vii. 3 God hardens Pharaoh’s heart. 
In fact, this God of this Age ” acts in a manner 
recalling Jahweh of the Old Testament. The God 
of this World, of this Age, is, then, the God who 
created the World, the Absolute Master of his 
Creation, and he seeks to blind mankind to the Light 
of Christ; he is the enemy of the God of whom Christ 
is the Image. This is the creed of dualism.^ Not 
all the efforts of theologians and commentators to 
explain it away have succeeded in suppressing this 
profession of faith. To-day the blinded, incredulous 
unbelievers are not heathen, but orthodox Cathohcs 
who worship the God of this Age and are faithful 
neither to the Spirit Christ of iii. 17 nor to the God 
of whom he is the image. 

4. We Groan in this Tabernacle, 

The passage iv. i6-v. 8 tells us that in all of us 
there is an outward man, which is the body, and an 
inward man, which is the soul. The body, our earthly 
abode, is for us a tabernacle and a burden (this 
recalls the book of Wisdom ix. 15). In this taber¬ 
nacle we groan and long for the mortal part to be 
consumed bv life. This we desire all the more in 
that it holds us apart from God. Could we but leave 
this earthly house, we might enter into our heavenly 
dwelling and be at length vdth God. After deduction 
of verses 2, 3, and 4> this is the content of the 

1 Irena&us interpreted iii. 7 as “ God has blinded the 
minds of the incredulous of this age.” This version does 
awav with the whole difl5cult\', and was therefore very 
popular in the past. To-day there is a general agreement 
that such a version is incorrect. 
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passage. The bodily resurrection is rejected, and 
the soul rises to heaven immediately after death, 
there to find the Lord. The Christian is depicted as 
pining to quit the prison of his body that he may be 
with God. 

In verses 2, 3, and 4b a different note is struck. 
Here the Christian earnestly desires to be clothed 
with his heavenly house before death, and his 
groans are wrung from him because of the privilege 
reserved to those who will be clothed with their 
mortal and immortal bodies when comes the parusia. 
These verses are a Catholic addition to a Marcionite 
text, added with intent to neutralize its effect. 
Furthermore, in verse 5 we read of the earnest of 
the Spirit.'' This offers the reader an incoherent 
mixture, wherein theologians and other critics have 
been ensloughed beyond hope of saving. Critics 
have fancied that when Paul wrote this he had lately 
become acquainted with Greek philosoph)', and 
had adopted ideas from it without shedding his 
rabbinical notions on the subject of the resurrection. 
The crux of the difficulty lies in trying to explain 
how Paul could make the Christian long to be rid of 
his body to be with God and at the same time wish 
to preserve it, and this problem has not been met 
by the orthodox. 

5 . We know Christ no more after the Flesh, 

Chapter v. I4~2i is a precis of the dissertation we 
met in the Epistle to the Romans iv. 25-viii. 19, and 
must be studied in its light. It means that the 
Creator has been careful to make men sinners that 
they might in justice be condemned to die and to be 
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punished in hell. God has pity on us, however, and, 
instead of charging us with our sins, he is resolved to 
take us to his bosom and make us his children. This 
is feasible onlv when we have been withdrawn from 
the dominion of the Creator. Consequently his 
first care is to free us from the tvrant’s voke. To do 
this, God himself came dowm to earth in the seeming 
of a man; this similitude is the Christ (verse 19, 
“ God was in the Christ ”). In that this Christ was 
immaculate, he was not subject to the law of mor¬ 
tality which is the common lot of men, for the bodies 
are bodies of sin which inevitably bring forth sin. 
Despite this, God would not exempt him from death, 
but treated him who knew no sin as though he were 
sinful (verse 21). This yielding to death of the 

immortal obtained our salvation. 

The myrmidons of the Creator put the Christ to 
death. The Christ is, however, a mystic body to 
w’hich all believers belong by baptism. WTien the 
Christ was put to death, all believers were put to 
death with him, for they are him. That is to sa\ that 
all true Christians on baptism die to the world. In 
this mystic manner the Christian pays to the Creator 
the due penalty of death, and is therefore free of his 
dominion. Now' we see w'hy Christ s death was 

needful for our deliverance. 

The Christ, not being subject to death, died only 

to obtain the salvation of the faithful, and could not 
long be retained by death; he rose again. At the 
same time all Christians rose again; the^ were and 
are resurrected in the Christ’s resurrection. _ They 
should devote their lives to the seradce of Christ w’ho 
died for them (verse 15). Now, they live for Chnst 
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only if they live the life of Christ; the Christ as 
God’s Spirit is in them, and the Christ is the head of 
the body of which they are the members. And to 
live the life of the Christ they must not live the life 
of the flesh. This flesh was slain by their baptism, 
and they must not permit it to rise again (see Romans 
viii. 9-10 and vi. 3-4). Christians are no longer in 
the flesh, but in the spirit. In conformity with this 
doctrine, Paul no longer knows anyone after the flesh 
(verse 16); no doubt he knew the Christ after the 
flesh, but that was before his conversion. Then he 
misunderstood the true nature of the Christ, looked 
upon him as a national king, and imagined he was 
clothed in a fleshly body. From the moment of his 
conversion he no longer knew Christ after the flesh, 
because he now realized that the Christ had no flesh, 
only the seeming of flesh. All Paul’s companions, 
all who hold the same faith as he, think as he, 
" though we have known Christ after the flesh, yet 
henceforth we know him no more.” These are the 
writings of a Paul who spoke with the tongue of 
Marcion. 

6. No Concord between Christ and Belial. 

A dissertation on mixed marriages occupies the 
Epistle from vi. 14 to vii, i. Such espousals are 
compared to a concord between the Christ and 
Belial, a thing only to think of which makes a 
believer shudder. Paul’s pleading is once again 
interrupted by an intercalation. In ii. 15 it had been 
interrupted first, then resumed in vi. 11-13. Once 
again the discursion is not from Paul’s pen, nor is 
it by the author of i Cor. vii. 12-16, who is not op- 
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posed to mixed marriages. The strict conduct which 
he insists on and his peculiar phraseology (light and 
darkness) indicate a disciple of Marcion. Beliai, 
whatever may be the source of this name, designates 
the God of This Age — i.e,, the Creator, who is 
also referred to under the s\Tiibol of the Darkness. 
The “ infidel spouse who is tabu to the true 
Christian is not a heathen, but a worshipper of 
Belial, e\T.dently a CathoUc. 

The three quotations from the Old Testament which 
are introduced to prove the Christian to be the 
Temple of God prove nothing, for they do not 
mention a temple, and they are certainly a Catholic 
intercalation, 

7. The Christ who was Rich made himself Poor. 

In viii. 9 we read :— 

“For you know the grace of the Lord Jesus 
Christ, that, though he was rich, yet for yom 
sakes he became poor, that you, through his 
povert^^ might become rich."' 

Paul sets before the Corinthians the efiulgent example 
of their Lord, who, in his charity to men, exhausted 
his riches for their sake. Such an example should 
surelv have inspired the Corinthians to oj^n their 
purses. Note, however, in what manner this appeal 
is brought in. It opens with a “ for,” a conjunction 
which serves to link it wth what precedes and to 
explain the antecedent statement. In this ante¬ 
cedent sentence Paul declared that he in no wav 
intended to give orders to the Corinthians, but 
by the occasion of the forwardness of othem " 
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i e . because the Macedonians were giving generously 

to the fund. This verse does not require any lor , 

this apparent explanation is no explanation. On t le 
contrarv, it is an irruption separating the two parts 0 
a single' paragraph, of which the gist was : " I have 
no i\ish to give you orders, but I point out to you the 
liberality of the Macedonians (verse <S) and 1 give 
you my advice (verse 10).” Verse 9 is clearl\- an 
intruder with a “ for ” attached to it as though it 
were a completion and a justihcation of \s'hat 
preceded. In truth it is there to demonstrate the 
pre-existence of Christ. Verse 9 is one of the three or 
four texts theologians emplov to show that Christ 
existed before Paul. The Christ, who, “ though he 
was rich . . . became poor,” was evidently pre¬ 
existent ; but he was not Pauline, he was Marcionite. 


The Second Letter (x-xiii): The Wherefore of 

THE Letter 

About the year 58 Paul went back to Corinth and 
remained there, if we may trust Acts xx. 3, for three 
months. In his eyes the Christian community at 
Corinth was a humiliation. It was not merely 
permeated with hatred and discord, but. even worse 
many of its communicants dwelt in debauchery and 
drunkenness. Paul roundly declared that if these 
unworthy members had not sought a better manner of 
life before his next coming he w'ould proceed to 
expel them from the Church. This he would not do 
hastily, but after careful investigation and on the 
evidence of two or three trusty witnesses (xiii. 1-2). 
Then the apostle journeyed away. 


But be was not the only one to 
Corinthians mskde a few too. 


the Saint. 




that his ** bodily presence is weak and hts fpa^ 
contemptible (x. lo). It is not to be 
at that they did not take Pauls letters seri^iBly; 
and the regrettable rivalries and (actions prosp^ 
among them; their morals became depjorald* 
(xii. 20-21). Perhaps the collection for (he Jerusaleiti 
poor had soured them. They bitterly reflected tbs.t 
the apostle who protested that he had ne^Tf been a 
charge to any community had taken to financial 
operations in an underhand manner (xii. 16-18). 

WTien Paul heard of this he wrote another lettw, 
a few months, or at any rate a few weeks after his 
departure from Corinth. It is this letter we 
with in chapters x-xiii. We must note certain 

additions. 

The Additions 

I. Tke Mukfuss and Gentlmess of Christ. 

The first insertion occurs in x. i, and runs : " I 
beseech you by the meekness and gentleness of 
Christ.” The motive of this interpolatitm was to 
depict an ideal and superhuman Christ; it also 
introduces an error of syntax. Such an erfor is 
not appxarent in translation, but is readily evident 
in the Greek, in which the relative is vk>Iently 
sundered from its antecedent, which it ought to follow 
immediately. The text went primarily thus : "Now 
I, Paul, who in presence am base among you. beii^ 
absent, am bold toward you.” 
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2. Paul's Weapons. 

The second insertion consists of verses 2b-6, m 
which the apostle, being accused of walking in the 
flesh, replies that he does not war after the flesh, 
but would destroy all that exalts itself against the 
knowledge of God. Paul, as he tells us in Romans 
and Galatians, had no intention of making God 
known to Jews, whether by birth or by education, 
for they already knew God. His aim was to teach 
those who had heard speak of God’s promise to 
Abraham that this promise was fulfilled by Christ, 
and that those who will gain by it are the children of 
Abraham bv their faith in the Christ. This passage, 
2b-6, does not come within Paul’s intention. That 
this is so is strengthened by the end of the passage, 
which commands that “ every thought ” shall be 
brought into captivity “ to the obedience of Christ/' 
and ‘'having in readiness to revenge all disobedience " 
when the Corinthians should have obeved. Such 

■V 


obedience is the subjection of the intelligence, the 
submission of the spirit in faith. The Corinthians 
already gave this allegiance; where they failed was 
in their disregard for all the rules of decency and 
dignity (xii. 20-21). Their shortcomings were moral 
and were not spiritual. The author of this inter¬ 
polation is therefore mistaken, and takes as a basis 
for his sermon a false interpretation of the state of 
affairs. 


3. Those who Boast of Other Mens Labours. 

The third addition is x. 12-xi. 6. Paul opens by 
saying that he dare not make himself of the number 
of those who commend themselv^es. We soon 
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observ'e that he is spealdng ironicaUy, for he adds 
disdainfully (12) that they are unable to perceive 
that they use their own judgment in glorifying them¬ 
selves. These individuals are mere boasters. In 
verses 13-15 we hear of other faults which disfigure 
them, '' But we \vill not boast of things beyond 
measure . . . that is, of other men's labours." 
Paul only tells us of the things he and his comrades 
do not do, and leaves us to complete the imphcation 
ourselves. He hints that these individuals boast 
of things they themselves have not done, but which 
others have done; they overstate their own activities; 
they pretend that they have brought the gospel 
among 5"ou, but that is not true; for Paul and his 
companions who did that are here. In short, these 
braggarts are worthless charlatans who lay claim to 
the evangelical labours of his disciples and himself. 
We are confronted with a set of mysterious preachers 
who remind us of the jay in the fable which adorned 
itself with the feathers of the peacock. These folk 
take to themselves the prowess of Paul. WTio can 
we find among Paul's contemporaries who uttered 
such false pretensions, such extravagant lies? ^\e 
search in vain. We can discover no trace of their 
existence. No Christian of Paul's time ever 
attempted to despoil him of his due. It follows 
that this bitter plaint did not come from Paul's 
pen. 

This protest is an echo. There came a day when 
men came together who accused their opponents of 
claiming for others the conquests of Paul ^in other 
words, of fal5if3"ing the histor}" of early Christiamty. 
These rivals are not far to seek. In tw'O passages 
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of Justin's great Apologia we find a precious indica¬ 
tion. In the first (xxxix. 3) we read :— 

“ Twelve men went out of Jerusalem into the 
world. They were simple men and knew not 
how to speak. But, through the might of God, 
they proclaimed to the whole human race that 
they had been sent by Christ to preach to all 
the word of God." 

In the second (xlv. 3) we find the same thing said 
with a certain difference :— 

" The apostles going out of Jerusalem preached 
the word of God everywhere." 

Justin informs us here that the world was 
evangelized by the apostles who went out of Jeru¬ 
salem, by the Twelve— i,e., by Christ’s immediate 
followers. About ten years before Justin (c. 140) 

Matthew put the same statement into Jesus's own 
mouth (xxviii. 19) :— 

Go therefore and teach all nations . . . 
teaching them to observe all that I have com¬ 
manded you. Lo, I am with you alway, even 
unto the end of the world." 

Justin only puts into the language of history what 
Matthew had written as Holy Writ. 

It is against such a presentation of the facts that 
Paul, M imaginary Paul, protests. In the light of 
Justin’s words, we perceive that this protest means 
this : To pretend that the Twelve converted the 
world is to refuse to me the credit due; it is a declara¬ 
tion of war. I it was who went among the 
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Ephesians, not John. And you Romans, you 
beheld me, and never Peter. The Twelve lay claim 
to my labours, they despoil me of the merit due to 
me.” At the same time, we discern the motive 
which underlay the attempt to credit the conversion 
of the Gentile by the Twelve. The motive was to 
discredit Paul as sole w'orker among the Gentile. 
To discredit Paul w'as to discredit Marcion, who 
taught that Paul was the sole Apostle of the Gentile. 
The author of this interpolation attacks those who 
taught that Marcion was an infamous heretic and 
that the true labourers in Christ were the Twelve, 
who had in truth, said they, converted the heathen to 
Christ, and to whom Christ had given the charge: 

” Go and teach all nations.” 

4. The Very Chiefest Apostles. 

If there were a shadow of doubt rema inin g as to 
the well-foundedness of these conclusions, it would 
disappear when we read xi. 5 •— 

‘ ‘ For I suppose I w'as not a whit behind the 
very chiefest apostles.’ 

Here they are : Peter, James, and John, and 
the rest of the Twelve. Here they are pointed 
out, almost by name, so that we cannot mistake 
them. Paul’s adversaries must have used that 
e.xpression "the very chiefest apostles” {ton 
uperlian apostolon) to glorify the Twelve. Paul 
seizes up)on it and remarks t These chiefest 
apostles whom you love so to call .the Twelve, I, 
look you, was not a whit behind them.” Now that 
we hear him claim a place beside the Twelve, we 
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understand that the individuals to whom he made 
reference a little earlier, saying with ironic humility 
that he had not the impudence to compare himself 
with them, though at the same time he complained 
bitterly of them, that these persons were the Twelve 
themselves whom he accuses in x. 12-18 of stealing 
the honour due to him for his apostolic labours. 
In xi. 1-5 they are charged with a new misdeed : 
that of falsifying the gospel and preacliing a false 
Jesus, thus leading the unfortunate Corinthians 
astray. We who know that Paul is a cover for a 
disciple of Marcion are by no means surprised at 
this accusation. We perceive the underlying mean¬ 
ing : *'1 preached to you the Spirit Christ, the 
Good God who came down to earth to deliver man¬ 
kind from the bonds of the Creator. But, like Eve 
in the beginning of time, you have let yourselves be 
led away by the creatures of your tyrant, the 
Twelve, who have come preaching a flesh-and-blood 
Christ who came to Palestine to establish a New 
Kingdom on Earth. Because you were told that 
they were the very chiefest apostles, you were ready 
to take them at their word. I tell you that I am 
every whit as good as they,'' 

That is what I understand by this passage. You 
must not think all commentators are of my opinion. 
Far from it ! Nor are they of any one opinion. 
Most of them protest that Paul could not have had 
the Twelve in mind, but merely certain unknown 
judaizing preachers who called themselves apostles. 
Others agree that these must have been judaizing 
preachers and not the apostles themselves j but 
they think Paul's fling at them touched the Twelve 
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as well. Some say that the " verj’- chiefest apostles ” 
were merelv some itinerctnt preachers who were at 
Corinth at this time and that Paul magnifies them 
to make mock of them. StiU others admit that the 
vert,' chiefest apostles ” must have been the 
Twelve, or at any rate their leaders, Peter, James, 
and John; the itinerant preachers were not, how¬ 
ever, of their part}', nor does Paul attack the 
Twelve. These interpretations are inconsistent and 
are shattered against these reefs: (i) Paul mak^ 
use of thicj term “the very chiefest apostles” 
because it has been flung in his face; it is inconceiv¬ 
able that the Corinthians should have used such a 
term for any other than the Twelve; (2) if the other 
preachers had pretended, but wthout foundation, 
to represent the Twelve, Paul would have simply 
said to them ; “ You have no right to speak for the 
Twelve, nor is the Christ j’ou teach the Lord of the 
Twelve.” As a matter of fact, Paul say^ that 
certain unnamed p)er5ons preach another Jesus, and 
then he declares that he himself is just as good as 
the very chiefest apostles. From what he says, 
and from what he does not say, we can only d^uce 
that this “ other Jesus was preached by the very 
chiefest apostles ”; (3) the argument in xi. 1-6 is 
i ntelligible only if we suppose someone taking Paul s 
name'^n a polemic with the Cathohc bishops who 
held by the Twelve. This would have been c. 140; 
it can have no sense if attributed to a real Paul 
writing in the year 56 to the Corinthian community. 
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5. Still " the Very Chiefest Apostles." 

The longest of these additions is the fourth, 
which runs from xi. 12b to xii. 12. In one of the 
most powerfully inspired pages of the New Testa¬ 
ment Paul makes his own apologia. He knows that 
for a man to boast of his own prowess is the act of 
a fool; yet, since his opponents have committed it 
first, he is constrained to do likewise. At a bitter 
cost to himself he behaves as a fool, and boasts. 
First he brags of his “glory after the flesh.” His 
enemies proudly lay claim to be “ the seed of 
Abraham so is Paul. His enemies are ministers 
of Christ; Paul is more. He has wTought greater 
things than they and suffered more for Christ s sake, 
not to speak of the worries which the churches 
make for him. Of what more can he boast ? Of 
his infirmity. At Damascus he escaped death by 
being let down the city w'all in a basket. In the 
matter of visions he was snatched up, he knew not 
how, into the third heaven—into Paradise itself, 
where he heard ineffable words. And, that he 
should not be blown out ivith vainglory, Paul was 
given a thorn in the flesh, an angel of Satan to 
buffet him. In such phrases Paul sings his song of 
self-praise. Its last note (xii. ii) is one we have 

already heard. “ In nothing am I behind the very 
chiefest apostles.” 

If such oratorical flights are weighed in the 
critic s balance, then this which we have given in 
feeble outline would be of great weight and would 
wn our support as great literature. There is little 
in all that the world has produced of eloquence 
which attains so high a level. But its thriUing 
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cadences must not cause us to overlook the capital 
problem. Who are these men who brag of being 
the " seed of Abraham,” of being the " mini sters 
of Christ,” who crush Paul with their contempt, 
who, boldly and foolishly, chant their own praises, 
who compel Paul to undertake the task, distasteful 
to him, of boasting of his own super-eminence? 
“ piioush I be nothing, says Paul, nevertheless 
he is no whit less than the "veiy^ chiefest, he is 
even more. This is the climax and conclusion 
of his paneg^^ic. As we have ahead}^ seen, the 
‘‘ very chiefest apostles ” can only be the Twelve, 
this vehement apologia is therefore directed against 
Twelve. The Twelv'e are the braggarts. If 
that were the only cause of complaint against them ! 
Alas there is another, graver far, which we have 
not yet mentioned and to which we must now refer. 

In xi. 13 we read ;— 


” For such are false apostles, deceitful 
workers, transforming themselves mto the 
apostles of Christ. (14) And no marv^el; for 
c^atan himself is transformed into an angel of 
li-ht. (isl Therefore it is no surpnsmg thing 
that his ministers should be disguised as t^ 
ministers of justice. But their end will be 

according to their works. 

The Twelve are, then, the "tmisters of Satan! 
Peter Tames, and John are the servants of D^k- 
ne^s Is anything further required to demonstrate 

that the wTiter of this passage was not 
Paul but some later sectarian wntmg 


name ^ 
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As we have already stated, this passage—xi, 13 
to xii. 12—has been intruded into the original letter 
just as the passage x. 12 to xi. 6 was interpolated. 
The two pieces have the same origin and the same 
aim. I would submit that xhvy are intimately 
connected and that the second is the sequel of the 
first. Thev were written at some time about the 
year 140. Marcion, the evangelist of the Spirit 
Christ, placed his gospel under Paul's patronage, 
and claimed Paul as the originator of his doctrine. 
He taught that the Christianity which was com- 
monly believed before his doctrine was preached 
was a travesty of the truth which Jesus had revealed, 
and he held the Twelve responsible for this grotesque 
interpretation of the divine message. The Catholic 
bishops riposted that Paul was a nobodv in coni- 
parison with the Twelve, who had been the com¬ 
panions of the Christ, and who had been the 
fountain whence the Christian cult had spread into the 
world. Paul is therefore made to intervene in per¬ 
son and to pose his own defence in opposition to 
the pleading for the Twelve. In x. 12 to xi. 6 he 
declares that the Twelve never converted the world ; 
that was the work of himself, Paul, and the Twel\'c, 
by making such a pretension, were robbing him of 
his due. In xi. 13 to xii. 12 he continues his polemic. 
His opponents were the servants of Satan, boasting 
of their descent from Abraham. Paul also was of 
the seed of Abraham, and had laboured and suffered 
in the cause of Christ far more than they had 
Moreover what they could not lay claim to at 

all-he had been caught up into Paradise the 
home of the Good God himself. 
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This is an attack by Paul on the Twelve. In the 
vear 140 the Twelve had ceased their boasting ; it 
was done on their behalf. Their panegyrists were 
Catholic bishops who claimed to be the inheritors 
of the Twelve. The renown of the Twelve was 
their own fame, and it was to their personal advan¬ 
tage to laud the Twelve to the highest degree. The 
Marcionite “ Paul ” judged the situation exactly. 
For the most part he aims his blows at the Twelve 
under pretext of writing to the Corin th ia n s of 
A.D. 561 but from time to time he recalls that he is 
really addressing the Christian communities of 140. 
Then he deals hammer blows at the bishops, and 
reproaches the faithful for letting themselves be led 
awav bv these unscrupulous exploiters. This is the 
explanation of xi. 4, where Paul efEectively sa5rs 
‘‘ You listen to the first comer though he preadies 
another Jesus than the Christ I preached you ; 
and again, xi. 19-20 : ‘‘ You are wise people who 
put up so readily with these fools. You are ready 
to put up with antThing, to let yourselves be made 
slaves of, to let these persons eat up your goods, to 
do with you what they will and to raise themsel\« 
up over \’ou. . . These pemons who “ devour 
the Christian were the bishops of a.d. who were 
well aware that one of the duties of a good shepherd 
was to shear his sheep.^ And those who exalted 
themselves were those of whom Hennas :>aid that 
thev reserv^ed for themselves the first places and 

were adepts in the art of parade. 

Yet a last paragraph on Paul's apology. The 

1 Montanus raised this practice to the level of an apostolic 
institution. 
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author attached it to the authentic original where 
Paul boasts that he has never been chargeable to 
the Corinthians nor to anv man. The reader meets 

V 

\vith this vaunt, and is therefore not surprised by 
further matter in similar vein; for this reason he 
passes unaware from the authentic text to the inter¬ 
polated matter. The transition is cleverly manipu¬ 
lated—not so cleverly, however, that a link ought 
not to have been put in. This is because the 
passage, which is essentially apologetic, opens with 
a violent attack which has no relation with preced¬ 
ing verses in which Paul explains that he will never 
be burdensome to the Corinthians. The interpolator 
therefore altered the last sentence, or added it, so 
that verse 12 ends : “I will do that I may cut off 
occasion from them which desire occasion wherein 
they may glory, that they may be found even as we.'' 
By doing this he caused commentators endless diffi¬ 
culty, for this termination had no plausible meaning 
to it. We are confronted with an unsuccessful 

attempt at linking an interpolation with the original 
text. 

6 . The Ethnarch of Aretas the King. 

Paul tells us in his apology something of his life, 
and the details he gives can be controlled only in 
two cases by comparison with Acts. It must be 
admitted straight away that the comparison is not 
satisfactory. Paul tells us that he fled from Damas¬ 
cus to escape from the governor (Ethnarch) of 
Aretas the King. Now, Damascus was probably 
under Roman control during the whole of the first 
century. In any case, the supposition that the 


30 


SECOND EPISTLE TO THE CORINTHL\NS 


Arab King Aretas IV was lord of Damascus can 
have had any likelihood only after the death of 
Tiberius in 37. Paul’s journey to Damascus, which 
is referred to in Acts, must be placed before this 
date so that we cannot undeistand why Paul 
should have been constrained to quit Damascus m 
haste to escape from the Arab police. Loisy, in 
his Les AcUs des Apotres (p. 420), conjectures that 
this king had a representative whose duty it was to 
keep order in the Arab quarter. This hypothesis 
was advanced merely to bolster up the text, and 
has little probability. Wlierever multiple police 
have endeavoured to keep order, it has been to the 
advantage of malefactors, who are thus enabled to 
escape one authority by taking refuge in the quarter 
under another authority. Weak governments have 
perforce been obliged to tolerate it; but the 
Romans were not subject to Aretas, nor would 
they have gone out of their way to make the pohcing 
of Damascus a farce. Moreover, there is nothmg 
gained by such a supposition. If the Rom^ had 
handed over to Aretas the charge of policmg tte 
Arab quarter of Damascus, Paul, who carried on his 
propaganda among the Jews by birth or by 
tion, would have had no reason for gomg mto ^ 
Arab quarter. If by any chance he had wandered 
into this part of the town, he could, m a moment 
of danger, go into the Roman quarter ^ 

in'^ to escape from a window m the wall by m^ 
oA basket. If the stor,- in Acts ** ^ 

the additional details given m 2 Cor. h. 33 
merely been introduced to give an air of vensiimu- 

tude ^thout any regard for probability. 
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7. The Date of PauVs Vision. 

The same observation applies to xii. 2. Paul 
tells us of a vision he had had fourteen years previ¬ 
ously. The period which had elapsed since the 
vision is given with particularity. We therefore 
deduce that the event was a capital one in Paul’s 
life-history. Nothing like it had occurred to him 
before and nothing like it had befallen him since. 
This vision was the unique event of Paul’s life, to 
which his memory turned whenever he considered 
his past. Now, in Acts we learn that Paul had 
such a vision on his way to Damascus. This 
heavenly favour was such that nothing in the 
apostle’s life could compare with it; it changed 
the path of his life completely, giving it a new 
direction. We can conclude only that the writer 
of this verse was referring to this vision. When 
he adds that the vision took place fourteen years 
before, he is mistaken. More than fourteen years 
must have elapsed since the drama of the road to 
Damascus. It is not likely that Paul himself should 
have made such an error, so that we are again 
faced with the probability that someone else wrote 
it. As we had already come to this conclusion, we 
have here a confirmation of our opinion. 

Conclusion 

The Second Epistle to the Corinthians is, we see, 
compounded of two letters to which relatively long 
additions have been made. In these additions Paul 
takes thought for all the churches, carries on a 
polemic with the other apostles, and endeavours to 
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lead his readers on the way to heaven. In the 
letters Paul’s preoccupations are essentially material, 
an attempt to restore his undermined authority. 
The letters are the work of the authentic Paul; 
the additions are from the hand of a pseudo-Paul. 



^2) THE EPISTLE TO THE GALATIANS 

I WILL leave it to the learned to discuss whence 
came the Galatians and where they dwelt. The 
Epistle is my concern, and the persons for whom it 
was written. Paul established churches in Galatia, 
north or south, among the inhabitants of Jewish 
blood whom he had met in the synagogues and won 
to his way of thinking. There were also some 
former uncircumcised proselytes. Several of these 
latter, swayed by fellow Christians of Jewish race, 
who pretended to interpret Paul’s teaching, allowed 
themselves to be circumcised. Others were still 
hesitant when the letter was written. 

Paul’s Lei ter 

When Paul heard of what was happening, he 
snubbed his converts, then he appealed to their senti¬ 
ments by recalling the past (iv. 13-20). Mostly he 
reasoned with them. Here his reasons alone have 
importance for us. Let us see what they were. 

They were three in number. In one of them 
(v, ii) Paul replies to the judaizers who pretended 
to interpret his teaching; ** If I yet preach circum¬ 
cision, why do I yet suffer persecution?” This 
denial is followed by a joke (verse 12). We need 
only to mention them. 

I. The Promise made to Abraham. 

The second argument is set out in iii. 6-29 (with 
the exception of certain additions of which we will 
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speak later). This is the main matter, and, for it 
to be clearly understood, various preliminary afiairs 
must first of all be gone into. It must be known 
that there was between these lovers of the Mosaic 
Law, who exercised such an influence among the 
Galatians, and Paul agreement on three points and 
disagreement on a fourth. The points of agreement 
were : (i) that God made a promise to Abraham, 
(2) the aim of this promise, and (3) that alone the 
children of Abraham will participate in the fulfil- 
ment of this promise. The point of disagreement 
was the meaning of the term seed of Abraham."' 
The believers in the Law declared that strict observ¬ 
ance of the Law—in particular, circumcision—^made 
a man a Son of Abraham, and they alone will enjoy 
the fruits of the promise made to Abraham. Paul 
denied this; those who hold the faith which Abraham 
held are the Sons of Abraham, and they will share 
in the blessing promised to Abraham the believer 
(verse 9). Paul, ver>^ naturally, devotes his argu¬ 
ment mainly to the point in disagreement. To 
establish his thesis he has recourse to a laborious 
demonstration, the theme of which is as follows. 
Since the promise was made that it should be 
obtained by faith, the law which came into being 
430 Years after the promise cannot annul the con¬ 
ditions of the promise. If it could annul them, then 
it would demolish the essential condition of the 
promise, and in that manner cancel the promise 
itself. Were such an inheritance to come by law, 
it w’ould not come by the means indicated when 
the promise was made, for God promised Abrah^ 
that it should be obtained by faith. In theory this 
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faith which is needful that the promise should be 
fulfilled is faith in the fulfilment of the promise. 
Actually Paul meant by faith, faith in the fulfilment 
of the promise by Jesus Christ. To arrive at this 
conclusion he had to make the two conform, and 
for that he required mention of the Christ in the 
text which promised the benediction to the seed of 
Abraham. By a prodigious tour de force Paul found 

the reference he required. 

WTiat Paul wanted in particular to establish was 
the need for that faith in order to take part in the 
promise. Our own particular preoccupation draws 
awa}^ from this thesis. What we want to know is 
what this promise was, and why it was. Paul, 
however, did not see any need for an explanation of 
something which was not in dispute at the time of 
his letter. As he thought it useless, he did not say a 
word as to the manner in which this promise was to 
be understood, though he makes certain references to 
it. Let us collect and examine these. 

First of all we note that Paul speaks of the prom¬ 
ise {i8, 2g) or “ covenant (17), and also of'' prom¬ 
ises ” (16; I do not take 21 into consideration). Why 
should he make use of these terms ? There was only 
one promise in the sense that God contracted to 
make Abraham a gift. But God renewed his 
promise on several occasions and did so in several 
forms which can be read in Genesis. Singular or 
plural, both arc legitimate; each is used with cause. 
When Paul used the singular, he had in mind God's 
engagement to make Abraham a gift j when he made 

use of the plural he thought of the various forms in 
which the promise was made. 
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These forms fall into two groups. In the first fall 
the texts in which the promise is a blessing (according 
to the Septuagint which Paul utilized). In Genesis 
xii. 3 God said to Abraham ; “In thee shall all the 
families of the earth be blessed.” In x\iii. 18: 


“ Abraham shall surely beconie a great and mighty 
nation, and all the nations of the earth shall be 
blessed in him.” In xxii. 18 ; “ And in thy seed 
shall all the nations be blessed.” 


The other group contains those texts in which 
God promised to give the land of Canaan to Abraham 
and to his posterity. In xiii. 15 we read : “ For aU 
the land which thou seest, to thee will I give it and 
to aU thy seed for ever.’ ’ In x\'. 7 : “ I am the Lord 
that brought thee out of Ur of the Chaldees, to give 
thee this land to inherit.” In x\ii. 8 : “ I will give 
unto thee, and to thy seed after thee, the land 
wherein thou art a stranger, all the land of Canaan 
for an everlasting possession. 

These two groups are complementaiv’.^ 
jji ( 3 al. iii- 8 Paul, anxious to pro\e that faith 
the means of sharing in the promise, refers to the 
first group, for he recalls that all the nations will be 
blessed in Abraham. But to which does he refer m 
iii. 6-29 ? We must examine his texts carefully. 
Twice he speaks of an heritage. In iii. 18 he says; 
“ For if the inheritance be of the law, it is no more of 


> P.iul taught that the nations would ^ 

.\braham in the sense that they would share “ 
received bv .Xbraham: this blessing was to gt oi 

thA Hn.l nf Canaan This is the meaning of Gal. m. 14, 

which dcchw, the. the bU^mg ol 

mS Ai.-<;•. .atioS'trill be ehetohs e< 

Abraham’S seed. 
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nromise • but God gave it to Abraham by prornise. 
And in iii. 29 : “If ye be Christ's, then are ye Abra¬ 
ham’s seed, and heir according to Pr°mise^ 
Now we read in Genesis xv. 7 : lam the Lord th 
brought thee out of Ur of the Chaldees to give thee 
this land to inherit it.” Here is the text from which 
Paul gained his idea of an inheritance made to 
Abraham. Let us read further. In iii. 16, ha\ing 
said that the promises were made to Abraham and to 
his seed, Paul goes on : “He saith not. And to seeds 
as of many; but as of one. And to thy seed, which is 
Christ.” It is evident that Paul is quoting a passage 
without alteration, since he is careful to quote the 
“ and.” There must be in Genesis some text which 


contains the phrase ” and to thy seed.” In fact there 
are two—xiii. 15 and xvii. 8 (see above). W’e have 
thus twice showm that Paul, in Gal. iii. 16-29, quotes 
texts from Genesis in which God promises the land 
of Canaan as an inheritance to Abraham and his 
seed. 

Possession of the land of Canaan was therefore the 
promise made by God to Abraham and to his seed. 
This seed of Abraham is in the first place Jesus 
Christ, and, in addition, all those who belong to 

Christ by faith. This is the thesis expounded again 
in the Epistle to the Romans. 


In these two epistles the hope of Christendom is 
the possession of an earthly kingdom, and the Christ is 
the person charged with its realization. In both 
epistles Christ is the seed of Abraham—that is his 
btle, and not a supposititious descent from King 
Uavid. This representative of Abraham was com¬ 
missioned to fulfil the promise made to Abraham. 
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The Christ’s mission, though it emanates from God, is 
purely political, for it consists in the foundation of 
an earthly kins:dom. But in Galatians this realm is 
bounded bv the frontiers of Canaan; it is the king- 
dom of Israel. In days gone by it had existed; 
for many a century it had been destroyed; but it 
was about to be restored once more. In the Epistle 
to the Romans, howeyer, if we can judge by iv. 3, 
which speaks of the inheritance of the world, the 
boimds of this realm have been extended beyond the 
frontiers of Canaan. The Christ King comes no 
longer to take possession merely of a httle land by the 
sea, but to foimd an Empire of the World. 

2. The Two Softs of Abrahofft. 

The third argument occurs in iy. 21-31 (with the 
exception of yarious interpolations which will be 
dealt with later). Paul has just given vent to the 
overflow of his heart, and he here refers to the stoiy’ 
of the two sons of .\braham. One of these sons was 
bom of a slave after the flesh, and the other was 
bom of a freewoman by promise. Now, the son of 
the freewoman received the inheritance, and the 
Galatians, like Isaac, are the sons of the promise; 
they are the children of the freewoman. 

Of course what Paul wanted to show was that the 
Galatians, sons of the promise, and so children of the 
freewoman, are free in the sense that they are not 
required to keep the observance of the law. This 
aim though it mav be Paul’s, is of but little interest 
to us. Our curiosity is excited by the scnptural 
text which follows and is introduced into the argu- 






THE EPISTLE TO THE GALATIANS 39 

ment (30) : " What saith scripture ? Cast out the 
bondwoman and her son; for the son of the bond- 
woman shall not inherit \vith the son of the free- 
woman.” There is no need to explain that the 
inheritance in question is once more the land of 
Canaan, which God had promised to Abraham. The 
Christians who are the seed of the great patriarch, 
the sons of the freewoman, the children of the 
promise, will be given this country by Christ, who 
will return in order to establish his kingdom. 


The Marcionite Edition 


I. The Law Given on Account of Transgressions. 

We now return to the discussion in iii. 6-29 which 
deals with the promise made to Abraham. It is not 
homogeneous; that was scarcely to be expected. 
The elements which make it up fall into separate 
fragments. Let us look at the following passage made 
up of texts which separate these fragments. 


iii. 10 “ For as many as are of the works of 
the law are under a curse: for it is written. 
Cursed is every one that continueth not in all 

things which are written in the book of the law' 
to do them.” 


iii- 13 * Christ hath redeemed us from the curse 

of the law', being made a curse for us : for it is 

written. Cursed is every one that hangeth on a 
tree.” 


iii. 19 " Wherefore then serv'eth the law ? It 
was added because of transgressions. ’ ’ 
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The passage merits special study, particularh* in 
its relations uith Paul’s argument as to the promise 
made to Abraham. The first thing which strikes us 
is that the parts, although separate in the text, are 
logically connected. If those who break the law are 
punishable with a curse, it is obvious that an\one 
under the law is likely to be struck by a curse if he 
does not obseive the law in ever\ detail. If ^ men 
lie under the curse of the law, it is not surprising to 
learn that the Christ came to deliver us from this 
curse. On the other hand, it is not a matter of 
chance that the law should be supported by male¬ 
diction. -A. punishment with such a widespread 
effect must have been instituted knowingly and 
intentionall\-. From this the inference is legitimately 
drawn that the law was added because of trans- 

gressions. , 

" So the sections of this dissertation hnk up with one 

another. Thev declare that Christ redeemed (ran¬ 
somed) us. Captives are redeemed from the con- 


nneror w 



ho holds them prisoner, and a price is paid 
To w horn were men captives ' Froni whom 


with a passage in 
that he " that is 


us from the curse. i 

on him must have be( 
our redemption, since 
us. And the curse w 
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the reason of our captivity. Here, then, we have 
some sort of answer to the mystery of the Redemp¬ 
tion. The little light it sheds only discovers a dark¬ 
ness more profound. The curse laid upon us was 
that of God, which was the punishment of our sins. 
Furthermore, the curse laid upon the Christ was also 
the curse of God. This curse—which is attested in 
the Gospels by the crucifixion—is the price he had to 
pay for the redemption. To whom did he make this 
payment if not to God ? How are we to understand 
that the Redeemer cursed by God should offer this 
curse to God in payment for the deliverance of man¬ 
kind from God's own curse ? 

We are not yet at an end. In 19a we read that 
the law was added because of transgressions. What 
is the meaning of that ? Does it mean that the law 
was given in order to put an end to these trans¬ 
gressions ? Or can it mean that the law was enacted 
that transgressions should be increased ? Estius 
admits that the second interpretation is certainly 
the more likely. He reminds us that in Romans v. 
20 we are told that the law was given that offence 
might abound." This seems to decide the question. 
In Galatians hi. iga, we encounter a god who has 
given law that transgressions might be manifold, a 
god who has laid his curse on all who break the law. 
Therefore this god willed that man should be under 
a curse; and man is for that reason accursed, as we 
see in hi. 10. The god who meets this description 
on all counts is the Evil One of Marcion. This 
passage therefore appears to have come from the pen 
of a disciple of Marcion, just as did the passage cited 
from Romans v. 20. The two are closely related. 


42 


THE EPISTLE TO THE GALATIANS 


2. The Divergent Texts Intentionally Mingled. 

Now that we have determined the origin of iii. 
10, 13, and 19a we could leave them and go farther. 
This, however, we wll not do yet. For a while we 
wall forget that this theme of mankind accursed 
cannot be Paul’s, and we will examine the texts in 
relation to Paul’s interpretation of what is meant by 
the seed of Abraham. It is perfectly natursd that 
an author should set out to demonstrate a thesis and, 
when he has given his proofs, should pass on to 
another, and there would be nothing surprising if 
p^tiil, ha\*in^ proved to his satisfaction that, to be a 
child of Abraham and to share in the bless^ 
promised him by God, faith is sufficient—i.e., faith 
in Christ, who is of the seed of Abraham—were to 
explain that all men were under a curse from which 
Christ had come to dehver them. But the two 
theses are not presented in this manner. They do 
not follow one another, but are mingled the one m 
the other. Verses 6 to 9 deal wth .\braham ^d 
his blessing and the requisite condition for enjojing 
it. In 10 and 13 we are told that mankind is accursed 
and Christ will dehver them. In 14a and 16 to 18 we 
return to Abraham. 19a brings back the qu^hon 
of the curse, and 29 re\'ives the Abraham question. 
The two matters seem to have been mixed up in 
order to lend one another mutual support. This 
would have been so if s\Titax did not show us other¬ 
wise. Let us read 9 and 10 once again. 

So then thev which be of the faith are blessed 
with the faithful Abraham. For as many as are 
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of the works of the law are under a curse ; for 
it is written, Cursed is everyone that continueth 
not in all things which are written in the book 
of the law to do them/' 

Verse lo is presented as the development of verse 
9, to which it provides an explanation and a motive. 

The same thing is apparent in 13 and 14 :— 

'' Christ hath redeemed us from the curse of 
the law, being made a curse for us : for it is 
written, Cursed is everyone who hangeth from 
a tree; that the blessing of Abraham might come 
on the Gentiles through Jesus Christ: 

Verse 14 gives the reason because of which Christ 
delivered men from the curse. 

Lastly let us examine 19a and 19b :— 

“ Wherefore then the law ? It was added 
because of transgressions, till the seed should 
come to whom the promise was made." 

First it is asserted that the law was established in 
order to increase offence, and consequently to cause 
men to make themselves accursed. Then it is 
explained that this institution was quite transitory; 
for it should last only till the coming of Christ to 
whom the promise was made. 

To sum up, we have here three groups of ideas 
linked together in pairs. In each case syntax 
betrays the link which fastens the first idea to the 
second. Syntax can help us no further. What 
can logic tell us of these links? In verses 13 and 
^4 fhe connection is that between the means and 
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the end. Christ became a curse; that is the means. 
He became a curse in order that the blessing of 
Abraham might come upon the nations— t.e., the 
pagans; that is the end. It is not difficult to discern 
two considerable errors in this end. The hrst is 
that it is superimposed on another end formulated 
in verse 13. which states that Christ redeemed us 
from the curse of the law, being made a curse for us. 
This means that he became a curse in order tliai 
we might be delivered from the curse of the law, 
for that was the end he proposed to attain. The 
end set out in 14 therefore doubles that already 
aiven in 13. But there is another difficult^-. It 
declares that the curse Christ took upon hiniself 
of his own %\-ill would benefit the Gentiles. 
Apparenth- the Jews would not profit by ^s sacn- 
fice at all’ ^^'hv are thev not mentioned, if they 
too are to benefit ? This is all the more strange 
in that Christ would redeem men from the curse ot 
the law Sureh- the men chiefly under the curse 
of the law are’ the Jews-strictly speaking, ffiey 
are the sole men under the curse of the la%\. for th^^ 

alone are initiated into the la\\. e ru ^ ^ _ 
the two verses were not irntten in .con]unctmn 

and the link is a forced one. ^ ^ ^ 

into which a MTong key has been thru.t. Has 

ric^ht kev been lost ? A further analys^ of 
14 mav reveal it. " That the blessing of 

What is lacking that the bles^ring of 
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not therefore be after the flesh, since the Gentiles 
are not descended from Abraham; nor could it be 
by the law, since the pagans knew not the law. 
In verse 9 there is mention of the transmission 
of the blessing, and the means by which it is to be 
transmitted is faith. This is represented as a 
deduction drawn from the text in Genesis which 
touches on the promise :— 

“ So [i.e.y because God said to Abraham that 
all nations shall be blessed in him] then they 
which be of faith are blessed with faithful 
Abraham.'' 

Belief, faith is all that is required to share in the 
blessing of Abraham. Faith, then, is the means 
of transmission of the inheritance. \Vhy should 
God have chosen such a means ? 

'' That the blessing of Abraham might come 
on the nations through Jesus Christ," 

replies verse 14. The key which has been mislaid 
has been found. Verse 14 followed on verse 9, 
and they have been separated by violence and made 
to serve other ends. 

It might be thought that there would now be no 
point in an examination of verses 9 and 10. Since 
9 was e\ddently followed by 14, then 10 must have 
been placed there by some later scribe. Let us see, 
nevertheless, whether verse 10 does or does not 
follow on naturaUv after verse q. “ They which be 
of faith are blessed wth faithful Abraham. For 
as many as are of the works of the law are under 
the curse.” Verse lo, with its “ for,” 

^ J 


serves as a 
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proof to verse 9. ^^^ly shoiild they who have faith 

be blessed ^vith faithful Abraham? Because those 
who are under the law are under a curse. A ver\? 
pretU- piece of reasoning. Unfortrmately, verse 9 
is a deduction from verse 8 and requires no sort of 
sequent proof. God said to Abraham that all 
nations were to be blessed through him, " so then 
they which be of faith are blessed.” Verse 9 gives 
the conclusion, and conclusions conclude, they do 
not initiate reasoning. Verse 10 offers a proof wMch 
has no ground for being offered; this is a serious 
defect in a proof. This apart, how does t erse 10 
demonstrate its proof? By asserting, ^^•ith the 
support of a quotation from the Old Testament, 
that all those who are governed by the law are 
accursed. If this is so, then it can apply only to 
the Jews, for the Jews alone are governed by the 
law. The Gentiles are not affected, though the 
Judaist missionaries might press them to put them¬ 
selves under the yoke of the law; they had only 
to obev Paul’s teaching to be free of the law. But 
it does not even apply to the Jews. All the ^rvants 
of the law are accursed. Such accursedness is surdy 
a great misfortune for those who suffer from it. 
But between this misfortune and the fortune of tho^ 
who, because they have faith, share in Abrahams 
blessing, the sole relation which can exist is Me 
of contrast, and not one of dependence. Ihe 
accursedness in which groaned the slaves of the law 
could prove nothing whatever. ^ erse 10, 
which is to all appearance charged v,nth the dutt^ of 
demonstrating the proof and supplymg a mo ue 
verse 9, demonstrates and motivates nothmg at all. 
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Since it accomplishes nothing, its link to verse 9 
is a false one and the conjunction for ” is all 
humbug. We had already arrived at this oj)inioTi, 
so that further studv' has confirmed our earlier 
conclusion. 

Verse 19 (a and b) remains to be investigated. 
One of the two propositions contained in it explains 
why the law was given ; the other shows the relation 
of the law with the posteritv for wiiom the promise 
was made; it foreshadow's tlie coming of C'hrist. 
The law was given to increase sin, and therefore to 
augment the accursedness of man, since to every 
sin there is a curse, and it w'as given till " Christ 
should come and fulfil God's promise to Abraham. 
The concatenation of ideas is stupefying. How' is it 
possible to reconcile the curse God lavs on the Jew's 
with Christ's mission to the Gentile? What an 
astounding manner of preparing the way tor the 
coming of Christ by laying under a curse all those 
dwelling in the region he will come to. 1 he passages 
containing these incompatible ideas w’ere not 
originally by the same author, or were not in this 
relative position. Just as 19b does not continue 
19a, so 19a does not introduce igb. What was 
instituted till " the coming of Christ was certainly 
not the machine for multiplying sins. Wiiat it was 
we need not seek far; for in verse 18 we read 
the inheritance ... is no more of the promise; 
God gave it to Abraham by promise " till Christ 
came to fulfil the promise. 19b logically links on 
to verse 18 ; 19a wars interpolated between them. 

I have, then, subjected verses 10, 13, and 19 
to examination from tw'o dilferent points of view, 
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and the result in each case has been the same. 
We can state %rith some degree of certainW that these 
three verses are foreign to the original text and that 
thev have been intercalated in it somewhere about 

the vear 140. 


3. Paid the Apostle of the Gentiles. 

At this point I uhll consider the long passage from 
i. 8 to iii. S and, from among the assertions we meet 
in it, I wiii draw attention first of aU to those which 
touch on the apostolate of Paul. Acxording to 
i. 16, Paul was charged with the duty of preaching 
5on of Cjod among the heathen. Xhose 
who seemed to be somewhat (ii. 7) recognized 
tViaf be wa^ sent to preach to the uncircumcised. 

CoiL^ueniy (ii. 9) « *at Paul and 

Barnabas should preach to the heathen. In short, 

Paul was the Apostle of the Heathen. 

If we turn to Acts, we read how Paul, immediately 

after his conversion (ix. 20) , went preaching in the 

svTi3.‘^0£ru65 of Dsms-Scus. A-ftcr (xiii. 5) ^ 

procS the word of God in the st-nagoguea of 
Salamis in C ^^>rus. At Antioch in Pisidia he teaches 
in the synagogue. After his expulsion from AnboA 
he goes to Iconium, where again he goes straig t o 
the svnagogue. But there are many to%vns where 

the jews are not numerous enough ^ 

svnagogue-^.g.. Philippi- ^^Tiat did Paul do them 

He hazarded the conjecture that there 

been some sort of orator>- which would be n^ a 

stream where people could 

to the litUe stream which flowed near b> the to 
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and he found some women gathered together there. 
He spoke to them, and one of them, Lj'dia, ** a 
God-fearing woman/' had herself and all her family 
baptized. At Thessalonica the Jews, so says the 
author of Acts (xvii. i), had a synagogue. Paul 
entered it and for three sabbaths preached there. 
Driven out of Thessalonica, he went to Berea, again 
preaching in the synagogue (xviii. lo). At Athens 
and at Corinth it was again in s3magogues that he 
preached (xvii. 17; xviii. 4). It was in the synagogue 
at Ephesus that he preached each time he went to 
this town. 

In three places, it is true, Paul threatened to leave 
the Jews and to turn to the heathen (xiii. 46; 
xviii. 7; xxviii. 28). The passages in which these 
threats are made are admittedly interpolations and 
do not merit consideration (Loisj", Les Actes des 
Apotres; pp. 541, 692, 938). It is also true that, 
at Athens, after several weeks in the societ\' of the 
many philosophers with which that town pullulated, 
who were accustomed to spend most of their time 
in the market place, Paul spoke to an audience of 
pagans, who heard him out with amused curiosity. 
Apart from this exceptional case, the apostle, 
wherever he went, taught in the synagogues or in 
whatever took the place of a synagogue. His 
hearers were Jews or proselytes to Judaism. 
Probably these latter were not ail circumcised, and, 
in the case of the Galatians, some who were con¬ 
verted to Paul s doctrine were yet uncircumcised, 
although affiliated to the Jews. Paul carried his 
gospel throughout the w'orld of Jewr^^, and never 
preached to the heathen, and the long passage in 
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Galatians which shows him as the Apostle of the 
Gentiles does not tally wnth Acts. It is therefore 
presumably a fiction without a shadow of truth 

in it. 

4. Pind Dead to the Lciiv. 

In the same section in which he lays claim to be 
the Apostle of the Gentiles, he declares that the law 
is nought to him, and he ^ves to this declaration 

a trenchant turn (ii. 19) • 

” For I through the law am dead to the law that 

I mis^ht live unto God. biow, according to Acts 
.wii^iS, Paul before leaving Corinth took a vow to 
be nazir, which required that he should shave his 
head. When he came to Jerusalem, he accomplished 
his vow in the temple at the same time as four poor 
nazirs and the Tews had him arrested when in the 
mTdst’of these pious exercises. This was not all. 
In the Epistle Paul persists in calhng himself a man 
dead to the law, and he refuses to allow his com¬ 
panion, Titus, a Greek, to be circumdsed. Acte 
w-i 3 tells us how Paul circumcised Timothy, the 
son of a Greek father. These two stories have 
oU-ox-c Vifxpn an embarrassment to exegetists. T 



vowed to become a nazir (Loisy, p. 79 
not ask for more than this concession. 
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who accomplished the rites of nazirate in the Temple 
was the man who circumcised Timothy, and not the 
man who refused to circumcise Titus. The latter 
refusal would have been utterly inconsistent with his 
vow. Moreover, such a man did not consider himself 
dead to the law; he did not believe either that it 
was necessary to be dead to the law in order to hve 
for God. Once again the text of the Epistle is 
faulty; the interpolater has been at work again and 
the apostle he portrays has nothing in common with 
the real Paul. 

5. God Revealed his Son to Paul. 

The section i. ii to ii. 5 was not by Paul. Who, 
then, wrote it ? Its author, who is dead to the law 
in order to live unto God, adds that he was crucified 
with Christ and that he lives the life of Christ. 
This mystic theology is just that of Romans, There 
also we were taught that the Christian grafted on to 
Christ dies vnth Christ and lives the life of Christ. 
We found that this passage in Romans (v-viii) was 
written by one of Marcion's disciples. 

Similarly in Galatians i. ii-iii. 5 is of Marcionite 
origin, and this origin gives us the key to many 
things which would other\sise be obscure. In 
particular, it explains the revelation of which Paul 
makes so much and Paul's contempt for the other 
apostles. The Son of God in Paul's preaching is the 
good God, the God who came down to earth to save 
men from the tyranny of the Creator God, the God 
whom men, blinded b}^ the Creator, refused to 
accept, or—what came to the same thing—did not 
understand. It was not therefore in any school of 
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men that Paul learned to know this God. He could 
never have known him without a revelation. Such 
a boon was granted him. God revealed to him his 

5on_that is to say, he revealed himself clothed in 

an ethereal body which he wore while on earth. 

After Paul had been favoured with this revelation, 
he avoided at first aU contact with the apostles, 
men of flesh and blood, in the 
believed in a carnal Christ destined to revive Da\-id’s 


kingdom. He exercised his apostolate in Arabia, 
then in S\Tia and Cilicia. However, after about 
fourteen years he went to Jerusalem. He would 

come to such a decision of himself, but a 

revelation compelled him to go. Paul therefore 
went to Jerusalem in obedience to God's otni 
command and spread the gospel among the 
(^iiri'tian communitv of that town. His act was 
certainly apostolic, for he taught his own_ evangel 
(ii the doctrine he held of God himself, but he 
was' shoivn nothing (ii. 6b). The three seeming 
“ pillars ” of the Jerusalem co mm u ni ty James, 
Cephas, and John—believed in his mission: they 
promised him that they would co-operate \nth to 
in his work in the world of the circumcised and ask 
him to bring material help to them. The outcome 
of Paul's \-isit to Jerusalem was to all appea^ce 

satisfactorv. Unfortunately it did not to J^es 

returned to his carnal Chnst, and Peter had not 
courage to resist him. We need scarcely say that 
the whole of this stor>- is imaginary’, except gr aps 

Lctio. for the poor^ These ^ 

in a false light-e.g- the collection is made ou 
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be at the demand of the apostles who wanted 
help. 

6. The Redemption of Men Slaves to the Law. 

In iv. 1-5, with exception of 4b, which will be 
considered later, mankind is compared to a son in 
bondage during his childhood to tutors and governors. 
Men were for centuries subject to the elements of 
the world. But, when the fulness of time was come, 
God sent forth his Son wth the charge of redeeming 
the men who were under the law, and of making 
them the children of God. 

This text tells us that men were under the yoke 
of the law. If the Son of God had not come to free 
them, they would be so still. The hard lot of men 
was ended by the coming of God’s Son. Let us 
recall what Paul said of the law in iii. 15-18. He 
taught that God, when he promised Abraham and 
his seed the land of Canaan, fixed the condition for 
enjoying the fulfilment of the promise. This con¬ 
dition was faith, and the law coming 430 years 
afterwards could in no way change it. Christ will 
come to fulfil the promise and to share it among aU 
who have faith, in conformity with the diatheke. 
It is not his business, however, to deliver us from the 
law of which we had never been captives. Deliver¬ 
ance from the yoke of the law has no sense in Paul's 
teaching, and a fragment such as this, which speaks 
of this deliverance, cannot be allotted to the apostle. 
For this reason the passage iv. 1-5 cannot be 
regarded as Paul’s. 

An examination of iv. 5 indicates the author of it. 
This verse tells us that God sent forth his Son to 
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redeem {exagorase). This redemption re-introduces 
that of iii. 13, and from this we interpret the passage 
thus. The cruel god who created the world made 
men the slaves of matter (dedoiilomenoi ; the stokheia 
ton kosmou, as to which hypotheses have been 
invented wthout end, mean the material world 
which the dualist detests). To this slavery he 
added the law ‘‘ to increase offence.” For a long 
time the Good God let him do as he liked. Finally, 
when came the fulness of time, he sent forth his 
Son to free mankind, whom he would adopt as his 
sons and heirs, and to pay the price of the deUverance 
to the cruel god. This passage was Marcionite and 

was composed about 140. 


7. Liberty not an Occasion for the Flesh. 

In V. 13 the Galatians are warned not to misuse 
liberty, which is their pri\'ilege, as an occasion for 
li%-in‘^’ after the flesh. This is followed by a lesson m 
ethics V. 13-26. which, as we shall see later, is 
continued in \-i. 7-10. and which gives nse to several 
problems. The first to be remarked is m v. 21, 
Uere we read ; ” Of the which I tell you before, as 
I have also told you in time past, that they ''J“ch do 
.uch things shall not inherit the kingdom of God. 
io what Paul says here is merely repetition; for 
already when he was among the Galatians he had 
dealt Inth this subject to them. He could sc^ce > 
haye dispensed with a word or two on th^ subject. 

since his apostolate was of the 

character generally attributed to it. There to 

in the aboye note nothing to surprise 

, 1_of the struggle 
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this fratricidal strife, one parri- was fighting for 
him. whereas the other \vas opposed to him. He 
could scarcely remain neutral between them. His 
g^-^p^thv must have been enhsted on the side of 
those who defended his doctrine. Any such ex¬ 
pression of 5\-mpathy is absent from v. 15. where we 
find the words of an arbitrator who is indifierent to 
both parties, even disdainful of them, and asks both 
sides to disarm lest they should both perish. If 
V 15 i' the product of Paul’s pen. surely he cannot 
be referring to this particular schism among the 
Galatians. ""He must have thought of something 
else If so, ^vhat was it ? It could not have been 
strife of profane origin, for that would not have set 
bv the ears all the members of a rehgious com- 
munitv; only theological or htur^cal difierenc^ 
can shake such an organization to its ver\^ founda¬ 
tion.' The conflict must, then, have been of a re- 
Ugious nature. Apart from the quarrel as to the 
obser^-ance of the law to which we have aheady 
referred, it is difficult to discover any rehpous 

matter which in those days could have ^ 
so violent a difference. \\Tiat, then if Paul ffid not 
wTite this verse at all-if it came from a difterent 

^The Ust of works of the flesh in v. iq-21 pmrid« 
us with matter for another note. ^ ® 

incest and rape are not there. The hst of sins e 

also' incomplete, for neither 

any of the sins against ^^Lv am 

superabundant. This vanation can be expi 
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by supposing that the list is entirely practical, and 
does not pretend to enumerate all the sins which 
exist, but only those which were commonly en¬ 
countered in this particular community and are 
picked out as a w^arning that they are not to be 
committed in the future (with the threat " God is 
not mocked 

If the list is of this practical kind, why should 
there be mention of idolatry and heresies? The 
Galatians had just submitted to the observance of 
the law in a manner which did not suggest any 
penchant for heresy or paganism. It is, then, 
somewhat of a surprise, to find them warned against 
idolatry. Our astonishment at this is small com¬ 
pared with our amazement at the w’arning against 
haireseis, translated in the Vulgate by sectus, which 
means religious dissent. Even if w'e suppose that 
the teaching of the Judaists w^as of an heretical 
nature, we have a heresy, and not heresies, \\1iat 
has the author in mind? Verse 13, with which 
this section opens, declares effectively After the 
argument you have just read it is quite clear that 
you are free in respect of the observance of the law\'’ 
In fact Paul had completed his demonstration and 
settled the affair of the Judaists by a last wish that 
they should be emasculated. The matter of the 
observance of the Law was settled, and it had been 
laid down that Christians are free in respect of such 
observance. They were not, however, to use that 
liberty as an occasion for w^orks of the flesh. Among 
these works are mentioned such heresies. They 
are sins wEich Christians w'ho know they are free in 
respect of the observance of the law' are likely to 
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commit. Therefore these particular heresies can 
have nothing; in common vith the observance of the 
law. It is clear that these heresies referred to in 
verse 20 have little meaning, if they are to be 
considered as mentioned by Paul himself. 

One more note, which will be the last. There is 
no difficulty in grasping the fact that the Galatians, 
immediatelv after Paul left them, were in a state of 
upset, and that they tended to move away from the 
Christian ideal as it is understood to-day. Nor 
would any surprise have been felt if Paul, when he 
heard of'the lamentable forgetfulness of decency 


displa^-ed bv his children in the faith and of the 
successes won by his Judaist opponents, had pro¬ 
tested that the shocking beha\*iour was the result 
of the missionary efforts of the Judaists, in words 
something as follows: “ It is because you have 
abandoned my teaching that your beha^-iou^ has 
become so shameless. Come back to the fold to 
which I led vou and virtue will once again flourish 
among \-ou as it did when I dwelt among you.” 
Apologists and preachers are accustomed to defend 
their "rehgion with sophisms of this sort. But 
instead of that this is the line of argument placed in 
Paul's mouth (v. 13-26) : ■' You make the Ubert)' 
given you an occasion for the most shameful sins 
and live in a state of moral confusion. You were 
given freedom in respect of the law of Moses, but 
vou were not made free of the law of decency. 
Behave yourselves and know that God is not 
mocked.” The Galatians allow the ordinances 0 
the Mosaic Law to be imposed on them, and Paul 
tells them—" You have a poor understanding 
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of the freedom which is j^ours. You do not have to 
keep the Law of Moses, but you ought to observe 
the laws of moralitv/* The circle of nonsense is 
complete. 


8. They that are ChrisVs have Crucified the Flesh. 

Paul did not wTite the passages v. 13-26 and vi. 
7“io, and we must try to find the real writer of these 
lines. Before examining the matter itself, let us see 
if we can decide to whom it is addressed. In this 
community, for whose improvement he indited this 
message, neither idolatrj^ nor magic was an unheard- 
of practice; lechery was rife, faction tumultuous, 
and religious unity shattered by sects (the word 
sectcB of the Vulgate renders exactly the haireseis 
of the Greek); in short, morals were at a low ebb, 
members were at loggerheads with one another, and 
the faith was subjected to vaiydng interpretations. 
That is the first thing we note. Our second deduc¬ 
tion is that, in order to produce such an abundance 
and such a variety of bad things, the community 
could not have been a small one. Far from it; 
it must have been numerous; it could scarcely have 
been contained in a small township. In fact, there 
was but one city where such things could all have 
been encountered in a Christian community— 
that was Rome. Thirdly, we recall that sects were 
not known till the second quarter of the second 
century. The recipients of this letter were, then, 
aUve after 125. All that the writer says as to 

the relaxation of the moral standard does not lead 
us to any other opinion. 
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Our author, then, wrote after 125. The sects 
to which he refers are probabh" those grouped about 
Basihdes, Valentinus, Cerdo, etc., which invaded 
the Christian Church at Rome (\"alentinus and Cerdo 
came to Rome; if Basilides did not do so, his 
disciples must certainly have come). Our author 
held the flesh in detestation, for he speaks of it as the 
seat of etui and puts Christians on guard against it. 
However, we should hesitate in taking him literally 
if it were not for verse 24, in tvhich he proclaims 
that for a Christian to belong to Christ, he must 
crucify his flesh; nor does he belong until this is 
done. This call to crucifixion sounds a note familiar 
to the reader of the Epistle to the Romans (vi. 6). 
There it was taught that the flesh is an engine of sin 
which is stinbolicallv slain in baptism, which grafts 
the initiate on to Christ. The Christian then lives 
the life of Christ, who is pure spirit. This would 
show that the author of these interpolations was a 
disciple of :Marcion. Such a one vrovld require the 
true faithful to live a life of strict chastity ; for 
that is one of the fruits of the spirit. From this also 
it would follow^ that the “ kingdom of God ” here is 
a heavenlv realm, and that the eternal life he promi^ 
is one without the resurrection of the flesh, ms 
lash falls on bad Christians and Gnostics ; 
for the latter at this time were mmgled mth the 
Christians. He wTote about 140.1 


1 There are t^vo other Marcionite interpolations-^ m 
i 4 ;Sd the other in iv. 14-16. . The first is discussed m 
the following pages; the second in the notes. 
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The Catholic Edition 


I. Christ Delivered us from 


this Present Evil World. 


Throughout the centuries of tliis era men have 
asked for what end Christ came down to earth. 
The answers have been many and various. But 


never yet was there a sect which taught that he had 
come to deliver us from this present evil world." 
i. 4, which declares this, is pure nonsense. 

If, however, we cut out the words " pre.sent 
world " and read that Christ came to deliver us 
from the Evil (One), then we know where we are. 
Historv tells us of a sect which taught that the Christ 

hi* 


came to deliver men from the Evil One. 1 ertullian, 
in his polemic Against Marcion, i. 25, la\s down 
as a principle, " Ut domino eripiatur that a seiwant 
should not be torn away from his lord. Then he 
applies this principle to show how the Good Gcxl 
of ilarcion makes his way into the world he has not 
created, which for that reason is not liis, and tears 
away man from the Creator who made liiin [eripiens 
Deo hominem). Later he adds that the Good God, 
by coming to war with sin and death, raised against 
himself the opposition of the Creator God ol iu^a‘ssit\’; 
for the Creator is sovereign lord of sin and dualh. 
This opposition would be all the greater since the 
Good God wished to withdraw mankind from the 


power of the Creator [ciirans ho}ni}ie}}i lifjcrare hoc 
ipso jam aemiilatiiY ei eum a quo liberal . . .). So the 
Christ of Marcion came to deliver men from the 
Creator, to tear them away. As for the Marcionites 
the Creator was the source of evil, the E\il One, 
so their Christ came to deliver us from the E\'il 
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One. Furthermore, their Christ gave himself for 
onr sins, in the sense that he let himself be put 
to death by the Etdl One, and he gave himself for 
our sins in order to deliver us from the death to 
which we had been condemned by the E\dl One 
on account of our sins, sins which the Evil One had 
made us commit. It becomes apparent that i. 4 
without the w’ords “present world'" is by a 
Marcionite. These w'ords “ present wnrld were 
inserted by a Cathohc editor whose sole preoccupa¬ 
tion w'as to extract the Marcionite poison from the 
Epistle. He wns certainh’ successful in this, but 
at the price of sacrificing sense. The ensuing con¬ 
fusion had at any rate the advantage of vanquishing 
the pious reader. 

2. The Spirit, 

iii. 13 teaches us that the Christ, by making 
himself a curse for us, wns accomphshing the plan 
of redeeming us from the curse of the law. This, 
as we ha^*e already seen, is a doctrine of Marcion's. 
Verse 14a, if we pay attention only to s}’ntax, 
assigns a second aim to this act of Christ's, which was 
to give all the Grentiles their share in Abraham s 
blessing. We have already demonstrated that this 
w’as a manipulation of the text, and 14a really 
goes with verse 9- VTiat is the role of i 4 h ? Here 
again, if svntax and not sense is our guide, another 
reason is given for Christ undertaking the curse. 
This third reason is that “ we might r^eive the 
promise of the Spirit through Faith.” Such a 
promise of the Spirit is also to be met with in the 
Fourth Gospel, xiv. 16,26 and x\^ 26. As we showed 
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in Le Quatrieme Evangile, p. ii7i this was an addition 
made at the time of the ]\Iontanist movement, 
and the faith which obtains the promise of the 
Spirit is a faith in the effusion of the Spirit, a whole¬ 
hogging belief in all sorts of ps3'chical phenomena, 
such as glossolaly, wild and disordered gestures, 
etc., which were common among these perfervid 
sectarians. The second part of verse 14 shows no 
relationship to the first part, and we can look upon 
it as a Montanist interpolation. 

Let us now turn to iii. 2-5, where the Spirit is 
mentioned thrice. In verse 3 this Spirit is in 
antithesis to the Flesh and would seem to be the 
Christian's Spirit—or, if you will, his Soul. But the 
Spirit referred to in verses 2 and 5 is clearly the 
Holy Spirit, the third member of the Trinity. 
For the moment we will dismiss the Christian's 
soul and deal only with the Holy Ghost. The 
Galatians had received the Spirit which God had 
given them. This statement is reiterated with slight 
differences which are of no importance. It is put 
forward as an uncontested fact, for the good reason 
that the Spirit had made its presence manifest 
among them by the usual material phenomena— e.g,, 
glossolaly—which were termed miracles. 

The Galatians had apparently received the Spirit 
at a time when the Judaists were at work among 
them. This gift surely proved that to keep the law 
is unnecessary for salvation and that the Galatians 
were wTong in submitting to the law. In that case 
what are we to understand by the conduct of the 
community and Paul's attitude towards them ? 
When the Holy Ghost took possession of their souls, 
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the Galatians had but faith, and the observance 
of the Law was not yet considered by them, although 
the manifestations of the Holy Spirit were manifold 
amongst them. How could they have failed to 
A\ithstand the blandishments of the Judaists who 


preached the need for keeping the letter of the law ? 
Such bhnd stupidity on their part is inconceivable. 
On the other hand, Paul’s attitude is astonishingly 
naive. He has just pointed out to the Galatians 
the immense honour done them by the Holy Ghost. 


He has just brought home to them the uselessness 
of keeping the law. And then, despite this conclusive 
demonstration, he launches out into a subtle argu- 
ixient as to the blessing of Abraham (iii. b— q, 14A, 
and 29) and on the two sons of this patriarch (iv. 
21-23; 2S-31). Could the apostle not perceive 

that these laborious and comphcated debates were 
futile attempts at bursting in an open door ? Was 
he unaware that the emptiness of the law had been 
finally proved bv the entry* of the Holy Ghost 
into the souls of Christians who knew not the law ? 
Paul could surely not have been so obtuse as not to 
realize that such would-be additions, far from support¬ 
ing that masterly proof, did nothing but confuse it ? 

^uch an accumulation of improbabUities warns us 
that we have wandered into the realm of fai^*-t^es. 
The truth would seem to be that the Galatians had 
never been honoured by a ^-isit from the Holy Gho^ 
at the time when they were listemng to Ae guie 
of the Judaists, and that it was never Paul who 
spoke to them of that august visitor. These 
tLts, iii. 2 and 5 were probably rom the same 
pen as iii. 14b. A Cathohc friendly towards 
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Montanists spied in verse 3 a reference to the 
Spirit suitable for bringing in a coiiph* of passages 
of propaganda in fa\'our of the Holy Ghost of tlie 
Montanists, and he did his best. 


3. The Law our Schoolmaster. 


iii. 21-28 give us a dissertation on the pro\'ident iai 
part played by the law, which was a sdioolinaster 
to men till the day came when, throiigli faith in Jc'sus 


Christ, we became Children of God. 

What have God’s Children to do with the letter 
to the Galatians? We have already seen (iii. 6-fj, 
14a, 15-18) that Paul’s aim was to refute tlie 
Judaists by establishing faith as the means of being 
a Son of Abraham. Is this, then, a development of 
his thought in the natural course of argummit t 
In verse 29 we read : '' And if ye be Christ’s, then 
are ye Abraham’s seed, and heirs according to the 
promise.” This does not indicate a logical develop¬ 
ment to God’s Children. What, then, haxa* wc 
here? Can this be yet another intrusion? Will 
verse 22 tell us anything? It teaches that faith 
would not give participation in the promise if it 
were not that sin is universal, and that the relation 
between the universality of sin and the accomplisli- 
ment of the promise is one of finality. But JCiul s 
teaching was not on these lines, far from it ! Accord¬ 
ing to him, the explanation of the state to which 
Christians are called is to be found in the story tolfl 
in Genesis of the blessing of Abraham. God gave 
Abraham a blessing which consisted in the promise 
of the land of Canaan. This blessing was not 
limited to Abraham, but included his ” seed,” 
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which is Christ, and God laid down that aU who 
should have faith in this “ seed ”— i.e., faith in 
Christ—should partake of this blessing. This ancient 
and irrevocable decree rules the necessity of faith. 
It is not hard to see that sin has no place here. 
Hence we conclude that verse 22, in which sin and 
faith are related, is foreign to Paul’s doctrine. 

If we look a little higher, our eye is caught and 


particularly attracted by “ Is the law, then, against 
the promises of God? God forbid” {verse 21). 
This assertion refutes in advance an objection which 
had been foreseen and e.xpected. To be more 
correct, what had been foreseen was that an asser¬ 
tion which had just been made would be id under¬ 
stood. It was therefore necessaiy- to rectify any 
confusion of thought before it could take firm hold. 
The meaning is as follows : ” You might imagine 
that what I have just said mezms that the law is 
against the promises of God, and that such is my 
doctrine. I declare, on the contrary, that the law 
is not against the promises of God.” tye must, 
then, seek an assertion which could have been inter¬ 
preted in this sense. It cannot surely be verse 17 
where Paul solemnly la^’s doum that the law, which 
was 430 vears after, cannot make the promise of no 
effect. Such a declaration as this puts the Galatians 
on their guard against any attempt to raise the law 
a'^ain^t the promise. Between 17 and 21 comes 19a, 
which says in effect that the law was instituted m 
order to increase sin. None will deny tha su 
an assertion is likely to give a poor idea of the 

Verse 21 comes in to correct this unsalutar>’ im- 
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pression. The whole passage 21-28 by teaching the 
schoolmaster role of the law tarings in a strong 
corrective to verse 19a. It comments, explains, and 
provides a proper interpretation of tlie troublesome 
passage. We have already obtained proof of tlie 
Marcionite origin of this passage, written c, 140. 
Verses 21-28 must therefore be later; they are 
evidently from the pen of a Catholic UTiting about 
twenty years after, and Iiave been introduced to 
exorcise the spirit of the heretic. This learned 
exegetist was not afraid to borrow’ from the cnemv\ 
In Gal. iv. 1-5 he read of bondage,*’ so in verse 23 
he speaks of our being " kept under ” the law; and 
in 22 he tells of the universalitv of sin. From tliese 
we can judge of the profound influence of Marcion's 
preaching. This Catholic explained tliat the law 
our jailer was also the schoolmaster who should 
educate us for the coming of Christ, that this im¬ 
prisonment under the law was in view' of the faith 
which w'as one day to be revealed to us. Of course, 
he had nothing to say on the subject of the redemp¬ 
tion, and for the antagonism of the cruel Evil 
Creator to the Good God he otters us the provi¬ 
dential disposition of a One and Only Deity who 
utilized the law to prepare the way for Christ’s 

coming. Thus he made use of JIarcionite material, 
but totally altered its aspect. 

4. The Two Covenants. 

Paul’s dissertation on the two sons of Al)raham 
IS cut in tw'o by verses iv. 24-27. We are informed 
that these things are an allegorj-,” and that 
Abraham's two wives were the two covenants which 
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£Liisw6r to two distinct JcmsBlcms. The piece is 
worth stud}’. 

First of all it is to be remarked that the writer 
knew of two divine plans, two orders to which the 
human race was subjected successively by God. 
These two orders are referred to under the term 
diathekai, and are—nobody denies it—the two testa¬ 
ments. In short, he was acquainted with what we 
now call the Old and the New Testaments. X.et us 
at this point go back to iii. I 5 -I 7 > where Paul 
placed before us a diothike, a divine testament. 
On the one hand there were the clauses in the 
testament, and on the other the divine fulfilment 
according to certain conditions. Then he said that, 
ju^t as nothin? can be added to nor taken from the 
divine promise, neither could the law, which came 
130 years after, cancel the promise. Evidentlv the 
Paul writing here knew of only one diatheke, one 
divine plan, one heavenly government of man, the 

rSe of faith. But this passage tells of two. That 

is one difficulty. Here is another. The text quoted 
from Isaiah Uv in verse 27 contrasts two women: 
the one deserted, the other with a husband, and 
the chUdren of the former outnumbering those of 
the latter. There is no question here of the prophet s 
meanin?, but only of the meaning given to it by the 
vNTiter who quotes it. Now, it is qmte obv’ious-at 
least all the commentators are at one on th^ 
point—that in this quotation the deserted woman is 

th^e Church and the married one is 

From this it follows that the pass^e which cw^ 

It a time when the Church had the advantage of 







69 


THE EPISTLE TO THE GALATIANS 

the Synagog^ue in numbers. Is there anyone who 
thinks that this was the state of affairs in the days 
of Paul ? Or even in the lifetime of those who 
came after him ? 

The antithesis between the two Jerusalems 
should be noted—the earthly Jerusalem which is in 
bondage and the heavenly Jerusalem which is free. 
The Christians looked on the heavenly Jerusalem 
as their mother, and longed for the day when they 
should be admitted into that city. But Paul’s 
longings were centred on the fulfilment of the 
promise to Abraham, the share in Christ’s kingdom 
which is to be estabhshed in the land of Canaan 
(when Romans came to be written his horizon had 
grown vaster, and he dreamed the Empire of the 
World for Christ). In short, Paul had not a thought 
of two Jerusalems; the heavenly city was outside 
his view, just as Christ’s kingdom in Palestine was 
unthought of in the heavenly city. That is a third 
objection. 

But aU these difficulties are but slight matters in 
comparison with the troubles which now follow. 
After verses 22 and 23, in which Paul mentions the 
two sons of Abraham, one born of the freewoman 
according to the promise and the other to the bond- 
woman according to the flesh, we read, " which 
things are an allegory.” 

What is the aim of Paul’s argument? There is 
no doubt about it. It was to establish, not that 
Christians had a right to a share in Abraham’s 
blessing—f.e., inherit the land of Canaan—for that 
is not contested, but that Christians who are called 
to participate in this blessing are free in respect of 
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the law. His atm is achieved when he has demon¬ 
strated that Christians are even as Isaac, since 
Isaac was bom of a freewoman, and, for Paul, to 
be bom of a freewoman meant that one was bom 
free of the law (such an argument is open to criticism). 
The similaritv between Isaac and the Christian is that 
Isaac was bom on account of a promise made by God 
to Abraham, a promise in which Abraham believed; 
and the Christian is bom through his faith in Christ, 
through whom the promise is to be realized. The 
Christian is just as much a son of the promise as 
Abraham. They are therefore children of the free¬ 
woman, and they are for that reason free of the 
law. The critic may say what he wUl of this argu- 
except to explain it a\\a\ as an allegory. 
Paul drew most surprising deductions from this 
Geresis storv, but he did not look upon it as an 
allecoiv'. If he had made use of it as an allegory, 
he would have utterly upset the masterpiece he had 
5uch pains to erect. That he would never 
have done * never would Paul hav e wntten. Which 
things are’ an allegory.” So much for our fourth 


difficultv. . 

But we have not yet come to the end. The idea 

of the covenant, having been first laid down, is then 
expounded. The explanation is that the two testa¬ 
ments are the two women. So, in the all^ory of 
the two sons of Abraham, the foreground is taken 
up bv Sara and Hagar, who symbolize the Two 
Testaments; the Old together with the earthly 
]ems:dem, and the New together with the heavenlj 
‘lenisalem. We need only read Paul’s own words 

th.-it for him Sara and Hagar were the 
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less important, that Isaac holds the place of em¬ 
phasis, for the simple reason that Paul is endeavour¬ 
ing to demonstrate that the Christian is even as 
Isaac. If the story of the sons of Abraham were to 
be read as an allegory, then this allegory should 
centre about Isaac as far as Pauls argument was 
concerned. Not only would Paul never have 
declared these things to be an allegory, but even 
less could he have added that this allegory was that 
Abraham's two wives symbolized the two Testaments. 

Our next note will be the last. If the impossible 
were possible, and Paul had thought it useful to 
explain the allegory of Abraham's two wives, he 
W'ould certainly have placed his lesson at the end 
of his dissertation on the tw'o sons of Abraham, and 
would not have thrown it in haphazardly. But hap¬ 
hazard is the fashion in which it has been forced 
into verse 24. Paul's argument is broken into two 
and the thread of his argument is severed and 
ravelled. Verses 24-25 are not in their right place. 
What further reason need we seek ere we reject it ? 

This fragment, 24-27, did not come from Paul's 
pen. Our duty is now'' to discover its date and the 
motive which led to its interpolation. If we accept 
Justin s quotation of Isaiah liv. i in his first Apology 
(53» 5) as a reference to Galatians, then it must have 
been written before 150. But this cannot as yet be 
proved. On the contrary, Justin wrote somew'hat 
later than the Marcionite edition of the Fourth 
Gospel; the Marcionite editions were anterior to the 
Catholic editions. The text declaring the story to 
be an allegory may provide us with some informa- 
lon. The allegorical method w'as an invention of 
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Greek philosophers to explain away pagan myths. 
The Stoic school developed it, and Philo of Alexandria 
apphed it to the Bible.^ At what period did it make 
its way into apologetics? The ob\’ious answer is 
that it was made use of when the need of it became 
felt. Such a need made itself felt when the Mar- 
cionites proved by means of Holy Writ, which they 
interpreted literally, that the Creator was a cruel 
and unrighteous God. This gave rise to the forma¬ 
tion in the orthodox Church of a school which sought 
to evade the Marcionite issues by declaring that 
Bible stories were not to be taken literally, and 
sousht safetv in allegOIy^ either denting to the Bible 
stor\' any literal sense whatever, or admitting some 
literal meaning, but requiring a more or less liberal 
interpretation (theory of types and antitt'pes, accord- 
to viiich the Bibhcal narratite, true historically, 
ordered in such a manner as to represent the 
life of Clirist or the history of the Church). Verse 24 
belongs to this school. It turns Abraham’s two 
wives'" into allegoiy, and even seems to deny all 
literal meaning or historical reality to the story. 
This interpolation is, then, the work of a Catholic 
who was aware of Marcion’s attacks on the Old 
Testament and who took them seriously, so that he 
endeavoured to preserve the good fame of the 
venerated book by sublimating it. He must have 


wTitten after 150. 

' Sec Brt-hicr, 
Philr,: d'Auxandrie, 
tion s /it:'. U'lc chcZ 


IJ^-s philosopkiques et religieuses ^ 
p. 36: Dechanne, Critique des Traat- 

liS (jtfCS. 
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5. Lesson on Indulgence and Humility. 


vi. 1-5 expound the conduct which “ spirituals " 
ought to observe towards other Christians “ over¬ 
taken in trespass/' They are bound to put the 
erring brother on the right path; but should do 
so with meekness, remembering that they too may 
be similarly tempted in their turn. Each one 
of us should be penetrated with vast indulgence. 
W hoever fancies himself something, whereas he 
is nothing, deceives himself. The best manner of 
finding humility is to face one's self, to consider 
what one has done. Everyman has his burden 

to bear; let him not forget it, and all will be 
well. 


In short, this passage is a homily teaching in¬ 
dulgence and humility. In what relation does it 
stand to what comes before it and to what comes 
after it ? Just in front of it is a dissertation on the 
Christian s need to do the works of the spirit and 
not the works of the flesh (v. 13-26) of which w*e 
have already spoken, and wEich w'e traced to a 
Marcionite origin. What follow’s (vi. 7-10) teaches 
the fate of the man who will have obeyed in the 
spirit and that of him who obews in the flesh. “ Be 
not deceived : God is not mocked ; for whatsoever 
a man sow'eth, that shall he reap also." vi. 7-10 is 
very evidently the completion of v. 13-26. To-day 
however, these tw’o parts are held apart by the 
serrnon on indulgence and humility, but in the 
original edition this could not have been so; the\' 
are in themselves evidence that the\^ w^ere two 
fragments of the same whole. The interpolation 
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is of later date. If we can find out who were these 
“ spirituals,” we may be able to decide the nutter 
more definitely. “ Spiritual ” was a Gnostic titk 
of which the Montanists made much use, and this 
indicates that the author of this passage was a church 
leader uith Montanist sympathies. 


6. The of the Catechist. 

In Nii. 6 we come across an une.xpected order, “ Let 
him who is tausht the word, give to the catechist a 
share of all his goods.” If Paul had given the 
catechists the duty of continuing his teaching among 
the Galatians after his departure, he would in ^ pro¬ 
bability have made arrangements for their subsistence 
before he went away, and would not have left the 
matter to be settled in a casual letter. Such a question 
cannot be settled so ; it cannot be overlooked or Irt 

"Pbis would indicate that the catechists in 

question were not of Paul’s estabUshment. Mo^v«. 
whv should Paul have appointed such persons. Hb 
mission was to preach Christ as a man appomted by 
God to fulfil the promise God made to Abraham and 
to take possession of the land of Canaan—i.e.. o 
Palestine. The apostle had soon spoken he 
message to the nations, and his teachmg vr^ 

no completion. No doob, he ^ 

helpeS; tchose part teas to do what he .hd 
to preach Christ as the heir of Abr^am s b 
they were not called on to perfect his teaching, for 

such a thing was impossible. He 

\Vhat were the names of ii 

terms them his “ companions in labour^ 
his "helpers” (Rom. xnu. 9). or workfeU 
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(Rom. x%a. 21), or again his " brethren ” (Phil. iv. 21). 
Nor does he deny them the title of “ apostle,” as 
witness Rom. xvi. 7 " Salute Andronicus and Junia, 
m}^ kinsmen, and my fellow prisoners, who are of 
note among the apostles.” ^ 


From this it follows that Paul knew the apostles— i.e ., 
the propagandists of the Christian movement, but he 
w'as apparently unaware of the catechists {katechon ). 

These came into being in conformity with that law 
which decrees that a demand creates a supply. 
They remained unknown until there was in existence 
a body of dogma to be expounded, explained, and 
defended. This was the case when the mystery' of 
the redemption had become accepted by all Christian 
communities, when all the churches had heard 
that Jesus was the good God come down to earth to 


redeem mankind from the yoke of the Creator, who 
took a malign pleasure in causing men to sin in this 
life that he might torture them in the next. The 
vi. 6, which assigns wages to catechists was 
introduced by some interested individual, a catechist 
perhaps, or some bishop with a catechist in tow. 
Fusebius tells us (v. 18, 2) how Montanus had waged 
catechists, and that such salaried missionaries 
caused much scandal. It may be then that 
Montanus initiated the office of catechist. In that 
case it is not impossible that this passage vi. 6 owes 
its introduction to some Montanists.* 

* Commentators commonly follow Estius eind intemret 
tos passage as meaning that Andronicus and Junia were 
of uncommon ment—2.«., Paul's other co-workere were^^n 
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Conclusion 

Paul’s hand in the Epistle to the Galatians is to 
be seen in some thirty verses which essay to show 
that it is enough to have faith in Chnst in order to 
be heir to God’s promise to Abraham. The residue 
is the outcome of two editings which the apostle s 

text has undergone. 


(3) THE EPISTLE TO THE COLOSSIANS 

It has been held almost unanimously that this 
Epistle was ^vritten by Paul from prison, in Rome or 
elsewhere. 

I. The Resurrection is Fulfilled in Christians. 

The texts ii. 11-13 and iii. i first attract us. 
They declare to Christians that through their 
baptism they are buried with the Christ; and also 
they rise with him. They live henceforward in 
heaven; but must not overlook the duties which 
their heavenly existence imposes on them. 

These passages depict a Christian life which is 
not without subUmit5\ Their authorship offers a 
problem of considerable difficulty. Here we have a 
declaration that the Christian is resurrected. Now. 
in 2 Timothy we find (ii. i 8 ) a denunciation of two 
heretics whose crime lies in saying that the resurrec¬ 
tion has already come about. Such a declaration is 
likely to " overthrow the faith of some.” If Paul 
wrote the pastoral letters in the year 6 o, as theo¬ 
logians would have us believe, how could the apostle 
have possibly brought into the Epistle to the 
Colossians the doctrine of the accomplished resur¬ 
rection at a time when he was treating this doctrine 
as a matter of heresy ? No one suggests that his 
intentions were other than the purest, nor that he 
meant to reject the doctrine of the bodily resurrec- 
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tion. That is neither here nor there. Those who 
“ overthrow the faith of some produced this 
effect merely bv declaring that “ the resurrection is 
past already.”' This captious phrase is the evil- 
worker, for'it darkly undermines faith in the true 
resurrection while seeming to uphold it. WTiat 
could have led the apostle to employ such a perfidious 
expression for his personal use? Did he not per¬ 
ceive here, as he clearly saw in 2 Timothy, that he 
was holding out a weapon to the heretic, that he 
was doing "the blasphemer’s w'ork? To theologians 
the difficulty is insoluble; in if must be so for 
all who maintain the authenticity' of the whole 

nresent text of the pastoral epistles. 

It must be confessed that other critics are not 

much happier. They say that about the year 125 
some persL unknown put Timothy on his guard 
a-ainst the two aforesaid heretics; but it ^as Pauls 
own hand which wrote Colossi^s 111. i. 
then, be risen with Christ.” This leads them to 
the following table of events. In 60 Paul espial^ 
to the Colossians that the resurrection is already 
fnlfiUed in them, of course without any prejuffice 
as to another resurrection which wiU occur at the 

end of time and at doomsday; of this ^ 

mention Later on. about 120, some herehG 
unnamed and unknown to history misled the 

Z.^e? words to deceive the rank and file of 
apostle that the resurrection had 

believers. . & rhristian but taught no 

already taken ^"herdenirf that 

anv such second aw^Trf the 

When some Catholic doctor became aware 
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So THE EPISTLE TO THE COLOSSL\NS 

one become a Christian and it \rill be followed bv a 
resurrection of the body/' Instead cf doing any¬ 
thing of the sort, he bluntly denies Paul's words as 
set forth in Colossians. His condemnation is 
unmitigated by any sort of qualification or explana¬ 
tion. Roundh’ he declares that in this wav faith is 
de5tro\'ed and only a heretic imagines that the 
resurrection is '' already past/' This would be 
profoundly incomprehensible if we suppose that he 
was aware that the apostle whose name he had taken 
had written to the Colossians in 6o that the Christian 
is risen with Christ. Of course, it might be the case 
that this Cathohc interpolator of i6o, who re-edited 
the pastoral epistles, was unacquainted with this 
particular passage. This supposition has httle to 
support it. It was more likely that he knew it 
and knew whence it came. In any case we know 
to-day whence came these texts, ii. 12 and iii. i; 
they reproduce exactly the doctrine of Marcion, 
As they could not have been uxitten by Paul, they 
must have been the work of a Marcionite pen; in 
fact, the\- could have come only from this quarter. 
Marcion it was, or one of his disciples, who, some¬ 
where in the region of the year I40> revealed to 
Christians that their resurrection was an accom¬ 
plished fact, and incorporated this teaching in the 
Epistle to the Colossians. From this it would appear 
that the Catholic editor when he denounces 
Hvmenscus and Philetus casts a dart at Col. ii. 12 
and iii. i or some similar texts. 

2. The Writ Xailed to the Cross. 

ii. 14 tells how Christ blotted out the scripture 
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which, in its ordinances, was against us, and then 
suppressed it by nailing it to his cross. 

This writ which Christ destroyed is the Mosaic 
Law. There can be no doubt as to this, it is 


admitted bv all the commentaries. 1 his 
writing contained ordinances which were against 
us, and therefore Christ nailed it on the cioss and 


destroyed it. 

Is this Paul's language? Let us briefly consider 
his doctrine. Ood promised the Land of Canaan to 
Abraham and his seed; the sons of Abraham 
alone will inherit. Xow' what makes a man a son 
of Abraham ” is not, as believe the Jew's and Judeo- 
Christians, circumcision and the strict obseiwance 
of the Law'. Xo; it is faith in Christ which makes a 
man the son of Abraham. Faith in Christ means the 
belief that Christ had been sent by Ciod to fulfil 
this promise to Abraham by restoring the kingdom 
of Israel or even by establishing the Empire of 
Israel over the whole world. What part in this 
plan of God’s, w’hich was predetermined as far back 
as the time of Abraham, who received a notification 
of it, did the Law play? None whatever. Paul’s 
opinion on this point is condensed in the Epistle to 
tire Galatians iii. 17-18 : “ The law', which was four 
hundred and thirty years after, cannot disannul, 

-IT H' 

that it should make the promise of none eflect. 
For if the inheritance be of the law, it is no more of 
the promise; but God gave it to Abraham by 
promise/' 

The Law is of no value to the Christian who would 


share in the promise God made to Abraham, which 
Christ was about to redeem. Nor has Christ any- 
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The fulfilment of the resurrection in the living 
Christian was an article of faith among :\Iarcionites. 
and the crucifixion of the Law in Christ was another 

^larcionite dogma. 


3. The Divine Plan of the Redemption. 

In the opening verses of this letter, Christians 
are told that their hope “ is laid up for you in hea\'en 
(i. 5), and their desire is to increase “ in the know¬ 
ledge of God ” (i. 10) and to be filled “ with the 
knowledge of his will ” (i. 9)- will of 

God is to be understood all that God has undertaken 
on man’s behalf— i.e., the divine plan. 

In ii. 2 this plan is termed “ the mystery of God,” 
and in iv. 3 ‘‘ the mvsterv of Christ.” The Father, 
that we ma}’ come into the light, has delivered 
us from the power of darkness ” (i. 13). N\'hen 
we were under the dominion of the power of darkness 
we committed ” wicked works ” (i. 21), which 
alienated us from God. ^^’hence it follows that the 
“ redemption ” (i. 14) is also a reconciliation (i. 20), 
a ‘‘forgiveness of sins” (i. 14)- Ihis double 

labour of liberation and reconciliation was accom¬ 


plished by God’s ‘‘dear son” (i. 13), in whom 
dwells ‘‘ the fulness of the Godhead bodily,” and 
“in whom are hid the treasures of wisdom and 
knowledge.” These treasures are identified with tlie 
mvsterv which was formerly hidden, but is so no 
longer; it has been revealed by him whom God 
has delegated to fulfil his plan— i.e.y Christ (i. a6, 
27). To carry out his part in the accomplislmient 
of this plan, Christ died (i. 22) and was raised from 
the dead (ii. 12; iii. i). With him we also died 
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and are raised- He is our head and we his body, the 
church (i. iS, 24); all fulness dwells in him (i, 19). 
(Compare in Romans xi. 25—‘‘ the fulness of the 
Gentiles.*’) 

Now, Paul knew of a di\'ine plan of which the 
operation was Christ's duty. The first part of this 
plan was to obtain for Abraham and his seed 
possession of Palestine. The second part was that 
to enjoy possession of Palestine as seed of Abraham 
a man must have faith in Christ. Paul’s plan is not 
that adumbrated in Colossians. That of Paul 
was in its essence material, parochial, and prosaic, 
whereas the scheme of this author in Colossians was 
sublimely exalted. From this we conclude that 
the latter was unknovTi to Paul. He was not un- 
knovm to the hterature we call Pauline, nor to the 
vxitings of John, nor to the letters of Ignatius. 
In the second Epistle to the Corinthians we hear 
ae:ain of the house . . . eternal in the heavens.” 

o 

The Johannine Christ promises his followers “ the 
light of life ” (John, \-iii. 12); and in the Ignatian 
letter to the Romans the Christian is exhorted to 
seek “ the pure light ” {vi. 2). In John xvii. 3 
Christ tells us that the life eternal is knowledge of 
the only true God and of the Christ he has sent. 
This God was unknown till this Christ came and 
revealed him (John i. iS). Ignatius (Eph. xLx. 3) 
tells of the confusion of the spirits of this world 
when God, till then unknown, will manifest himself 
in human form. The Power of Darkness occurs onl} 
in the Epistle to the Colossians and in Luke xxii. 
53, but it is the same as the Prince of This ^^orld 
(John xii. 31; xiv. 30; Ignatius, Eph. xlx. i; 
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Rom. vii. I; Phil. vi. 2); and the same as the 
God of This World mentioned in 2 Cor. iv. 4, 
identical with the Evil One referred to by the 
Johannine Christ (xvii. 15) and by the John of the 
Epistles (i John iii. 12; v. 18. 19) and by the 
writer in the Epistle to the Galatians i. 4; it must 
also be the same as the Devil of John (viii. 44)- 
The Christ of the Fourth Gospel declares (xii. 31) he 
has come to earth in order to drive out of it the 
Prince of This World, prays to his Father (xvii. 15) 
to " keep them from the Evil ”; and in the Epistle 
to the Galatians (i. 4) are told that Christ has 
come to deliver us from the yoke of the Evil One. 
The Epistle to the Romans teaches (v. 10) that 
Christ died to reconcile us with God, whose enemies 
we had been, and explains (vii. 18-25; viii. 2) how 
our flesh is a source of sin, and in consequence 
causes us to be hostile to God until our body of sin 
is destroyed by baptism (vi. 6). The Christ of the 
Epistle to the Romans (v. 10) reconciles us with God 
by his death, and (viii. 3) God sent him in the seem¬ 
ing of a sinful body in order that sin might be con¬ 
demned in the flesh. Finally we read in the First 
Epistle to the Corinthians (xii. 27) that the faithful 
are the body of Christ. 

It is, then, apparent that the ideas we here meet 
in the Epistle to the Colossians are not peculiar to 
that letter, but are to be met with elsewhere. 
These other passages are by no means a mystery 
to us, for we have already learned that they bear 
very obviously the imprint of the doctrines of 
Marcion. Every one of them, whether from the 
Pauline Epistles or from John, or from Ignatius, 
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has originated in the school of Marcion. The text 
in Colossians is not to be differentiated from the 
others; it also must be looked upon as a product 
of the Marcionite heresy. 

4. Catholic Additions. 

We can say straight away that a number of 
passages of undoubted CathoUc origin occur in this 
Epistle; they can be divided into two groups. 

In the first section fall a series of formidae scattered 
here and there, such as " the blood of his cross,” 
which makes its appearance in i. 20 as God’s means 
of making peace. Another such phrase is “ the 
body of his flesh ” (i. 22), which is also a means of 
bringing about our reconcihation with God. Again, 
the adverb ‘‘ bodily ” (ii. 9) expresses the manner 
of the fulness of the Godhead dwelling in Christ. 

In the second group fall two dissertations; the 
first (i. 15-17. depicts the Son of God as a 
creation with the mission of creating and preserving 
all things; the second (ii. 16-23) teaches that certain 
things are the shadow “ of things to come.” 

To begin with the former. If the phrase " through 
the blood of his cross ” is deleted from i. 20, we 
read ; ‘ ‘ [God] ha\dng made peace by him to recondle 
all things unto himself; by him, whether they be 
things in earth or things in heaven.” “ By him ” 
means by Christ. The interpolation of “though 
the blood of his cross ” introduces a double instru- 
mentaUty. If only the two were complementar}% 
the second would appear as an expansion of the 
first, and the meaning would be that this pacifica¬ 
tion had been brought about by Christ when he shed 
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his blood on the cross. 

such an interpretation. It tells us that God pacified 
^11 things through the blood of his cross by hint, an^^ 
the earlier part, “ through the blood of his cross, 
can only be a gloss surreptitiously intercalated by 
some Catholic lector who wished to explain that 
such a pacification could have taken place only 
through the shedding of Christ’s blood on the cross, 
but who, not daring to alter the sentence otherwise, 
gave to it a peculiar and incorrect construction. 

The same thing can be observed in i. 22 with respect 
to " in the body of his flesh.^* Here again it doubles 
the phrase ** through his death " which follows it. 
Once again it is clearly a gloss meant to explain 
that Christ had a body like ours which some Catholic 
reader interpolated into a context which ran * you 
that were enemies, God has reconciled through the 
death (of Christ)/' At the same time he displaced 
the possessive. 

In ii. 9 the passage runs : “ For in him dwelleth 
the fulness of the Godhead bodily." Pope Leo 
asks in one of his sermons (65; 5) how it may be 
possible for the incorporeal substance of God to be 
bodily in Christ. His answer is one that many 
have followed, as he, in giving it, followed many 
others. Theologians and critics have alike been 
abundant in interpretations of this passage, and 
alike have been beside the mark, which was to 
explain how an incorporeal substance can dw^ell 
bodily. It is not difficult to perceive that such a 
problem is insoluble—in other words, it is not 
logically possible for the incorporeal to dwell bodily. 
This points to " bodily " being an interpolation 
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thrust brutalh' into a frame unfitted for it. The 
original text tauglU the fulness of the Godhead in 
Christ— i.c.. Christ is the Sujtreme God come down 
into our midst. It is not at all dilficult to perceive 
tlie aim of this violent intrusion of the word 
“ bodilv ’ into such a lesson; the lesson would 
be incomplete in Catholic opinion unless it was 
shovm that Christ's bod\ was one of human flesh 
and blood. Some such Catholic, heedless of sense 
or svntax, \iolated the original text in the manner 


noted. 

In i. 12-14 there is noted the task accomplished 
b>' God on our behalf. This lesson is continued 
in verses 19-23. The two parts seem to form a 
whole with the intervening verses. 15-17 and i8b. 
A moment's consideration indicates that they do 
not, and that the brief dissertation which keeps them 


apart has nothing in common with them, for it deals 
with the creation and preservation of all things, 
and does not touch on our redemption. Are we 
to think that our author, full though he was of God's 
labour to save mankind, wandered from his path 
into this side-alley and then abruptly returned? 
It is far more likely that the lesson on the redemption 
should have been originally integral, and that the 
dissertation on the creation has somehow made its 
w*ay into the middle of it at a later date. 

■SVe can come to the same conclusion by another 
road. If we read the Epistle to the Ephesians 
i. 6, 7, 10, II, 22, 23; ii. 2, 9; iv. iS; n. 12 we 
find once again detailed all that is said here as tc 
what God does to hberate us from the Power 0: 
Darkness and lead us to the Kingdom of His Soi 
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who is the head of the Church. On the other hand, 
there is there not a word about the creation and pre 
servation of the created. Once more we are led to 
the conclusion that this dissertation on the creation 
is foreign to the lesson of the redemption and has 

been intruded into it at some later period. 

The passage (ii. 16-23) shadow of things 

to come has no parallel in the Epistle to the 
Ephesians. Consequently we have some ground 
for thinking that this too does not belong to the 
original. Its aim is to show why no man should 
condemn another for eating or drinking or on 
account of a holiday, or the new moon or of sabbath 
days. The author is here evidently inspired^ by 
Hebrews x. i, which teaches that the institutions 
of Moses were a shadow of things to come. This 
suggests to us that he has the same things in view. 
This may give us a clue which may guide us through 
the obscurity which envelops this passage. The 
holiday must be the Jewish Easter, and the meat 
and the drink must refer to the Jewish regulations 
applying to this period. The new moon refers to 
the number of days from the new moon when the 
Paschal celebration should be held (the Jews held 
Paschae on the fourteenth day of the moon in the 
month of Xisan). The sabbaths have the same 
meaning as in the gospels—z.e., week. Our text 
then forbids Christians to be condemned to the 
keeping of the Jewish Easter and all the observa¬ 
tions which go with it. It is not improbable that 
this text was directed against Blastus, who, c. 175, 
endeavoured to revive in the Roman Church the 
rites of the Paschae (see the appendix to Tertullian, 

G 
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De praescriptionibus. 53). If what follows 
aimed at Blastus. then the " worshipping of < 
is reminiscent of Hebrews ii. 2, in which the 
Law is attributed to the angels. Blastus 
worship of angels and the revelation of the 

angels. 



5. The Collective and the Individual Elements in 
Letter. 



This Epistle opens (verse 3) with the words,. 

“ we give thanks to Gc^ • . •’* and goes on, “ we 
heard of your faith . . " we also, since the day 

we heard it, do not cease . . “ which hath made 

us meet . . etc. It is therefore a letter from a 
number of persons, or one written in the name of a 
number—in short, it is a collective message. 

But this “ we ” is not of tmiform use; here 
and there it gives place to an individual style. 
In i. 23 the sentence dealing with the preaching 
of the gospel finishes with, “ whereof I Paul am made 
minister ” and in i. 29, following on a verse of the 
Active message, we find. whereunto / also 
labour.” In chapter ii. ” / would that ye kn«v 
what great conflict I have for you . • • 
as many as have not seen my face m the 
and (veL 4). " and this 1 say.” In iv. 3 the 
eives way to the singular in one sentence, 
praying also for ms. that God would open to w 
a door of utterance, to speak the mystery of Christ, 

for which I also am in bonds. 

The collective element is mixed up 
individual one. and it is the critic’s duty to endeavour 

to discover why. 
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The reference in i. 23 to Paul’s own person and 
situation has no connection with the context in 
which it is placed. It is definitely extranets, 
and the fragments it sunders join naturally. For 
that reason we suspect that it comes from another 
hand than that which indited the context. The 
first author taught that the gospel had been 
“ preached to every creature which is under heaven,’ 
and that ‘ ‘ the mystery which had been hid from 
ages and from generations ” had at last been made 
manifest.” The interpolation was tacked on to the 
preceding matter by means of the whereof I, 

Paul.” 

In i. 29 Paul intrudes again in a naive interpolation 
that he too labours. This brings in a digression, 
including ii. i. Everything points to i. 28 joining 

directly on ii. 2. 

In ii. 4 Paul comes in a third time; he is brought 
in just to remind readers of his existence at the 
expense of breaking the continuity of thought, 
which is not resumed till ii. 6. Moreover, in this 
case no attempt has been made to solder the 
extraneous matter on to the original by means of 
a relative or similar conjunctive word. It 
emphatically insists, " And this I say . . .” 

In iv. 3b the irruption of the " I ” is introduced 
by ” for which.” Once again Paul is careful to 
impress us with the fact that he is the writer of the 
letter. But the exhortation begun in iv. 2 and 3a 
continues in iv. 5. Once again the intervention 
of the Pauline ego shatters the orderly marshalling 
of the message. We can think only that these 
egoistic intrusions (leaving on one side the opening 


92 


THE EPISTLE TO THE COLOSSIANS 

verses and the final greetings) do not foinr an 
integral whole with the rest, but have been tacked 
on to it at a later date. 

If this point of \iew is accepted, light is im- 

shed on another obscure point i\hich, 
up to now, I had not mentioned. I have already 
said that there was a :Marcionite edition of the Epistle 
to the Colossians. Now, I add that this edition 
composed in a manner si milar to that of the 
letter of Clemens Romanus. The writer sheltered 
himself behind the community in whose name he 
wTote. There was nothing fictitious about the 
letter; it was written by one :Marcionite communitj^ 
to another which was 'centred in Colossae, just as 
the letter of Clemens Romanus was sent by the 
Roman Church to the Corinthian Church. It 
opened \nth i. 2, “ To the saints and faithful brethren 
in Christ which are at Colosse.” The co mmuni ty 
sendin<^ the letter had been informed as to the 
opinions of the church to which they rsTOte by that 

Epaphras mentioned in i. 7-8. 

At some later time came the Cathohc editor, the 

man who transformed the Son of God, liberator, 

and redeemer of mankind, into the creator of the 

world bv means of i. 15-17. i 8 b, and agamby shght 

touches in i. 20 , 22 and ii. 9 promded the Redeemer 

with a body of flesh and blood. This same editor 

it was who inserted the individual element, w^o 

called in Paul and made him 

letter Before this Catholic handled the scnpt, it 

was merely a letter fr™ one Mamomte co« 

+n Another at Colo^sse, aixer uc 

to anoxiici , . , r.,+i,«Ur Hr.(Tmatic doctrme 
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as well as one of Marcionite precept, and, at one 
and the same time, it has become a Pauline docu¬ 
ment without losing its character as a Marcionite 
message. The new author^s name is placed at the 
head of the letter : ** Paul an apostle of Jesus Christ 
by the will of God.” Timothy, whose name is 
joined with that of Paul, is brought in to explain 
away the collective nature of the letter. Un¬ 
fortunately the introduction of Timothy, though it 
may make the we ” pass unnoticed, yet draws 
attention to the ” I.” Moreover, there is no 
mention of Timothy in the note we shall presently 
refer to. Still, the interpolator evidently felt that 
his name saved appearances. 

This Catholic edition could not have been made 
before 150, and must have been anterior to 165 
if Justin, in Dialogue 84, 2; 85, 2; 100, 2, etc., 
where he calls Christ the first-born of every 
creature,” borrowed this title from this Epistle. 
It is more likely that the editor of the Epistle bor¬ 
rowed from Justin, in which case the revision of the 
Epistle could not have taken place before 170. 
I have not overlooked the fact that the dissertation 
ii. 16-23 dates about 175, but I consider that the 
first Catholic edition had been in existence for some 
years before this passage was added. 

6. The Greetings, 

There is no reason for thinking that what is said 
of Tychicus (7-9), of Aristarchus, of Mark and of 
Jesus called the Just (lo-ii), of Nymphas and 
the church ” which is in his house ” (15) should not 
have been written by Paul. In all probability there 
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existed a letter from Paul which ran thus : Tychicus 
will give vou m\* news; I have sent him to you for that 
reason. I have also sent with him Onesimus who is 
one of vou. Tos:ether thev will inform you as to all 
that touches me. My fellow-w orkers salute you; they 
belong to the circumcision and they alone have helped 
me in the w'ork of the Kingdom of God. Greet 
Xymphas and the church which is in his house.” 

Romans x\-i. 7 Paul greets Andronicus and 
Junia as fellow-prisoners, e\identl3' referring to 
one of the periods he had spent in jail, w^here he 
had made the acquaintance of these two persons. 
In iv. 10 of our epistle we find Aristarchus similarly 
called ‘‘ feUow-prisoner/’ and we can interpret 
it in a similar manner; we are not compelled to 
suppose that Paul wTote this letter from a Roman 
prison. A matter for surprise is to find that Luke, 
the beloved physician of verse 14, is not in the list 
of verses lo-ii which gives the names of those who 
alojie were “ fellow-workers unto the kingdoni of 
God.” To allege that Luke was uncircumcised 
and that this fist is of circumcised only, is not 
acceptable in \dew of the fact that in verse ii Paid 
declares, These only are my fellow-workers. 
The only solution to the riddle is to supj^ 
that verse 14 does not belong to Pauls ongin 

Verse 12 in particular cannot belong to the 
original message, as it deals %nth Epap^ the 
Alarcionite missionary- of c. 140 (see 1. 7); and. ag^. 
verse 16 must be deleted, for it speaks of “ episUe. 

whereas Paul could only have ^^tten a ^ 
of a few lines. On the other hand, these t^o verses 
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fall into the Marcionite letter so naturally that they 
can be allotted to it without hesitation; with them 
go the mention of Luke and the warning to 

Archippus (17). 

This Catholic w^ho took upon himself the task of 
manipulating an accepted text was probably the 
head of some Catholic community which Paul 
had primitive!}' evangelized— e.g., the church of 
Ephesus. He found in the archives a note which 
the apostle had sent to this church at some time 
or other. On the other hand, he became acquainted 
with a letter originating from some Marcionite 
church addressed to the ** saints and faithful 
brethren in Christ at Colossae.” He felt that such 
an admirable document ought to hav’e come from 
the pen of the apostle, so he gave it the necessary 
authorship. We have already noted tw^o of the 
measures he took in order to do this—the intro¬ 
duction of the I Paul and the initial verse. His 
third manipulation was to add Paul's note to the 
greetings which brought the Marcionite epistle to a 
close. Right or wrong, he imagined that the 
reference to Aristarchus meant that the letter dated 
from the time of Paul's captivity, and invented tw^o 
further references, iv. 3b and iv. i8b, to Paul's 
“ bonds." Finallv, when he observed that Paul 
w^as interested in the church at Laodicea, he added 
tw^o further marks of this interest—ii. i and iv. 13— 
where he added Hierapolis to give an air of greater 
simihtude. In short, he did everything he could 
think of w^hich w^ould fuse the two letters into 


one. 
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Conclusion 


The Erisile to the Colossians contains ; (i) a 
letter from an unknown Marcionite church to the 
Marcionite church at Colossae; (2) A short authentic 
messace from St. Paul; and (3) The additions and 
interrolations of a Catholic who inserted Paul’s 
roTf into the Marcionite epistle and adapted the 
ro.niround to confonn v.'ith Catholic dogma at the 



(4) THE EPISTLE TO THE EPHESIANS 

The Epistle to the Ephesians is closely related to the 
Epistle to the Colossians, although many critics 
who accept the authenticity of the latter reject 
the authenticity of the former; they make out that 
this Epistle is a composition based on the letter to 
the Colossians and written sometime between 

100 and 120. 

I. The Mystcfy tcvculcd now . . . and to the 
Prophets. 

In iii. 3-5 Paul, having told how the revelation 
of the mystery was granted him, declares that this 
mystery was not manifested *' in other ages, 
as it was then revealed to the “ holy apostles.” 
He adds that this mystery had been revealed to the 
“prophets by the Spirit.” The prophets here 
spoken of may perhaps be those persons of whom 
we hear in Acts xi. 28; xxi. 9, 10. This speculation 
has its partisans. The “ prophets ” we meet with 
among early Christians had the power of seeing 
into the future, but they were initiated into the 
mystery of the Christ by the apostles, and not by 
spiritu^ revelation. The prophets referred to here 
are the equals of the apostles, and have received 
the boon of a revelation of the mystery by the 
Spirit; they must be the prophets of the Old 
Testament. 

But this brings us up against an insoluble con- 
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tradiction. If the mvsten' of Christ had never been 
revealed to the sons of man before the holj* apostle 
the prophets of the Old Testament could never have 
Tmn\\~n it or announced it. If, on the other aand, 


this mvsten.- was revealed to these prophets of the 
Old Testament by the Spirit, then mankind of 
“ other ages ” had not been wthout a manifestation 
of it. Here can be no question of an error due to 
slipshod expression, for the reader is impressed by 
the erident careful choice of words. This is the 
work of two authors; the first declared that the 
jji'\’5rcr\’ of the Christ had been hidden from all men 
till then, but the second wished to correct him to 
the extent of emphasizing the revelation made by 
the Spirit to the Prophets— i.e., the second came 


after the first in time. 

It might have been thought that this second 
writer just added the words “ and the prophets by 
the Spirit,” and that the original text contained 
“ g^s it is now revealed to his hob' apostles. The 
Epistle to the Colossians prevents us from making 
this mistake, for it contains a text similar to this 
one In i. 26 we read of the “ mysterj' which hath 
been hid from ages and from generations, but fww 
is made manifest to his saints.’' ^Ve note in this 
text that the revelation is made to saints, an 
not to “ holv apostles ”; by ” saints ” “eant 
ordinar^’ Christian. There can be no doubt th 
the pabage in Colossians is related to that m 
Ephesians; either the one is drawn from 
or they both come from the same . 

ever is the less favourable to the 

is likely to be the onginal, or nearer the 0 



99 


THE EPISTLE TO THE EPHESIANS 


This is evidently the one which makes no mention 
of the holy apostles/' We have, then, ground for 
thinking that the writer of the letter to the Ephesians 
took material from the Epistle to the ( olossians, 
and to it he added not only the “ prophets by the 

Spirit,” but also the “ holy apostles.” 

You may object that such a thing, even if it is 
true, is a matter of no consequence. We shall see 
about that. Let us read our text again, How 
that by revelation he made known unto me the 
mvstery; (as I wrote afore in lew words. Whereby 
when ye read ye may understand my knowledge in 
the mystery of Christ).” Faced with a declaration 
like this, which seems not to be without boasting, 
a reader can imagine only that Paul alone had 
received the revelation of the mystery of Christ, 
that he alone was aware of it in the first place. 
However, the reader is not allowed to dwell on this 
declaration, for it is followed by an assertion which 
acts as a sort of counterweight—” it is now revealed 
to his holy apostles.” Obviously Paul no longer 
claims a monopoly of Christian revelation; for he 
now states that the holy apostles have also enjoyed 
this revelation, which, of course, they must have 
had before him. That is what we must conclude 
if we accept the passage as wholly authentic. If, 
however, the second assertion is of doubtful authen¬ 
ticity, or even a proven interpolation, then the first 
declaration alone stands. Paul admitted revelation 


neither to the prophets nor to the holy apostles; 
the revelation was his revelation, and in his revela¬ 
tion was the apostle interested. The rest was 
intruded by some later hand which denied him the 
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singulariU’ of his revelation. \Mien he considers its 
implications the reader may be astonished at the 
irnTTi p n^ ity of the claim which Paul made for him* 
self. The apostle claims that before him there was 
no Christian !Mvster\’ \ he alone had recei\ ed 
directly from Heaven this unique communication 
and had been commi^ioned by God to spread the 
news. This he did with many protestations of 
humiliU-, for he said (verse 8) he was " the least of 
aU saiiits.” just as later a certain Pope Gregory 
was to call himself the servus servotum, when he 
was lading down the law' to the Bishops of the 
T Church. Paul was quite satisfied to be the 
least of all Christians; to suppress the holy apostle 
sufficed him. The reader will realize that it required 
a major operation to bring this passage into line 
ydth. contemporary' Catholic doctrine. 


2 to CO}Tt€. 

' In ii. 7. Paul, ha^-ing just told of the wonderful 
mercv of God, adds that God has raised ^ up 
to-ether and made us sit in heavenly places that 
in^ages to come he might show the exce^ng nch^ 
of Ifis grace in his kindness towards us through the 

‘^1?lse'‘“ages to come ” contrast Nvith the “ offier 
a.1 of k 5. ^vlIich refer to time past, as this 
Toes to the future. The “ ages ” are generatio^ 

hi plS torth the riches of his kiodaess on 

Paul's contemporaries, so that t . 

the edification of the gener ^ hundred years 
i.e.. to men of the next sixty to a hundrea > 
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after Paul. Such an idea is scarcely comprehensible 
as coming from Paul’s pen; nor wiU those con¬ 
tradict this statement who believe that i Cor. x. ii 
means that Paul considered the end of the world 
to be at hand. The passage ceases to be meaning¬ 
less if we suppose it to have been written by someone 
c. 140 who wished his wTiting to be looked up to as 
the teaching of the great apostle. ^Ve can regard 
this text only as the work of a forger; similarly 
regarded must be the w'hole section of which it 
forms a part. In fact, throughout the primitive 
letter to the Ephesians (i. 15 ! iii- ^4* ^7) 

the wTiter pretends to the name of Paul. 


3. The Divine Pldti of the Redemption. 

^Vhat is the doctrine which this forger would 
preach? In i. 6 he tells us of the redemption we 
have gained, and then he unrolls before our eyes 
the plan of this redemption in a passage in chapter ii 
in which man is considered at tw'o moments; first 
before, and then after, the God " who is rich in 
mercy ” has quickened him. In the first state he 
is “ dead in trespasses and sins,” he walks “ accord¬ 
ing to the prince of the power of the air,” " accord¬ 
ing to the eon of this world.” Slave of the flesh and 
by nature, man is ruled by that " spirit that now 
worketh in the children of disobedience,” he is a 
" child of wTath.” God finds him in this desperate 
condition and quickens him through the Christ 
Jesus, raises him \vith the Christ and gives him a 
place in heaven. The Christian is therefore God’s 
work, created in Christ Jesus, who annihilated the 
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Law of the Commandments and created each 
Christian anew. 

We know' already that the doctrine of the resur¬ 
rection in the living Christian was a Marcionite 
dogma, and that the annulment of the Law of the 
Commandments is another ^larcionite dogma. 
Starting from these two data, we can interpret 
g^pj’g35ions w'hich otherwise remain obscure. The 
Eon of this World is the Creator, the cruel god who 
endowed us with fleshly bodies that we might be 
led into sin and so fall victims to his %vrath, so that 
Zn has become in truth a “ child of ^vrath ** and 
that “ by nature ”; for the carnal nature with 
which the Prince of the Power of the Air 1 ^ 
endowed us leads us of necessity to those sins wMch 
draw down on us the vengeance of the Lord. But 
on the other hand, the Christian is redeeined ^d 
becomes the work {faciura in the Vulgate) of tte 
Good God; he is created in the Christ Jesus, “Y 
a fleshly body, for that can come only from the 

Creator, but bv a “ new man (ii. ^ 

» renewal in the spirit ” (iv. 23) which is induced 

by conversion. 

4. The Mystery Hid in God who Created All Things. 

Taking the Epistle to Ephe^a^ as a 
u U a Alarcionite document; and on this bacK 

ground have been embroidered the CatMc ^ 
^noti to tte text; but at this pomt there are 

‘"rn S‘TS:il“r &n giv.n 
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the grace to " make all men see what is the fellow¬ 
ship of the mystery, which from the beginning of 
the world hath been hid in God who created all 
things/' This expression “ who created all things " 
is unique in the New Testament (in Hebrews iii. 4 
there is a similar phrase, but with a difference). 
Its presence here is bizarre, and requiies explana¬ 
tion. The context in which it appears is, without 
a shadow of doubt, :\Iarcionite, According to 
Marcion’s teaching, the good God kept the mystery 
of the Christ impenetrably hidden from all creatures 
and also, and in particular, from the Creator. The 
original author of this context could not have 
written this phrase, for he would have thought it 
utter nonsense. The most likely hypothesis is that 
we have here a Catholic manipulation of the text, 
and the problem then lies in deternuning just what 
was done to the text. The Marcionites of the end 
of the second century thought that St. Paul had 
spoken of the mystery hidden, not in, but from the 
God who created all things, and that the Catholics 
had altered the text by changing the w^ord from to 
in\ this we learn from Tertullian [Adv. Marc., 
V. 18). Tertullian, of course, accuses the Mar- 
cionites of having made the reverse alteration from 
Paul's original text. 

Piquant though this solution may be, I cannot 
hold with it. It supposes that a follower of Marcion 
wrote of the God who created all things," which 
is in itself unlikely. The Marcionites called the 
Creator "The Evil One," "The Devil," "The 
Prince of this World," " The Prince of the Power 
of the Air," " The Power of Darkness," and often 
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refer to him without naming him. In one place 
(2 Cor. iv. 4) he is named “ The God of this Age.” 
This scornful epithet seems hardly sufficient guaran¬ 
tee for the authenticity of the phrase in question. 

I prefer to look upon " The God who created all 
things ” as a Catholic addition which TertuUian’s 
Marcionite contemporaries, mystified by words of 
which they could not grasp the origin, endeavoured 
to counterbalance by a correction, in to from, so 
that interpolation was intruded into interpolation. 

Are we iustified in concluding that the earliest 
teia ran “mystery hidden in God” {i.e., in the 
Good God) ? This hypothesis would he plausible if 
the construction apo ton atdndn here used meant time 
palt It is true that it refers to the generations 
past for it is possible to keep a mystery hidden 
from generations, or from the men who form them; 
but that cannot be done with respect to tune, a 
mystery cannot be said to be hidden from time 
tZ interpretation “in God” as nmve as it 
is unnecessary. We can only thi^ that ^ 
Catholic addition was not Umited to who creat^ 
all things,” but included the whole expression m 
tol who created all things.” The real author 

myste^which had lain hidden from past generations. 
4. “ When he ascended up on high ... he gave gip 

In iv. 7-16 we meet wj* 

The lesson tells of the gifts Chnst gives to 
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ful for the edifying of the body of Christ, which 
is the Church. The reference is drawn from Psalm 
Ixviii. 19, “ Thou hast ascended on high, thou hast 
led captivity captive; thou hast received gifts for 

men.” 

What of the commentary ? Well, the commen¬ 
tary is concerned only to explain that, in order to 
ascend on high, he that ascended must first of all 
have descended. In fact, the commentary ignores 
the gifts of Christ to his Church. If we omit both 
reference and comment, the text runs i But unto 
every one of us is given grace according to the 
measure of the gift of Christ. And he gave some 
evangehsts, etc. . . The reference and the com¬ 
mentary are both evident intercalations of a later 

date than the original text. 

What was the point of this intercalation ? Before 
we attempt a reply to that question, let us consider 
what was the descent to which the commentary 
may refer. We note, by the way, that the com¬ 
mentator is of opinion that the Christ was initially 
in heaven. He then deduces that Christ could not 
have ascended on high if he had not before that 
descended from the heaven which is his abode. 
Such a descent naturally occurred when Christ came 
down to earth and dwelt among men. It is not 
necessary to imagine that we have here a reference 
to the descent of Christ into Hell, though that is 
frequently advanced. 

The interpolator emphasizes the descent of Christ 
among men for the special reason that he finds it 
foreshadowed in the Psalms. He deduces from the 
same Psalm that the gifts Christ makes to his 

H 
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Church are foretold in the Psalms. W e can recon¬ 
struct his argument in this manner. He read in 
the original Epistle that everj' Christian received 
grace according to the gift Christ made him; some 
became evangehsts, some pastors and teachers. In 
Psalm lx%-iii. i8 he read : “ Thou hast received 

gifts for men.” It might very weU have been 
pointed out to him that this verse of Psalm Lxvm 
need have no reference whatever to Christ. He 
then harks back to the expression ‘ ascended on 
hi^h ” • from that he deduces a descent to earth 
from heaven which alone Christ accomphshed. 

Ve need scarcely say that this erudite exeges^ 
by which the hfe and works of Christ \sere foretold 
bv the Teirish Psalms was not an empty pastime, 
it was on the contrary, a refutation of Marcion s 
doctSie that allowed no relation between Chnst 
an?^e Old Testament. It can, then, be the work 
nf a Catholic only, an apologist who in all prob- 

ability had studied Justin’s 39^ 4 ^ 

f ^ ' T In anv case, Justin and this commentary 

rive''a ver\’ si^ar interpretation 

SnU from the te-^ay 
“ WTien thou ascended on rug 
captives and received gifts of men. 

6. This is the Great Mystery concerning Christ and 

the Church. . , 

TT nm V 2 ^ to Q have a disquisi ion 

—ations. The hts, 
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expounds in exalted language all that Christ has 
done for the Church, and concludes, “ But nourisheth 
and cherisheth it even as the Lord the Church.” 
Men should love their wives even as Christ does the 
Church. Then comes v. 30-32, a lesson in theology 
joined with one of exegesis. The former teaches us 
that we are the flesh and the bones of Christ— t.e., 
there is a relation between our flesh and bones and 
those of Christ (the editors of the Greek text were 
wrong in rejecting this idea, which St. Irenseus 
quotes in 5. 2, 3). The latter gives us the official 
interpretation of Genesis ii. 24, ” They shall be one 
flesh ”; we learn that this text contains the mj’stery 
of Christ and the Church; it predicted the union of 
Christ with the Church. 

These tw'O lessons ha\T nothing to say to husbands 
of their conduct towards their wives, and are foreign 
to the spirit of the whole conte.xt, which deals \vith 
obligations, and not with curiosities. They are 
erratics, and are doubtless intended to prove some¬ 
thing ; but the lesson they demonstrate is ^lot in 
line with the context in which they appear. 

Can we discover what they are intended to show ? 
Estius was veiy^ embarrassed by this text, which 
tells us we are the flesh and bones of Christ, and 
finished by admitting that here was a witness that 
the Son of God, when he came down to earth, took 
on our nature with all its constituents. About the 
end of the second century Irenaeus said much the 
same thing: ” These words cannot refer to a 

spiritual and invisible being, for a spirit has neither 
bones nor flesh. . . .” (5, 2, 3). Irenaeus and Estius 
were both right. This text is a profession of faith 
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in the Incarnation of Christ. But such a prde^on 
of faith would not be formulated tlU the need of it 
felt— je.i till the doctrine of the incarnation 
' j 1 . • c-teri Thi=j na'i'a'^e was a counterblast 

had been rejected, inis pa»-a&e 

to Marcion s teaching of the Spmt Chnst, and came 
from the pen of some orthodox Cathohc.^ 

\s for the exegesis ivhich foUous, it is etidenUy 
meant to complete the theological lesson. W e mus 
“^mber that Marcion rejected not only the .^al 

Xe of Christ, hut 

c^nite dogma is here attacked by the text T^ 
is a great mvsterv.” It proves that the 
menfcontains an anticipation of the union o Christ 
Tnd the Church. This again emanates from a 
Cathohc pen; probably the same ivnter was the 
auSor of the whole section 30-32. as well as 28-29, 

hu^d^to love 

Church for uhic - ^ Catholic editor 

went on from 2/ • 

thought it nee u Church was a Christ of 

sacnficed himself , and a Christ to whom 

flesh and blood hke o = ('pnesis. As, however, his 
reference istobefoun 1 „ text, he 

Ued round for some n link h. 

it irith some depee o t j^nsbands to love 

thought he found in the 

their irives, nnd 33- Ttese ve^ 

"" n" for thems'elves alone, but as a bridge 
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to carry the reader from 27 to 3^ 't.c,, from the 

Marcionite dogma to the Catholic intrusion which 
the editor insisted in placing there. 


7 . Relations Between the Tivo Epistles. 

If we look at the two Epistles in the light of what 
was probably their original texts, rejecting all latti 
additions, we observe that both the Epistle to the 
Ephesians and the Epistle to the Colossiaiis have 
two parts, one dogmatic and the other moral, llie 
latter touches on the duties of home life; in each 
case the same duties are enumerated in the >aine 
order : wives, husbands, children, fathers, s(*r\'ants, 
and masters. So in matter of ideas the two h.]>i^tK'S 
are strongly alike. This similarity also apj)ears in 
the language. i\Iany passages are to be lound 
literally repeated; they are to be found listed in 
many Bibles. The two Epistles are almost as like 
as two peas. E\'en two peas have divergent featuri^s, 
and such can be found in the two Epistles. 1 he 
parallel texts, apart from the moral lessons, do not 
come in the same order, x^gain the Episth* to tlie 
Ephesians is notably longer than that to the Colos- 
sians, and has, as might be expected, mort* passages 
peculiar to itself. Nevertheless, the Epistle to the 
Colossians, even if it is shorter than its sister, has 
ideas of its own which differentiate it from the 
other. No doubt some of these things which do 
not belong to both are due to the lal)ours of 
Catholic emendaters, but not all. It is, then, 
possible that someone who knew one of the letters 
well made use of it, not in a mere repetition word 
for word, but with fearless pen, making additions, 
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suppressions, or improvements wherever he thought 
they were required. Among the variations may be 
noted the follo%\ing for special attention ; 


Col. i. 4, 9 • Since ^ve heard 
of your faith in Christ 
Jesus and of the charity 
which ye have to all the 
saints . . - "we do not cea^e 
to pray for you. 


Col. iv, 3 i Withal pra\ing 
also tor us, that God 
would open unto us a 
door of utterance to speak 
the mysteiy* of Jesus 
Christ. 


Eph. i. 15 : Wherefore I also, 
after 1 had heard of your 
faith in the Lord Jesus and 
of vour charitv' unto ail the 
saints, cease not to give 
thanks for you, making 
naention of you in my 
prayers. 

Eph. vi. iS, 19 • Ptapng . . . 
for me that utterance may 
he given unto me that 1 
may open my mouth to 
make kno\N'n the mystery 
of the gospel. 


The same thoughts appear in Colossians in the n^e 
of a community which in Ephesians are placed in 

the mouth of a single person 

Sgle spLker is limited to a Je- ph-ses which^^^^ 

^r> pvprc- case the aspect of additions. In Ephesian 
in ever> case P ^ 

the opposite is the case, ne t„-pntv-onel 

in chanter iii (fifteen verses out of twent>-one). 

Elsewhere his personal intervention is less pr^ 

toW but he never makes his 

tevt bv back doors or by stealth. j 

colossians in rvbich Paul 

further contrast, I" Colcssrans the wealthy m 

Sion of St. Paul is due to “ Uie 

S"^e Ma“r Ptui hoastro. knonfng 
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the Christian mysterj' by revelation. Those are the 
facts, and by means of them we shall endeavour to 
arrive at a decision as to which of the two Epistles 
is the earlier in date. 

In Marcionite circles Paul enjoyed an immense 
reputation. In view of this veneration of the 
apostle, we can imagine that a Christian Church 
inspired with Marcion's doctrines sent a letter in 
the name of the whole church something in the 
manner of the supposed letter of Clemens Romanus 
to the Corinthians, This letter gained some fame, 
and at a somewhat later date a Marcionite doctor, 
in order to give the letter still greater weight, pub¬ 
lished an edition purporting to come from the pen 
of St. Paul himself. This is conceivable, but the 
opposite is not. No one can suppose that a Mar¬ 
cionite letter wxitten in Pauls name was likely to 
have been converted into a letter wxitten in the 
name of some community or other. 

This is the reason which leads us to declare that 
the Epistle to the Colossians was anterior to that to 
the Ephesians, as far as the Marcionite texts are 
concerned. The letter to the Ephesians was an 
adaptation from the model of the latter to the 
Colossians. 

This may not be the case, inasmuch as the Catholic 
editions are under consideration. The phrases 
peculiar to these editions with which the two Epistles 
are sprinkled possess a family likeness which is so 
pronounced that they must surely be derived from 
the same source. In this case the present texts both 
took on their present form about the same time at the 
hands of the same author. Having applied to each a 
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Catholic veneer, this editor naturally accentuated the 
si!riilarit\‘ which already existed between them. 
Having: inserted a note from Paul into the tail-end of 
the Epistle to the Colossians, he interpolated an 
extract from it into the other Epistle. Having given 
the Epistle to the C olossians the appearance of having 
been written by Paul from his captivity, he proceeded 
to add similar proois to the Epistle to the Ephesians 
demonstrating that it too emanated irom Paul s 

prison. 

CONXLVSIOX 

The Epistle to the Ephesians in it^ original form 
a reshaping of the letter to the Marcionite com- 
munitv at Colossce aimed to^ give this letter the 
''appearance of having been uxitten b\ M. Paul. In 
its present form it is an edition prepared by an 
unknown author to whom we already _ owe the 
Catholic edition of the Epistle to the Colossians. 


(5) THE EPISTLE TO PHILEMON 

Philemon’s slave, Onesimus, had run away, and 
was lying hid in Rome. There Paul met him and 
converted him to Christianity, and then sent him 
back to his master. For Philemon was a rich and 
liberal Christian whose house was a place of meeting 
for his fellow Christians. Paul wrote him this 
letter exhorting him to take Onesimus back (for he 
would never run away from him again), and not as 
a slave, but as a brother beloved— i.e., a Christian. 
At the same time Paul praises Philemon for his 
generosity. 

No forger finding this letter could have refrained 
from loading it with dogma and morality—no 
theological forger, that is to say. But, happily, the 
letter to Philemon contains nothing of the sort. It 
does not even make reference to the world beyond; 
for the passage in which imaginative theologians 
fancied they perceived a mention of eternity is 
simply a manner of saying that Onesimus would 
thenceforward be at his master’s service for ever. 
On the other hand, we hear of the “ church in thy 
house,” an archaism which no Catholic editor of the 
next century or later would have thought of. The 
authenticity of the letter to Philemon can be taken as 
assured (reservation made of one or two notes to 
follow) by what the Epistle says and by what it 
omits to say. 
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The exegetists assert that Philemon lived at 
Coloss*, and they base their assertion on the similari- 
ties which appear between the greetings in this letter 
and those in the Epistle to the Colossians. For sure 
nothing could be advanced against this assertion if 
the texts on which it is grounded were unassaUably 
the work of Paul. Unfortunate^ this is not so, 
and, as we have already shown, the greetings which 
come at the end of the letter to the Colossians are 
demonstrably extraneous to the Epistle. The 
g^^ggj^ion as to Philemon s du elling~place therefore 
falls to the ground, and we can no longer say that 

Philemon was a citizen of Colossse. 

On the contrar\-, we have reasons for stating that he 
never lived in that city. Paul in his letter says he 
expects soon to be set free from his prison and intends 
to go to the city in which Philemon was dwelling; 
he even asks Philemon to get ready for him a lodging. 
Now, Paul was getting on in yeais and was at that 
time in prison. He naturally turned his thoughts 
to lodging in some place where he was known and 
which "'he himself knew. He had never been to 
Colossae, which was, moreover, at the back of be\ ond 
from Rome. Philemon lived at Thessalomca, or 
Philippi, or at Corinth, or at Ephesus, but surely not 


£t °usTetum to those greetings. As we read th^ 

to-dav we can see that several n^^ are ° 

both this letter to Philemon and the Epistle to th 

Colossians, but in the earliest text 

may be the same name, but owned by two differe 
persons, for the Archippus of Colossians was a Mar- 
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cionite missionary of c. 140. When the Catholics 
brought out their edition of the Pauline Epistles the\ 
identified the two Archippus and jumped to the 
conclusion that he was either the friend or the son 
of Philemon^ who was an inhabitant of Colossae, 
since the Archippus of Colossians was a native of 
that town. Thus it came about that the name 
Archippus made of Philemon a citizen of Colossce. 

Once this idea was formulated, it was enlarged and 
reinforced by means of reciprocal loans. The letter 
to Philemon lent Onesimus to Colossians, where he 
became an apostle assigned to Col. iv. 9; it also 
advanced Luke and Demasto be placed in Col. iv. 14* 
On the other hand, Colossians lent Epaphras, Mark, 
and Aristarchus. Once this bargaining was effectu¬ 
ated there could remain no further doubt that 
Philemon was a wealthy Christian of Colossae. 


II.—THE TEXT OF THE LETTERS 
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LETTERS TO THE CORINTHIANS 


The Second Epistle to the Corinthians. 

The First Letter 

1. I. PAUL, AN APOSTLE OF THE CHRIST JESUS 
THROUGH THE VCILL OF GOD, AND TIMOTHY THE 
BROTHER TO THE CHURCH OF GOD tVHICH Is AT 
CORINTH t'.HTH ALL THE 5.AINT5 WHICH ARE IN ALL 
ACHAIA. 2. TO YOU BE GR.\CE AND PEACE FROM GOD 
OUR FATHER AND FROM THE LORD JEsLS CHRIST. 


Paul's Suffcri'r.ss. 

3. Blessed ^ be God the Father of our Lord Jesus 
Christ, the father ol mercies and the god of aU con¬ 
solation. 4. who comiorts us in all our afflictions that 
we mav be able to console those who are in ant 
affliction through the comfort wheretnth we purselves 
are comforted bv God. 5. For as the sufferings 0 
Christ abound in us, so does our consolation abound 
bv Christ. 6. If we are afflicted, it is for your com¬ 
fort and your salvation. If we are comforted, it is 

1 \-er^es 3-7 act as an introduction to 

\ j . p i xiiis intrcrauction 

suncung- enduicd the Father of Mercies— 

'^nd ha- been composed to honour tne r 

r.r.. the good God of the Marciomtes. 
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your consolation which acts in you making you endure 
the same sufferings which we endure ourselves. 7* 
And our hope for you is stedfast, knowing that as you 
share in the sufferings, so you share in the consolation. 

8. WE WOULD NOT HAVE YOU, BRETHREN, 
UNAWARE OF THE AFFLICTION WHICH HAS COME UPON 
US IN ASIA, THAT WE WERE OVERWHELMED BEYOND 
OUR POWER IN SO MUCH THAT WE DESPAIRED EVEN 
OF LIFE, g. WE HAD IN OURSELVES THE SENTENCE 
OF DEATH THAT WE SHOULD NOT TRUST IN OURSELVES 
BUT IN GOD WHO RAISES THE DEAD. 10 . HE DE¬ 
LIVERED US FROM SUCH A DEATH, WHO WILL DELIVER 
US ; AND WE HOPE THAT HE WILL DELIVER US AGAIN. 
II. WITH THE AID WHICH YOU WILL OBTAIN FOR US 
BY PRAYER, THAT MANY MAY GIVE THANKS FOR THE 
GIFT OBTAINED FOR US BY MANY. 

12.^ For that in which we set our glory^ is the 
testimonv of our conscience that we have behaved 
in this world and in particular toward you with 
holiness and sincerity before God, not in fleshly 
wisdom, but in the grace of God. 13. For we do not 
write you other things than what vou read and 
acknowledge, and I hope y ou will acknowledge to the 
end, 14. as you have acknowledged us in part that w’e 
are \’our glory’ even as you will be ours in the day" 
of our Lord Jesus. 

15. IN THIS CONFIDENCE I WAS MINDED FIRST OF 
ALL TO COME TO YOU THAT YOU MIGHT HAVE A SECOND 

GRACE, 16, AND PASSING BY YOU TO GO INTO MACE¬ 
DONIA, THEN AGAIN TO COME TO YOU COMING BACK 
FROM MACEDONIA, AND BE ACCOMPANIED BY YOU TO 

^ Verses 12-14 cut Paul’s stor\" in two and betray* their 
origin by their attack on carnal wisdom. 
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17* ^^TIEN I WAS THUS MINUED, HID I 
SHEW FICKLENESS? OR ARE MY INTENTIONS IN¬ 
TENTIONS ACCORDING TO THE FLESH THAT THERE 
SHOULD BE X’vTTH ME THE 'i’EA YEA AND THE NAY NAY ? 
iS. THE GOD WHO IS FAITHFUL IS WITNESS TO ME 
THAT OUR WORD TO YOU IS NOT YEA AND NAY, I9. 
FOR THE CHRIST JESUS SON OF GOD PREACHED TO 
YOU BY US, E\-EN BY ME AND SYLVANUS AND TIMOTHY 
^VAS NOT YEA AND NAY, BUT IN HIM IS YEA. 20 . 
FOR .\LL THE PROMISES OF GOD .ARE YEA IN HIM) 
WHEREFORE BY HIM .ALSO AAH S.AY AMEN TO GOD FOR 

HIS GLORY. 21 . But ^ he who confirmed us with you 
in the Christ and who anointed us is God, 22. who 
dlso scaled us aJt-d ^avc us the catHCst of the Spirit iu out 

hearts. 


The Scandal of the Incestuous man. 

23. NOW I TAKE GOD TO MHTNESS ON MY SOUL THAT 
to” SPARE YOU I DID NOT COME TO CORINTH. 24. 

Not that we behave as if we had lordship over your 
faith, but we join in your joy, for you are firm in the 
faith II- I- BUT I HAAtE decided not TO RETURN 
TO YOU IN SORROW. 2 . FOR IF I MAKE YOU SORRA, 
UHO =HALL ALAKE ME GL.AD, BUT HE MTIO IS MADE 
SORRY BY ME? 3 - I H.AAH WRITTEN AVH.AT I HAVE 
WRITTEN TH.AT I M.AY NOT BE S.ADDENED ON MY 
arrival by those who SHOULD BRING ME JOA. 
having trust in YOU .ALL TH-AT MY JOY IS THE JOY 

. Verses 21 and 22 dhnde Paul's 
not the as^t of an addition to verse 

T, “ e 24 hS linkfA^ith its context, but seems to 
ha’ve been by the same \mter as verse 21. 
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OF YOU ALL. 4. FOR OUT OF MUCH AFFLICTION ANU 
ANGUISH OF HEART, MY EYES FULL OF TEAKS, I 
WROTE YOU, NOT THAT YOU SHOULD BE MADE SORRY, 
BUT THAT YOU MIGHT KNOW THE EXTREME LOVE I 
HAVE FOR YOU. 

5. IF ANY HAS GIVEN PAIN, HE HAS NOT CAUSED ME 
SORROW, BUT YOU ALL TO A CERTAIN DEGREE (NOT 
TO EXAGGERATE). 6. THE REPRIMAND INFLICTED 
ON THIS MAN BY THE MANY IS ENOUGH. 7. SO THAT 
YOU SHOULD RATHER FORGIVE HIM AND COMFORT 
HIM LEST HE SHOULD BE OVERCOME WITH EXCESSIVE 
SORROW. 8. WHEREFORE I BESEECH YOU TO BE 
CHARITABLE TOWARDS HIM ; 9. FOR TO THIS END ALSO 
DID I WRITE TO MAKE A TRIAL OF YOU WHETHER YOU 
ARE OBEDIENT IN ALL THINGS. 10. WHOM YOU FOR¬ 
GIVE I FORGIVE ALSO, FOR THE FORGIVENESS I COULD 
GRANT I HAVE GIVEN FOR YOUR SAKE IN THE PERSON 
OF THE CHRIST, II. THAT WE MAY NOT DO THE WORK 

OF THE ENEMY ^ FOR WE ARE NOT UNAW.ARE OF HIS 
DEVICES. 

12 . WHEN I CAME TO TROAS FOR THE GOSPEL OF 
CHRIST AND FOUND A DOOR OPENED FOR THE LORD, 
13. I HAD NO RELIEF FOR MY SPIRIT BECAUSE I DID NOT 
FIND TITUS MY BROTHER. SO TAKING LE.AVE OF 
THEM I SET OUT FOR MACEDONIA. 


The Word of God Corrupted by the Many. 

14. Thanks be to God who ever makes us triumph 
in the Christ and manifests in every place through us 
the fragrance of his knowledge, 15. For we are the 


-Satewas is to be taken in its original meaning of 
JeT ^ (“e Gesemus, Thesaurus). This enemy was the 
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sweet fragrance of Christ to God among them who 

are saveSd them who perish. i6. For ^e latter we 

are an odour of death unto death; for the former a 
oerfume of life unto life. And who is su^ient for 
Aese things? I7- For we are not as the Many who 
corrupt the word of God; but we pr^h it 
purity, as it was when it came from God, m the 

sieht of God in the Christ. 

Ill I Are we beginning agam to commend 

nurseives ? Or need we, as do some, letters of recom¬ 
mendation to you or from you? 2 . Our letter k 
vourselves written in our hearts, known and read 
bv aU men. 3- You are manifestly a letto 
cWist uTittenby our ministrj-, not uith^. but with 
the spirit of the li^dng God;, not on tables of stone. 

flocVi that is on hearts. 


The Tiio Covenants. 

A We have this assurance from Christ for tte 
1 Ood "i. Kot that we are able by ours^ 

fo°?onceive anytUng as of ouisdves. 

’4S“rs^f a twcLnaa..not of the lett^, tat of 

A “ pint For the letter kills, the spint gives hfe 

SeTS taS^t 

Zl sfedfastly on the face of 

f 'r;:SS^tonMttJ1wtshtae*ithglo.y! 

rS S.tioj otaonae— 
f: XX^gU ia not to ta corop^ 

evvundmir which surpasses it. H- 
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passes away had glory, much more what endures is in 
gloiy\ 

12 . Having then such a hope, we are inspired with 
great confidence, 13- and we do not do as Moses who 
put a veil on his face that the children of Israel 
should not observe the end of what was passing away. 
14. Their minds were blinded. For until this day 
the same veil remains on their faces at the reading of 
the old covenant; it is not raised that they may 
understand that this covenant was destroyed by the 
Christ. 15. But until this day whenever Moses is 
read a veil lies on their hearts; 16, whensoever a 
man shall turn towards the Lord the veil is raised. 

The God of this Age. 

17. Now the Lord is Spirit, and there where is the 
Spirit of the Lord, there is liberty, 18. and when we 
all reflect on unveiled faces the glory of the Lord, 
we are transformed by the reflection of the glory of 
the Lord becoming our glory ; and that is the work of 
the Lord who is Spirit. 

IV. I. Wherefore when we exercise this ministry 
in the mercv which we obtained, we do not lose 
courage. 2. We cast awav from us the hidden 
things of shame, walking not in craftiness, nor cor¬ 
rupting the word of God, but commending ourselves 
to every man’s conscience in the sight of God bv 

^ •r'' 

the manifestation of the truth. 3. If our gospel is 
veiled, it is so for them who are perishing, 4. for the 
unbelievers in whom the God of this Age has blinded 
the spirit; that they may not see the splendour of the 
gospel of the glory of the Christ who is the image of 
God. 5. For we do not preach ourselves but the 

I 
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T nrd Christ Tesus and we call ourselves your bond- 
Lrvants for Jesus' sake. 6. For God it is who said. 
LMit shall shine out of darkness ^ who has been shuung 
in^^our hearts to give to others the Ught of the know¬ 
ledge of the glory of God Nvhich is in the person of 

the Christ. 

earthen 




y e iKivc; ciAio --— 

the exceeding greatness of the power may be giyen to 
God and not to ourselves. 8. Ever ^cted but 
never crushed, anxious, but not despairing. 9. 
cuted but not forsaken, throviTi down, yet not slain. 
10. ever bearing in our bodies the death of Jes^ ^t 
the life of Tesus may also be manifest in our bodies. 
IT For we who live are unceasingly delivered to death 
for Tesus’ sake that the life of Jesus be manifest m 
our mortal flesh. 12. So that death works in us 
but life in you. I 3 - And. Uving the same s^rU of 
faith, according to that which is written. I bd^. 
and therefore did I speak ; we also believe and th^efore 
we speak, knowing that he who raised up the 
will raise us up also with Jesus and will establish us 
vum.2 15. For all is for you that the grace is 
oemg multiplied may increase the thanksgiving un o 

the gloiy^ of God. 

\Ve Groan in this Tent. 

16 Wherefore we faint not. And though cm 

17 ^or Ught and passi^ afflWon 
beyond aU meanme an eternal <««l.t of 

1 Catholic addition, The ori^ text ran “ for Jesos s 
sake who has Vi'a« no link with its amtext 
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glory for us, i8. who look not ut tlic thiiE’s wlii^li ore, 
seen, but at the things whicli arc not sren, lor the 
things which are seen arc temporal, wliile the things 
invisible are eternal. V, i. horweknenv that il this 
tent which is our dwelling place on earth is dt'sti o\*(‘d, 
we have a dwelling prepared by Ood, a lodging not 
made by the hand of man, but t ternal in the In'avens. 
2. For we groan because ive lu)ig to be dollied with oiir 
habitation which is from heaven, 3. which shall take, 
place if we are found clothed ivilh our biulies and )iot 
naked. For while we are in this tent wc‘ groaji, 


weighed down, because we do not wish to be nnclothcd 
of our bodies but to be clothed with the other upon iheni, 
that what is mortal may be swallowed up in liie. 
5. Now he ivho formed us for this is (iod who gave us the 
earnest of the Spirit. 6. S{) we are ever full of go(jd 
courage and know that as long as \\o dwell in this 
body, we dwell far from the Lord, 7. for we walk ij\' 
faith, and not by sight. 8. W'e are of go(j(l couragt* 
and prefer to have our dwelling far from the Ijody 
and near the Lord. 9. Wherefore we make it iniv 
aim to be pleasing to him whether we dwell in this 
body or we leave it. 10. For we must all aj)j)ear 
before the judgment seat of the ( hrist that each ma\' 
receive according to tlie things done in thr bod\ 
whether good or evil. ii. Having tlieivlore the ftar 
of the Lord we persuade men, l)ut have nothing 
hidden from Ood, and I hope also that wc‘ have 
nothing hidden from your consciences. 12. We are 
not again commending ourselves to \'ou, but we give 
you the occasion of glorying on our behalf, that you 
may have wherewith to answer them who place their 
glory in the appearance and not in the heart, 
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lashes, in prisons, in tumults, in labours, in watchings, 
in fastings, 6. by purity, by knowledge, by long- 
suffering, by kindness, by holy spirit, by unfeigned 
charity, 7. by the word of truth, by the power of 
God, by the armour of righteousness in prosperity 
and in adversity, 8. in honour and in scorn, by evil 
report and by good, as impostors even as true, g. as 
unknown even as known, as dying as well as living, 
as chastised though not slain, 10. as afflicted though 
ever joyful, as poor yet making many rich, as having 
nothing yet possessing all things. 

II. OUR MOUTH IS OPENED FOR YOU, CORINTHIANS, 
OUR HEART IS ENLARGED. 12. YOU ARE NOT 
STRAITENED IN US, BUT YOUR BOWELS ARE CON¬ 
TRACTED.^ 13 . NOW AS A RECOMPENSE, I SPEAK TO 
YOU AS TO MY CHILDREN, BE ALSO ENLARGED. 

No Concord between Christ and Belial, 

14. Be not unequally yoked with unbelievers. 
For what connection has righteousness with iniquity ? 
Or what has light in common with darkness? 15. 
What concord is there between Christ and Belial? 
What fellowship is there between the faithful and the 
unfaithful? 16, And what agreement is there 
between the temple of God and idols? For we are 
the temple of the living God, as God has said, I will 
dwell and walk in them ; I shall be their God and they 
will be my people. 17. Wherefore come out from 
among them and be separate, says the Lord, touch not 
the unclean and I will receive you. 18. / will be a 
father to you, and you will be sons and daughters to me, 
says the Lord Almighty. VII. i. Having therefore 

^ I contain you all in my heart, but you do not love me.” 
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such promises, dearly beloved, let us purify outid>^' 
of all uncleanness of the flesh and of the spirit, 
♦(s,ctin«r onr hnliness in the fear of God. 




Once again the MaUer of the Incestuous Man. 

2 . GIVE US A PLACE ! WE HAVE HARBfED NO liAN 
NO MAN HAVE wfe DISHONOURED, AND OF NO MAS 
HA\T; V^'E TAKEN ADVANTAGE. 3. I DO NOT SAY 
TO CONDEMN, FOR I H.AVE ALREADY SAID THAT 
are IN OUR HEARTS FOR LIFE AND DEATH.* 4. 
GREAT IS MV TRUST IN YOU AND GREATLY DO 1 
GLORY ON YOUR BEHALF. I AM FILLED WITH CON¬ 
SOLATION, I OVERFLOW WITH JOY IN THE MIDST OF 
OUR AFFLICTIONS. 5. FOR WHEN WE C.AME INTO 
MACEDONIA OUR FLESH H.KV NO RELIEF, BUT WE WERE 
AFFLICTED IN E\-ERY SORT. WITHOUT WERE FIGHT¬ 
INGS AND WHTHIN ANXIETIES. 6. BUT GOD WHO 
COMFORTS THE HUMBLE COMFORTED US WITH THE 
presence of TITUS. 7. AND NOT ONLY WITH HIS 
PRESENCE, BUT ALSO BY THE COMFORT WHEREWITH 
HE WAS COMFORTED IN YOU. FOR HE MADE KNOWN 
TO US YOUR .ARDENT LONGING, YOUR REGRET. YOUR 
zeal for ME, SO THAT I REJOICED YET MORE. 8. IF 
I MADE YOU SAD WITH MY LETTER. I DO NOT REGRET 
IT EVEN IF I DID REGRET IT. FOR I SEE THAT THAT 

LETTER GRIEVED YOU FOR A TIME. 9 - I RE¬ 

JOICE, NOT AT YOUR AFFLICTION. 

grief should HAAH BROUGHT YOU ^ 
for you HATH BEEN MADE TO SUFFER IN WDLY 
SORT THAT YOU MIGHT UNDERGO NO LOSS BY US. 
TO FOR GODLY SORROW GIVES RISE TO REPENTANCE 
whig™ to SALVATION AND BRINGS NO REGRET. 

^ Reference to vi. 11 • 
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BUT THE SORROW OF THIS WORLD BRINGS DEATH. 
II, FOR BEHOLD WHAT GOOD WILL THIS SAME GRIEF 
IN GODLY SORT HAS WROUGHT IN YOU, WHAT JUSTI¬ 
FICATION, WHAT INDIGNATION, WHAT FEAR, WHAT 
LONGING, WHAT ZEAL, AND WHAT AVENGING ! IN 
EVERYTHING YOU HAVE SHOWN YOURSELVES TO BE 
INNOCENT IN THIS MATTER. 12 . ALTHOUGH I WROTE 
TO YOU, IT WAS NEITHER ON ACCOUNT OF THE 
OFFENDER NOR BECAUSE OF THE SUFFERER, BUT 
THAT YOUR ZEAL FOR US SHOULD BE MADE MANIFEST 
IN YOU BEFORE GOD. I3. THEREFORE WE HAVE 
BEEN COMFORTED AND, IN OUR COMFORT, WE HAVE 
HAD THE GREATER JOY FOR THE JOY OF TITUS WHOSE 
SPIRIT HAS BEEN REFRESHED BY YOU ALL. I4. IF 
IN ANYTHING I HAVE GLORIFIED TO HIM ON YOUR 
BEHALF, I WAS NOT SHAMED. BUT, AS I HAVE 
ALWAYS SPOKEN TO YOU IN TRUTH, SO WHAT WE 
HAVE GLORIED IN BEFORE TITUS WAS FOUND TO BE 
TRUTH. 15. HIS AFFECTION FOR YOU IS ALL THE 
GREATER WHEN HE RECALLS YOUR OBEDIENCE AND 
HOW YOU RECEIVED HIM IN FEAR AND TREMBLING. 
16. I REJOICE THAT I AM ABLE TO TRUST YOU IN 
ALL THINGS. 

The Collection : Second Request. 

VIII. I. WE MAKE KNOWN TO YOU, BRETHREN, 
THE GRACE OF GOD GIVEN TO THE CHURCHES OF 
MACEDONIA. 2 . THE GREAT TRIBULATION WHICH 
HAS TESTED THEM HAS BEEN FOR THEM AN INCREASE 
OF JOY AND THEIR DEEP POVERTY HAS UNFOLDED 
INTO A RICHNESS OF GENEROSITY. 3. ACCORDING 
TO THEIR POWER, I BEAR WITNESS TO IT, AND BE¬ 
YOND THEIR MEANS, OF THEIR OWN ACCORD, 4. 


128 LETTERS TO THE CORINTHL\NS 

THEY HAVE BESOUGHT US WITH MUCH INTREATY 
THE GRACE OF SHARING IN THE MINISTRY TO THE 
SAINTS. 5. THEY ARE NOT SATISFIED TO DO WHAT 
WE HOPED, THEY GAVT; THEMSELVES FIRST TO THE 
LORD AND THEN TO US BY THE WILL OF GOD. 6. 
SO THAT WE HA\^ EXHORTED TITUS TO COMPLETE 
WITH YOU THAT WORK OF CHARITY WHICH HE HAD 
BEGUN. 7. AS YOU ABOUND IN EVERYTHING, IN 
FAITH, IN WORDS, IN KNOWLEDGE, IN ALL GOOD WILL 
AND AFFECTION FOR US, DO SO THAT YOU ABOUND IN 
THIS WORK OF CHARITY ALSO. 8. I SPEAK NOT BY 
WAY OF COMMANDING YOU, BUT ADVISE YOU OF THE 
EARNESTNESS OF OTHERS SO THAT YOU TOO MAY 
MANIFEST THE SINCERITY OF Y'OUR LO\^. 9. For 

vou know the grace of our Lord Jesus Christ, how 
for you he made hims elf poor, who was rich, that he 
might enrich you with his poverty. lo. and i give 

Y^OU AN opinion ON THAT SUBJECT. IT IS EXPEDIENT 
FOR YOU WHO NOT ONLY' MADE A BEGINNING IN 
DOING, BUT IN HYVING THE WILL TO GIY^E ? A YEAR 
AGO. II. NOW COMPLETE THE DOING; EVEN AS 
Y'OU SHOWED ZE.VL IN WILLING, NOW ACCOMPLISH 
WHAT Y'OU WILLED. 12 . READIN*ESS IS ACCEPTABLE 
FOR WHAT IT HAS, WHERE IT IS MET, AND NOT FOR 
WH.YT IT HAS NOT. 13. I SAY NOT THIS THAT Y'OU 
MAY BE DISTRESSED WHEN OTHERS ARE EASED, BUT 
TO BRING ABOUT EQUALITY. LET YOUR ABUNDANCE 
SUPPLY' TO THEIR NEED AT THE PRESENT TIME 
14. THAT THEIR ABUNDANCE MAY SUPPLY YOUR 
NEED AND THAT THERE MAY' BE EQUALITY', I^- AS 
IT IS WRITTEN, HE WHO G.YTHERED MUCH HAD 
NOTHING OY'ER, AND HE WHO HAD LITTLE DID NOT 
LACK. 16. TH.YNKS BE TO GOD ^^'HO PUT THE SAME 
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EAEA.-’ARE FOR YOU INTO THE HEART OF TITUS. 

17. FOR IE ACCEPTED MY REQUEST AND FULL OF 
ZEAL WENT FORTH TO YOU OF HIS OWN .\CCORD. 

18. V,'E HAVE SENT WITH HIM THE BROTHER WHOSE 
PRAISE IN THE GOSPEL IS SPREAD THROUGHOUT ALL 
THE CHURCHES, IQ. WHO, MOREOVER, HAS BEEN 
APPOINTED BY THE CHURCHES AS OUR WAY FELLOW 
IN THIS W'ORK OF CHARITY WHICH WE DO TO THE 
GLORY OF THE LORD AND ACCORDING TO OUR OWN 
WISH. 20. W'E HAVE SENT HIM LEST W'E SHOULD BE 
BLA5IED FOR THIS SUM ADMINISTERED BY US. 21. 
FOR WE TAKE THOUGHT FOR GOOD THINGS NOT ONLY 
IN THE SIGHT OF GOD BUT ALSO IN THE SIGHT OF MEN. 
22. W'E HAVE ALSO SENT WITH THEM OUR BROTHER 
WHOSE ZEAL WE HAVE PROVED MANY TI.MES AND IN 
MANY CIRCUMST.ANCES, BUT WHO IS EVEN MORE 
READY NOW' BECAUSE OF THE GREAT TRUST HE HAS 
IN YOU. 23. SO AS TO TITUS HE IS MY COMPANION 
AND MY FELLOW WORKER TO YOU-WARD; AS FOR 
OUR BROTHERS THEY HAVE BEEN SENT BY THE 
CHURCHES, THE GLORY OF CHRIST. 24. GIVE TO 
THEM THEN IN THE F.ACE OF ALL THE CHURCHES THE 
PROOF OF YOUR CHARITY, THE PROOF TOO THAT W'E 
H.AVE BEEN RIGHT IN PLACING BEFORE THEM OUR 
GLORY IN YOU. 

First Request. 

IX. I. FOR AS TOUCHING THE .MINISTERING OF THE 
SAINTS IT IS SUPERFLUOUS THAT I WRITE YOU. 
2. I KNOW YOUR READINESS AND I GLORY IN IT 
BEFORE THE M.ACEDONIANS TELLING THEM THAT 
ACHAIA HAS BEEN READY SINCE LAST YEAR AND YOUR 
ZEAL HAS STIRRED UP VERY MANY OF THEM. J. I 
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HA\T: sent the brethren that our PRAIS CiSfr' YOU 

SHOULD NOT BE MADE NOTHING IN THIS "RESPECT 
AND THAT YOU MAY BE READY AS I HAVE SAID. 

4 . THERE MUST NOT BE AN'Y MACEDONIANS IF THEY 
COME \\TTH ME, \VHO DO NOT FIN'D YOU READY, FOR 
IN THAT CASE \^■E SHOU'LD BE PUT TO THE BLUSH, 
NOT TO SAY YOU. 5 . I THOUGHT IT NECESS.4RY TO 
ENGAGE THE BRETHREN TO GO BEFORE TO YOU AND 
T.\KE UP YOUR AFORE PROMISED BOUNTY SO THAT 
IT MIGHT BE READY AS BOUNTY AND NOT EXTCRTION. 
6 . BEHOLD HE WHO SOWS SPARINGLY SHALL REAP 
ALSO SP.\RINGLY, AND HE WHO SOWS BOUNTIFULLY 
SHALL REAP ALSO BOUNTIFULLY. 7 . LET EACH GIVE 
AS HE PURPOSED IN HIS HEART, NOT OF REGRET 
NOR BY CONSTRAINT, FOR GOD LOVES THOSE WHO 
GIA-E CHEERFULLY. 8 . GOD HAS THE POWER TO 
MAKE ALL GOODS ABOUND TO YOU SO THAT HAVING 
ENOUGH IN ALL THINGS AND EAHRYWHERE YOU MAY 
HAAH A SUPERFLUITY FOR EA'ERY GOOD WORK, 9 . AS 
IT IS WRITTEN, HE HAS DONE GOOD, HE HAS GIVEN TO 
THE POOR HIS BOUNTY ABIDES FOR EVER. 10. HE 
WHO SUPPLIES SEED TO THE SOWER AND BRE.AD FOR 
FOOD WILL SUPPLY YOU SEED AND MULTIPLY THE 
FRUITS OF A'OUR LIBERALITY. II. YOU WTLL EVER 
gE glCH .AND ABLE TO GIVE UBERALLA, WHICH 
WORKS THROUGH US TH.ANKSGFVING TO GOD. 12. 
FOR THE SERATCE OF THIS LIBERALITY WILL NOT 
QjjLY PROVIDE FOR THE N'EEDS OF THE SAINTS, BUT 
WTLL INCREASE THE THANKSGHTNGS TO GOD. 13- 
SEEING THE LIBERALITY OF WHICH THIS SERVICE 
WTLL BE THE PROOF THEY WTLL GIVE TRANKS TO 
GOD FOR A'OUR OBEDIENCE TO THE CONFESSION OF 
THE GOSPEL OF CHRIST AND FOR THE GENEROSITY 
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OF YOTO GIFTS TOWARDS THEM AND TO ALL. 14 - 
THEY WILL PRAY GOD FOR YOU AND WILL ^OVE YOU 
BECAUSE OF THE EXCEEDING GRACE GOD HAS DON 

YOU* 

15. Thanks be to God for his ineffable gift. 


The Second Letter 

The Occustoti of this Lcttcf. 

X I. I, PAUL, intreat you by the meekness 
and bounty of Christ, who in your presence 

AM humble among YOU, BUT, BEING ABSENT, AM 
BOLD TOWARD YOU. 2 . I PRAY YOU THAT I MAY 
NOT WHEN PRESENT SHOW BOLDNESS with the 

confidence which I propose to employ against soine 
who count us as if we walked according to the flesh. 
3. Walking in the flesh we do not war according to 
the flesh. 4. For the weapons of our warfare are 
through God mighty to the casting down of strong¬ 
holds. 5. We cast down reasonings and every high 
thing which is raised up against the knowledge of 
God, and we take captive every thought that it may 
submit to Christ. 6. We are in readiness also to 
chastise any rebellion when your submission shall 
be complete. 7. You look at appearances ? If any 
man thinks he belongs to Christ, let him say to 
himself that, as he is Christ's, so are we. 8. And 
if I take overmuch glory in the authority which the 
Lord has given us for your edification and not for 
your destruction, I should not be put to shame. 

9. THAT I MAY NOT SEEM TO TERRIFY YOU WITH MY 
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LETTERS. TO. FOR, SAY THEY, HIS LETTERS ARE 
S'EYE'RE AND STRONG, BUT HIS BODILY PRESENCE IS 
\yEAK AND HIS SPEECH IS OF NO ACCOUNT. II. LET 
SUCH A ONT: reckon THIS THAT THAT WHAT WE ARE 
BY WORDS IN LETTERS WHEN WE ARE ABSENT, SUCH 
ALSO ARE WE IN DEED WHEN WB ARE PRESENT, 

Those u'lio Glory in the Labour of Others, 

12. We dare not measure ourselves or compare 
with certain of those who commend themselves, 
but who do not understand that they make use of 
their o\vn judgment to magnif\’ themselves. 13. 
But we vtU not glor\’ beyond measure, but in the 
measure of the limit to which God assigned us, 
which measure is to reach even to you. 14. We 
do not make overmuch of our acti%dt\", as would 
be the case if we had not come to you, since we came 
to vou uith the gospel of Christ. 15. We do not 
go beyond the measure as we should if we gloried 
in the labours of others; but we have the hope 
that, as your faith grows, we shall be magnified 
in \ou according to our pro\Tnce, 16. and to 
preach the gospel even to the parts beyond you in 
such manner as to glorify us in regard to things 
alread\' done and not to trespass into the province 
of another. 17. But he who glories, let him glory in 
the Lord. 18. For not he who commends him¬ 
self is elected, but who is commended by the Lord. 
XL I. \\'ould that you could bear wth me in a little 
foolishness; indeed bear \rith me! 2. For I am 

jealous over vou with a jealousy of God, for I 
betrothed you' to one husband that I might present 
vou to Christ as a pure \irgin. 3. But I fear, lest. 
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as the serpent beguiled Eve Avith craft, your minds 
may be corrupted by any means from their purity 
towards Christ. 4. For if any man comes and 
preaches another Jesus than him whom we preached, 
or if you receive another spirit than that you re¬ 
ceived, or another gospel than that you have 
accepted, you do well to bear with him. 

The Very Chiefest Apostles, 

5. For I reckon that I am not a whit behind the 
very chiefest apostles. 6. Though I may be rude 
of speech, I am not in knowledge; but in all 

THINGS WE HAVE WROUGHT OPENLY AMONG YOU. 
7 . OR WAS I WRONG IN ABASING MYSELF THAT YOU 
MIGHT BE EXALTED, PREACHING TO YOU THE GOSPEL 
OF GOD FOR NOTHING ? 8 . I ROBBED OTHER CHURCHES 
TAKING WAGES FROM THEM THAT I MIGHT MINISTER 
TO YOU. WHEN I WAS WITH YOU AND WAS IN WANT 
I WAS A BURDEN TO NO MAN. 9 . THE BRETHREN 
FROM MACEDONIA SUPPLIED ME WITH WHAT I LACKED. 
IN EVERYTHING I KEPT MYSELF FROM BEING A BURDEN 
TO YOU AND SO WILL I KEEP MYSELF. lO. I TAKE 
CHRIST TO WITNESS THAT NO MAN SHALL STOP ME 
OF THIS GLORYING IN THE DISTRICTS OF ACHAIA. 
II. WHY? BECAUSE I LOVE YOU NOT? GOD 
KNOWS. 12. AND WHAT I HAVE DONE I WILL DO 
TO TAKE AWAY ALL PRETEXT FROM THEM WHO 
SEEK A PRETEXT, to show that wherein they glory 
they are even as we. 13. For such men are false 
apostles, imposters, disguised as Christ's apostles. 
14. And no marvel, for Satan himself takes on 
himself the disguise of an angel of light. 15* It 
is not surprising therefore that his ministers should 
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disguise themselves as ministers of righteotisness. 
But their end shall be according to their works. 

i6. I S 3 .y again, let no man think me foolish. If 
3^ou do, receive me as fooUsh that I also may glory 
a Uttle. 17. \Miat I say I do not sscy after the Lord, 
it is through foolishness that I return to this matter 
of boasting. 18. Seeing that many glory after the 
flesh, I shall glor\^ too; 19. for as wise men, you 
bear the fooUsh gladly. 20. If a man bring you 
into bondage, if he devours you, if he takes pos¬ 
session of you, if he exalts himself over you, if he 
hits you in the face, you bear vith him. 21. I 
have shame in saving this, as if we were contemptible. 
Yet whatever pretensions they meike I can make 
also. 22. Are they Hebrews? So am I. Are they 
Israehtes? So am I. Are they the seed of 
Abraham? So am I. 23. Are they ministers of 
Christ ? 1 speak as a fool, I am more than they. I 

have been in labours more abundant, in prisons more 
abundant, in stripes above measure, oft in danger 
of death. 24. Five times have I received of the 
Jews fortj' lashes save one. 25. I have been beaten 
with rods thrice; I have been stoned once, I have 
been shipwrecked thnce. A day and a night I 
have been in the deep. 26. Numerous journeys, 
perils of rivers, perils of robbers, perils from my 
race, perils from the heathen, perils in the town, 
perils in the desert, perils on sea, perils from false 
brethren. 27. Labours and weariness, frequent 
watchings, hunger and thirst, often fasting, cold and 
naked. 28. Besides other things daily cares, anxiety 
for aU the churches. 29. Who is weak, and I m 
not weak ? Who falls and I do not suffer burning 
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nain? 30 If I needs must boast, I wU boast of 
mv weakness. 31- The God who is the Father of 
the Lord Jesus, he who is blessed for evermore, 
knows that I do not lie. 32. In Damascus t e 
ethnarch under Aretas the king guarded the city ot 
the Damascenes in order to take me; 33. and 
through a window was I let down in a basket by the 

wall, and escaped his hands. 

XII. I. I must needs boast even though it is not 

meet. I will come to the visions and revelations. 
2. I know a man in the Christ who, fourteen years 
ago—\vas it in the body? I know not. Was it 
without the body ? I know not; God knows. He 
was caught up into the third heaven. 3 ' And I 
know such a man—I know not if it was in his body 
or without his body, God knows 4 - ^^as caught up 
into Paradise and heard ineffable words which it is 
not lawdul for a man to utter. 5. I will boast of 
this man, but of myself I will not glory save in my 
infirmities. 6. For if I should desire to boast of 
myself, I should not be foolish, but should tell the 
truth. But I forbear lest any man in the opinion 
he have of me should go beyond what he sees and 
hears. 7. And to prevent the greatness of my 
revelations leading me to pride, there was given me 
a thorn in the flesh, an angel of Satan to buffet 
me that I should not be overproud. 8. Thrice I 
besought the Lord to put it aside from me. g. And 
he said to me. My grace is sufficient for thee; for 
my power is made perfect in weakness. Most 
gladly will I glory then in mj’ weaknesses, that the 
strength of Christ may dwell in me. 10. Wherefore 
I take pleasure in weaknesses, in injuries, in calami- 
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ties, in persecutions, in distresses for Christ’s sake; 
for when I am weak, then 1 am strong. 

II. 1 have been foolish; you have compelled me 
to it, for I ought to have been commended by you, 
for in nothing was I behind the very chiefest apostles, 
though I am nothing. i2. The proofs of my being 
an apostle were wrought among you in all patience, 
by miracles, signs, and prodigies. 13. for what is 

THERE WHEREIN YOU HAVE BEEN LESS WELL TREATED 
THAN THE OTHER CHURCHES, EXCEPT THAT I WAS NOT 
AT YOUR CHARGE ? PARDON ME THIS WRONG ! 

14. BEHOLD THIS IS THE THIRD TIME I AM READY TO 
COME AMONG YOU. I SHALL NOT BE AT YOUR 

charge; for i do not seek your wealth, but 

YOU, FOR THE CHILDREN OUGHT NOT TO PUT BY FOR 
THE PARENTS, BUT THE PARENTS FOR THE CHILDREN. 

15. AND I WILL MOST GLADLY SPEND AND BE SPENT 
FOR YOUR SOULS, ALTHOUGH, LOVING YOU MORE, I 
SHALL BE LESS LOVED BY YOU. 

16. BE IT SO. I HAVE NOT BEEN A BURDEN TO 
YOU, BUT BEING CRAFTY, I CAUGHT YOU BY GUILE. 

17. WHEN I SENT ANYONE TO YOU, DID I TAKE 
ADVANTAGE OF YOU ? l8. I HAVE ASKED TITUS TO 

GO TO YOU AND HAVE SENT THE BROTHER WITH HIM. 
DID TITUS TAKE ANY ADVANTAGE OF YOU ? WALKED 
WE NOT IN THE SAME SPIRIT? IN THE SAME STEPS? 
19. AGAIN YOU THINK WE ARE JUSTIFYING OUR- 
5£LY£S TO YOU. WE SPEAK IN THE SIGHT OF GOD 
AND OF CHRIST. AND ALL THESE THINGS, BELOVED, 
ARE FOR YOUR EDIFICATION. 20 . BUT I FEAR THAT 
WHEN I COME TO YOU I MAY NOT FIND YOU AS I 
WOULD AND THAT YOU MAY NOT FIND ME AS YOU 
WOULD. I FEAR LEST THERE SHOULD BE AMONGST 
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YOU FACTIONS, JEALOUSY, RESENTMENTS, DISCORDS, 
SLANDERS, VAINGLORY, DISORDERS. 21. I FEAR 
THAT, WHEN I SHALL AGAIN GO TO YOU, GOD MAY 
HUMBLE ME BEFORE YOU AND THAT I MAY HAVE TO 
GROAN WHEN I SEE THAT MANY OF THOSE WHO HAVE 
SINNED HAVE NOT BEEN CONVERTED BY RENOUNCING 
UNCLEANNESS, FORNICATION, AND THE DEBAUCH 
THEY COMMITTED. 

XIII. I. I AM COMING TO YOU FOR THE THIRD 
TIME. THE WHOLE AFFAIR SHALL BE ESTABLISHED 
ON THE DEPOSITION OF TWO OR THREE WITNESSES, 
2. I HAVE ALREADY SAID WHEN I WAS WITH YOU 
FOR THE SECOND TIME AND, NOW BEING ABSENT, I 
SAY TO THOSE WHO SINNED AND TO ALL THE OTHERS 
THAT, WHEN I SHALL COME AGAIN TO YOU ? I WILL 

NOT SPARE, 3. seeing that ^ you seek a proof that the 
Christ speaks in me, he who is not weak toward you, 
but is powerful in you. 4. For he was crucified 
through weakness, yet he lives through the power 
of God. We also are weak in him, but we live with 
him by the power of God in your midst. 5. Try 
yourselves whether you are in the faith. Prove 
yourselves. Do you not know that Christ is in 
you ? Unless you are not elect, but I hope that you 
will know that we are elect. 7. However I pray to 
God that you do no evil, not that we may appear 
approved, but that you may do what is honourable, 
though we be as reprobate. 8. For we can do 
nothing against the truth, but for the truth. We 
rejoice, when we are weak and you are strong, and 
what we wish is your perfecting. 10 . for this 

^ The whole of this ending, except 10 and 12, can scarcely 
be Paul's. This applies particularly to 5—8 and ii. 

K 
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CAUSE I WRITE THESE THINGS THOUGH ABSENT 
THAT I MAY NOT HAVE, WHEN I SHALL BE PRESENT, 

TO DEAL SHARPLY according to the power which 
the Lord gave me to bvuld up and not to cast down. 
II. Finally, brethren, rejoice, complete your per¬ 
fection, be comforted and of the same mind, and 
the God of love and peace be with you. 

12. SALUTE ONE ANOTHER WITH A HOLY KISS. 
ALL THE S.\INTS SALUTE YOU. 

13. The grace of the Lord Jesus Christ and the 
love of God and the communion of the Holy Ghost 
be with vou all. 
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I. I. PAUL AN APOSTLE not from men nor through 
man, but by Jesus Christ and God the Father 
who raised him from the dead, 2. and with me 

ALL THE BRETHREN TO THE CHURCHES OF GALATIA, 

3. Grace to you and peace from God the Father 
and from our Lord Jesus Christ, 4. who gave himself 
for our sins that he might deliver us from this present 
age the Evil One according to the will of our God 
and Father, 5. to whom the glory for ever and ever. 

AMEN. 

6. I MARVEL THAT YOU TURN AWAY SO QUICKLY 
FROM HIM VraO CALLED YOU TO THE GRACE OF CHRIST 
FOR ANOTHER GOSPEL. 7. NOT THAT THIS IS A 
DIFFERENT GOSPEL, BUT THERE ARE SOME WHO 
TROUBLE YOU AND WISH TO PERVERT THE GOSPEL 
OF CHRIST. 

God Revealed his Son to Paul. 

8. But even if we or an angel from heaven should 
preach to you another gospel than that which we 
preached to you, let him be anathema. 9. As we 
have said before so say 1 now to you again : if any 
man preaches another gospel to you than that you 
have received, let him be anathema. 10. Now am 
I pleading my cause before men or before God ? Or 
am I seeking to please men ? If I were still pleasing 
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men, I should cease to be a sen’-ant of Christ, ii. I 
tell vou, brethren, that the gospel preached by me is 
not of man. 12. For it is not of man that I received 
it; nor was I taught it by man, but by a revelation 
of Jesus Christ. 13. For you have heard of my 
manner of life in time past in the Jew s religion, 
how that beyond measure 1 persecuted the church 
of God and ravaged it. 14. I went beyond in the 
Jew’s religion many of my own age in my race on 
account of the exceeding zeal I had for the traditions 
of my fathers. 15. But when it was the good 
pleasure of him who set me aside even from my 
mother’s womb and called me through his grace, 
16. to reveal his son in me that I should preach him 
among the Gentiles, inunediately I consulted neither 
with flesh nor blood. 17. neither did I go to Jerusalem 
to them who were apostles before me, but I went 
away into Arabia and went back again to Damascus. 
18. Then after three years I u ent up to Jerusalem ^ 
to make the acquaintance of Cephas and tamed mth 
him fifteen davs. 19. But other oj the apostles saw 
I none save James the Lord's brother. 20. WluU I 
li-rite to vou, behold, I declare before God that I he not. 
21. Then I went into the regions of S\Tia and 
('iliria ^ ’ And I was still unknown to the churches 
Mea'ivhich axe in Chriat. 23. But they had 
heard sav ; He who once persecuted us now preach^ 
the faith he fought against. 24. And they glonfi 


(jrod. in me* — , x- 

II. I. Then, after fourteen years, I went up 

rom ta repute to be somewhat. 
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JeruscilciD ttguin ^ with Barnabas, taking also Titus 
with me. 2. I went there because of a revelation 
and I laid before them the gospel which I preach to 
the Gentiles, but privately to those who were the 
most in repute, so that I should not tun, ot have fun, 
in vain? 3. But Titus who was with me and was a 
Greek was not even compelled to be circumcised, 
4. because of the false brethren brought in furtively 
to spy on our liberty which we have in the Christ 
Jesus in order to bring us into slavery. 5. We did 
not yield to them even for an instant through a 
spirit of obedience that the hberty of the gospel 
might be maintained among you. 6. But from 
those who were reputed to be somewhat—what they 
once were I care not; God accepts not man’s person— 
they, then, who were of the most repute, taught me 
nothing. 7. On the contrary, when they saw that 
I had been intrusted with the gospel of the un¬ 
circumcision, even as that of the circumcised had 
been to Peter, 8. for he who wrought for Peter the 
apostleship of the circumcised wrought for me the 
apostleship of the uncircumcised, 9. and, knowing 
the grace which had been granted me, James, 
Cephas, and John, who were reputed to be pillars, 
gave to me and Barnabas their right hands as a 
sign of fellowship that we were for the Gentiles 
and they for the circumcised. 10. But they asked 

* The Catholic who interpolated i. 18-20 also added this 
“ again.” The Marcionite was constrained to make St. 
Paul go to Jerusalem in order to agree with the narrative 
of Acte, xi. 30; xii. 25; he therefore did it in such fashion 
that the dignity of the saint in no way suffered. 

* Added by the Catholics to preserve the superiority of 
the Jerusalem apostles; it contradicts Paul's declaration 
that he received his gospel from heaven. 
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us to remember the poor, which I was zealous 
to do. 

II. But when Cephas came to Antioch, I resisted 
him to the face, because he stood condemned. 12. 
For before the coming of certain from James he ate 
with the Gentiles; but after their coming he with¬ 
drew and held himself apart for fear of the circum¬ 
cised. 13. The other Jews dissembled with him, 
so that Barnabas was carried away by their dis¬ 
simulation. 14. But when I saw that they did not 
walk uprightly according to the truth of the gospel, 

I said to Cephas before them aU, If thou, being a 
Jew, livest as do the Gentiles, and not as do the 
Jews, how compellest thou the Jews to their re¬ 
ligion? 15. We are Jens hy birth and not sinners 
from among the Gentiles. 16. Yet knowing that a 
man is not justified by the works of me law but through 
faith in Christ Jesus we also believed in the Christ 
Jesus that we might be justified by faith in Christ 
and not by the works of the law, because by the 
works of the law shall no flesh be justified. 17. But, 
seeking to be justified by the Christ, we ourselves were 
also found to be sinners, is Christ a minister of sin? 
God forbid.^ For if I buUd up again what I have 
dest/oved, I prove myself a prevaricator. 19 For 
through the law I died to the law that I might hve 
for God 20. I have been crucified with Chnst. 
I live vet it is not I, but Christ fives in me. Now 
that I five in the flesh I five through faith m the son 
of God who loved me and who gave himself up foi 


' This rassaee rises to its climax m y. 17 
spends to the state of mind in Romans ui. 5 

from the same pen. 


where it corre- 
aBd is evident!} 
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me. 21. I do not reject the grace of God, for, if 
righteousness is obtained by the law, then the Christ 

died in vain, 

III. I. O foolish Galatians, who did bewitch you 
before whose eyes was depicted the crucifixion of 
Christ ? 2, / would only learn from you whether you 

have received the Spirit through the works of the law 

or through the preaching of the faith. 3 * y®^ 

foolish? Having begun in the spirit, do you now 
make an end in the flesh? 4* Hid you suffer so 
much in vain? For it would indeed be in vain. 
5. He therefore who obtains for you the spirit and who 
works miracles in you, does he do it by the works of 
the law or by preaching the faith ? 


The Promise made to Abraham. 

6 . EVEN AS ABRAHAM BELIEVED IN GOD AND IT 
WAS RECKONED TO HIM AS RIGHTEOUSNESS. 7* 

SEE THEN THAT THE SONS OF ABRAHAM ARE THOSE 
WHO ARE SO THROUGH FAITH. 8. AND THE SCRIP¬ 
TURE, FORSEEING THAT GOD WOULD JUSTIFY THE 
GENTILES BY FAITH PREACHED THE GOSPEL BEFORE¬ 
HAND TO ABRAHAM, ** IN THEE SHALL ALL NATIONS 
BE BLESSED.” SO THEN THEY WHO BELIEVE WILL 
BE BLESSED WITH ABRAHAM THE BELIEVER. 10. For 

all those who are under the works of the law are 
under a curse, for it is written. Cursed is everyone 
which continueth not in all things which are written 
in the book of the law. ii. now that no man is 

JUSTIFIED IN THE SIGHT OF GOD BY THE LAW IS 
EVIDENT FOR, “ THE RIGHTEOUS SHALL LIVE BY 
FAITH,” 12. NOW THE LAW IS NOT CONCERNED 
WITH FAITH, BUT “ HE WHO DOETH THEM SHALL 
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Li\'E BY THEM.” 13. The Christ redeemed us from 
the curse of the law, ha\'ing become a curse for us, 
since it is written. Cursed is ever\'one who hangeth 
on a tree, 14. that the blessikg of abraham 

MIGHT be extended TO THE GENTILES THROUGH 
THE CHRIST tluxi u e may receive the promise of the spirit 
through faith. 

15. BRETHREN, I SPEAK AFTER THE MANNER OF 
MEN, WHEN A MAN’S C0%T;NANT HAS BEEN SEALED, 
NON*E TAKES IT AS VOID, NOR ADDS TO IT. 16. NOW 
THE PROMISES WERE MADE TO ABRAHAM AND TO HIS 
SEED. GOD DID NOT SAY “ .AND TO SEEDS ” AS OF 
>LAN'Y, BUT -AS OF ONE “ .AND TO THY SEED,” WHICH 
IS CHRIST. 17. NOW I S.AY THIS : A CO\TNANT 
CONFIRMED BEFOREH.AND BY GOD CANNOT BE 
.ANNULLED BY THE L.AW WHICH C.AME FOUR HUNDRED 
AND THIRTY A'EARS .AFTER SO AS TO M.AKE THE 
PROMISE OF NO EFFECT. 18. FOR IF THE INHERI¬ 
TANCE IS OF THE L.AW, IT IS NO LONGER OF THE 
PROMISE. BUT GOD GRANTED IT TO ABRAHAM BY 
THE PROMISE. IQ. XSTiat then is the law-? It was 
added because of transgressions, till the seed ras 

COME TO WHOM THE PROMISE WAS >LADE, ordained 

bv angels bv the hand of a mediator. 20. tfte 
mediator is not of one, and (jod is one. 


The Laii' our Tuior. 

21. Is the law then against the promises of God? 
God forbid. For if there had been a law given which 
could make alive, verily righteousness would have been 

of the law. 22. But the scripture has shut up all dungs 

under sin that the promise might be given to behreers 
throush faith in Jesus Christ. 23. Before faith came 
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we were kept in ward under the law to be brought ^ 
the faith which should afterwards be revealed. 2 ^. So 
that the law has been our tutor preparing us for Christ 
that we might be justified by faith. 25. But now^t 
faith has come we are no longer under a tutor. 26. You 
are all sons of God through faith in the Chnst Jesus. 
27 Y'ou all, when you were baptized in Christ put 
on the Christ. There can be neither Jew nor 
Greek, neither bond nor free, neither man nor 
woman, you are all one man in the christ 

JESUS. 29. BUT IF YOU AI^ IN CHRIST, YOU ARE 
THEN THE SEED OF ABRAHAM, HEIRS ACCORDING TO 

THE PROMISE. 

IV. I. But I say that so long as the heir is a 
child he differs in nothing from a slave, though he 
is lord of all. 2. But he is under guardians and 
stewards until the time appointed by his father. 
3. So we also when we were children we were in 
bond to the elements of this world. 4. But when 
the fulness of time came God sent his son born of d 
wofHdfi boTfi uudcT the luw,^ 5* that he might 
redeem them who are under the law that we might 
be adopted as sons. 6. And because you are sons, 
God sent forth the Spirit of his Son into your hearts, 
crying Abba, Father,^ 7. So that you are no longer 
a slave, but a son. But if a son, then an heir 

through God. 

8. Formerly, not knowing God, you were in bondage 

1 This profession of faith in the virginal conception of 
Christ is intended to prove that Jesus had a carnal body 
and that he was circumcised according to the law. 

* A Montanist note from the same source as that of 
Romans viii. 26. See L*Epitre aux Romains, pp. 57 and 
126. 
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to gods ii'hich by nature are not gods. 9. Bu: now you 
know God, or rather are known to God, how do you 
turn back again to the weak and beggarly eletnents to 
which you would again be enslaved ? 10. You observe 

days, months, seasons, years.^ ii. i fear lest i 
SHOULD ha%t; laboured in vain among you. 

12. BE AS I AM, BRETHREN, I BESEECH YOU, FOR I 

ALSO ha\t; been as you. you hatt: done me no 


^^■RONG. 13. YOU KNOW TIL\T I WAS IN AN IN¬ 
FIRMITY OF THE FLESH WHEN I PREACHED THE 
GOSPEL TO YOU THE FIRST TIME. I4. YOU HANH 
SHOWN NEITHER CONTEMPT NOR DISGUST FOR THE 
TRL4L TO \raiCH MY FLESH SUBJECTED YOU; BUT 


YOU HA\X RECETT'ED ME LIKE AN ANGEL OF GOD, 


LIKE THE CHRIST JESUS. I5- WHERE THEN IS YOUR 
H.APPINESS? FOR I BEAR ^^^TNESS TH.AT, HAD IT 
BEEN POSSIBLE, YOU WOULD HAVE PLUCKED OUT 
YOUR EYES AND GITTEN THEM TO ME. 16. HAVE I 
THEN BECOME YOUR ENEMY FOR HATTNG SPOKEN 
THE TRUTH TO YOU ? THEY HA\'E A ZEAL FOR YOU 
\VHICH IS NOT HONOUR-\BLE ! THEY DESIRE TO DRAW 
YOU -AWAY TH.AT YOU M.AY ATTACH YOURSELArES TO 
THEM. 18. IT IS GOOD TO SEEK AFTER THE GOOD 
AT -ALL TIMES -ANT) NOT ONLY W'HEN I AM AMONG 
YOU. 19. MY LITTLE CHILDREN WHOM I BE.AR 
AG.AIN TILL CHRIST BE FORMED IN A'OU, 20. I WOULD 
BE WITH YOU NOW AND CHANGE MY AOICE, FOR I 

.AM .ANXIOUS .ABOUT YOU. 


1 This passage is particularly obscure; it 

aimed a't^^Quarto-decimans. See La premxire EpUn 

aux CoTiiUhi6its, p- 3^- 
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The Two Sons of A braham. 

21. TELL ME YOU WHO WOULD BE UNDER THE 
LAW, DO YOU NOT HEAR THE LAW? 22 . FOR IT IS 
WRITTEN THAT ABR.VHAM HAD TWO SONS, ONE BY A 
handmaid, the OTHER BY A FREEWOMAN. 23. BUT 
THE SON OF THE SLAVE WAS BORN AFTER THE FLESH, 
AND THAT BY THE FREEWOMAN THROUGH THE 

PROMISE. 24. These things are said as an allegory. 
For these two women are the two covenants ; one from 
mount Sinai bearing children into bondage, which is 

Hagar. 25. Hagar symbolizes mount Sinai in Arabia, 

answering to the Jerusalem that is now, which is in 
bondage with her children. 26. But the Jerusalem of 
above who is our mother is free, 27. for it is written. 
Rejoice, thou barren that barest not; break forth and 
cry, thou that travailest not ; for more are the children 
of the deserted one than of her who has the husband. 

28. YOU, BRETHREN, AS W.\S IS.Y\C, ARE THE CHIL¬ 
DREN. 29. BUT AS THEN, HE WHO W.AS BORN AFTER 
THE FLESH PERSECUTED THE CHILD BORN AFTER THE 
SPIRIT, E\TN SO IS IT NOW. 30. BUT WHAT SAYS 
SCRIPTURE? CAST OUT THE H.ANDM.AID AND HER 
SON FOR THE SON OF THE HANDMAID SHALL NOT 
INHERIT WITH THE SON OF THE FREEWOMAN. 3I. 
WHEREFORE, BRETHREN, WE ARE NOT CHILDREN OF 
THE HANDM.AID, BUT OF THE FREEWOMAN. V. I. 

With the freedom with which Christ set us free 
stand fast then and be not entangled again in a 
yoke of bondage. 2. Behold I Paul say to you 
that, if vou have vourselves circumcised, Christ 

r 

mil profit you nothing. 3. And I declare to ever>’ 
man who has himself circumcised that he is obliged 
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to keep the whole law. 4. \ou are severed from 
Christ you who would be justified by the law 
you are fallen awa\- from grace, 5. We wait in the 
spirit by faith the righteousness for which we hope. 
6; For in the the Christ Jesus there is neither 
circumcision nor uncircumcision, but only faith 
working through chariW. 

7. YOU WERE RUNNING \VEU,. WHO STOPPED YOU 
BY HINDERING YOU FROM KEEPING TO THE TRUTH? 
S. THE PERSUASION IN \^-HICH YOU ARE DID NOT 
COME FROM HIM WHO CALLED YOU. 9. A LITTLE 
LEA\DN LEA\'ENS THE WHOLE LUMP. lo. I HAVE 
CONFIDENCE IN THE LORD THAT YOU WILL BE NONE 
OTHERWTSE MINDED : BUT HE WHO TROUBLES YOU 
MTLL BE PUNISHED. II. BUT I, BRETHREN, IF I 
PREACH STILL CIRCUMCISION, WHY AM I STILL PERSE¬ 
CUTED ? THEN THE STUMBLING BLOCK OF THE CROSS 
HAS BEEN DONE .\WAY ! MAY ALL THOSE WHO 
TROUBLE YOU EMASCULATE THEMSELVDS ! 

Freedom should not be an Occasion to the Flesh. 

13. Brethren, you were called to freedom. But 
let not this freedom be an occasion to the flesh. 
But through chariW be seiwants one to another. 

14. For the whole law is fulfilled in one word, even 
in this; Thou shalt love thy neighbour as thyself. 

15. But if you bite and devour one another, take 
heed that vou are not consumed one of another. 

16. I sav, Walk by the Spirit, and you shall not do 
the desires of the flesh. 17. for the flesh lusts 
against the spirit and the spirit against the flesh. 
These things are contrail’ one to the other that 
you may not do the things you would do, 18. But 





letter to the GALATIANS 




if vou are led bv the spirit, you are not under tl - 
law. 10. Now the works of the flesh arc manifest. 
They are fornication, uncleanness, lasrivimisness, 
20. idolatry, sorcery, enmity, di.scord, 
wraths, quarrels, factions, heresies, 21. ’ 

drunkenness, orgies, and sucli like of which 1 foie- 
warn you as I have already warned \ou, that they 
who do such things will not inherit the kingd.an ol 
God. 22. But the fruit of the spirit is love, joy, 
peace, longsuffering, kindness, aflability. laitli, 
23. meekness, temperance. Against such tli. re is 
no law. 24. Those who are of (dirist Jesus have 
crucified the flesh with its passions and lusts. 
25. If we live by the spirit, let us walk in the s|Mnt 
also. 26. Let us not be vainglorious, provoking 
one another, envving one another. 

* ^ ^-1-^ 


.4 Lesson on Indulgence and Humility. 

VL I. Brethren, even if a man i^ taken in some 
fault, vou who are spiritual, correct him in a spirit oj 
7neekness, looking to thyself to see thou art not tempted. 
2. Bear in mind another's burdens and so fuljit the 
law of Christ. 3. He who thinks himself Si)mething 
when he is nothing deceives himself. 4. Iwi each 
prove his own work, and then he will haee reason to 
glorify himself for his own work and )ud nf his neigh¬ 
bour’s. 5. For each shall bear his o:en burden. 
6. Let him to ivhom the ivord has been tauaht, give 

1. ^ I 1 

to the catechist some part of his wealth. 

7. Be not deceived, God is not ino( ked, fur each 
shall reap what he has sown. 8. llo who sows to 
the flesh, shall of the flesh reap corruption ; He, on 
the other hand, who sows to tlie spirit shall of tlie 
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spirit reap eternal life. 9. Let us not weary of 
weU-doing; for in due season we shall reap, if we 
faint not. 10. Then whenever there is opportunity 

let us do good to all men, but especially to those 
brethren in the faith. 

II. SEE WITH \MIAT LARGE LETTERS I 
WRITTEN TO YOU WTTH MY OWN HAND. 12. All 

w'ho desire to make a fair show in the flesh compel 
you to be circumcised, just that they may not be 
persecuted for the cross of Christ. 13. Even the 
circumcised do not keep the law; but they would 
have you circumcised that they may gain glorj' 
from your flesh. 14. But far be it from me to 
glor\- save in the cross of our Lord Jesus Christ, 
through whom the world has been crucified for me 
and I for the world. 15. Circumcision is nothing; 
nor uncircumcision, but what is something is to be 
a new creature.^ 16. All who walk bv this rule, 
peace and mercy be upon them and upon the Israel 

of God. 17. HEN’CEFORTH LET NO TROUBLE 

ME, FOR I BE.\R ON MY BODY THE MARKS OF JESUS. 

18. The grace of our Lord Jesus Christ be with 
your spirit, brethren, amen. 

^ See VEpitre aux Romains, pp. 29 and 120, where the 
same doctrine appears ^^i,th the same vocabularv’^. 
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1. I. Patdj an apostle of the Christ Jesus by the will 
of God and brother Timothy. 2. To the saints and 
faithful brethren in Christ who are at Colossse, grace 
and peace be to you from God our Father. 

The Divine Plan of the Redemption. 

3. We give thanks to God the Father of our Lord 
Jesus Christ in the prayers we always make for 
you, 4. having heard of your faith in the Christ 
Jesus and the charity you have for all the saints. 

5. because of the hope which is laid up for you in 
the heavens whereof you heard before in the word 
of the truth of the gospel which is come to you. 

6. It is with you as it is also in all the world bearing 
fruit and increasing as it does in you also since the 
day you heard and knew the grace of God in truth, 

7. at the school of Epaphras our beloved fellow- 
servant who is to you a faithful minister of Christ, 

8. who has told us of your charity in the spirit. 

9. Wherefore we, since the day we heard it, do not 
:ease to pray for you and to ask for you that you 
may be filled with the knowledge of his will in all 
spiritual wisdom and understanding; 10. leading 
^ou in a manner worthy of the Lord to please him 
n all things; bearing fruit in good works of all 
dnd and increasing in the knowledge of God; 
[I. filled through his glorious power with strength 
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which is sho\TO by great patience and longsuffering 
with joy ; 12. giWng thanks to the Father who made 
us capable of sharing in the inheritance of the saints 
in light. 13. He delivered us from the power of 
darkness and translated us into the kingdom of the 
son of his love, 14. through whom we have our 
redemption, the forgiveness of our sins, 15. -uuho is 
the image of the invisihl-e God, the firsthorn of all 
creatures, 16, for by him ucre all things created in 
heaven and on earth, things visible and things invisible, 
thrones, dominions, principalities, or pou'ers. All 
things have been created by him and for him. 17. He 
is before all things and all things subsist in him. 
iS. He is the head of the body, that is of the church. 
He is the beginning, the firstborn of the dead that in 
all things he might be first. 19. God thought it well 
that the whole fulness ^ should dwell in him; 20. 
and through him to reconcile all things with himself, 
ha^ing made peace through the blood of his cross, by 
him among the things of the earth and the things 
of heaven. 21. And you who were formerly strangers 
and enemies in your mind as in vour e\’il works, 
he has now reconciled you, 22. through his body of 
flesh, through his death that you may be presented 
before him holv, without blemish and without 
reproach. 23. If at any rate you remain in the 
faith weU srounded and stedfast and not moved 
away from the hope of the gospel which \ ou heard, 
which was preached to all creatures under heaven, 

1 The “ fulness ” is here that of the faithful—cp. Eph. 
i. 23, where the Church is the body and the/alwfss. There 
can be no doubt that the meaning is that it pleased God 

and not the fulness. 
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whcvcof I Pdul <iiH the fnintstcr, 24* Now J tejotcc 
in my sufferings for your sake, and what is lacking 
to the afflictions of the Christ I will supply tn my 
flesh for his body*s sake which is the Church, 25. 
whereof I was made minister according to the mission 
which God gave me toward you to spread the word of 
God. 26. The mystery which has been hidden from 
the ages and generations has now been manifested 
to his saints, 27. to whom God has been pleased to 
make known what is the riches of this glorious 
mystery disseminated among the heathen, mystery 
which is Christ who is for you the hope of glory. 
28. We proclaim it, admonishing every man * and 
teaching every man in all wisdom so that all men 
may be made perfect in the knowledge of the 
Christ. 29. Whereunto I labour striving with his 
might which works potently in me. 11 . i. For I 
would have you know how greatly I strive for you, for 
those of Laodicea and for all those who have not 
seen my face in the flesh, 2. that their hearts may be 
comforted, being knit together by charity and for 
the full knowledge, that is for the knowledge of the 
mystery of God, even the Christ, 3. in whom are 
hidden all treasures of wisdom and knowledge. 
4- This I say that no man should deceive you with 
persuasive speeches. 5. For though I am absent in 
the flesh, I am with you in spirit, beholding with joy 

your discipline and the firmness of your faith in the 
Christ 

6 , Therefore as j^ou received the Lord Christ 
Jesus, walk in him, 7* rooted and built up in him, 

I This singular collective has a plural value and therefore 
1. 20 IS continued by u. 2. 
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established in your faith according to the teaching 
which 3'ou have received, abounding in thaIlksgi^^ng. 
8. Take heed lest there should be anyone who takes 


advantage of }'ou through his philosophy' and vain 
deceit after the tradition of men after the elements 
of the world, and not after Christ; 9. for in him 
dwells all the fulness of the godhead bodily. 10. 
You are made full in him who is the head of all 
principality and power, ii. In him also you were 
circumcised with a circumcision not made b\' man’s 


hand, but in the putting off of the body' of the 
flesh which is the circumcision of the Christ. 12. 
You were buried with him in baptism, wherein you 
were also raised with him through faith /n the poncf 
of God tiho raised him from the dead. 13- ^ouwho 
were dead through vour sins and through the un- 
circumcision of your flesh, he has made you Hve 
again with him, hatdng forgiven you all your si^. 
14. Blotting out the scripture which udth its 
ordinances was against us, he has suppressed it by 
naihng it to the cross. I 5 - Despoiling the princi¬ 
palities and powers he has display ed them openly 
bavins triumphed over them by* himself. 16. Ld 
no man therefore judge you in meat or in drink, or in 
respect of a feast day or a neio moon or sabbaths, 
17. all these things are in the shadow: of the things to 
come, shadoi.- Shose reality is Christ. 18. Let no 
man rob vou of your reaard by voluntary 
and bv ivorship of angels, taking pride in things^ie, 
he has seen, vainly puffed up by his carnM ’ 

IQ. and not holding fast the head through-ahich dl the 
bodv brought and knit together by the joints and liga¬ 
ments increases with the increase of God. 20. f 
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died with the Christ to the elements of the world, why, 
as if you were living in the world, do you suffer 
ordinances to be laid upon you ? 21. Handle not, 

taste not, touch not, 22. All these things perish with 
the using; these are rules and teachings of men, 
23. They have a show of wisdom as expression of 
personal worship, of abnegation and the mortification 
of the body ; but they take no heed of what the flesh 
needs for its sustenance. 

The Christian is Raised Again, 

III. I. Then if you were raised together with 
Christ, think of the things which are above, where 
the Christ is seated on the right hand of God. 2. 
Set your mind on the things which are above, 
not on the things of the earth. 3. For you died 
and your life is hidden in God. 4. When the 
Christ will appear, who is your life, then you too 
will appear with him in glory. 5. Make dead then 
the members which are on the earth; fornication, 
uncleanness, passion, evil desires, covetousness, 
which is idolatry. 6. Because of these things comes 
the wrath of God,^ 7. Thus was it that you behaved 
when you lived in sin. 8. But now put away from 
you all those things, wrath, hastiness, and spite; 
nor let your mouths utter slanders or dishonest 
speech; 9. lie not to one another, for you have 
put off the old man and his practices, 10. and you 

^ If this verse was Marcionite then it must have referred 
only to the “ wrath in the original, meaning the wrath of the 
Creator. The word God " must have been added by a 
Catholic; but in all probability the whole verse is an inter¬ 
polation of Catholic source, for it interrupts the thread of 
the discourse. 
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have put on a new man, who has been renewed for 
knowledge that it may be in the image of him \sho 
creat echini, ii. Here there is neither Greek nor 
Tew neither circumcision nor uncircumcision. neither 
iarbSan, nor Scv*.a-,b nor slave, aor freeman. 

but the Christ in all i^ alh i i 

12 Therefore as God’s elect, holy and belo^cd o. 

God put on the bovrels of compassion, kindness, 

meeirnellov.liness.longsuSering. 13. Forbearvith 

one another and forgive one anotner; it 
h-^s a complaint aeainst another, then as t,.e hrist 
p^'rdnned vou. so forgive him. 14. Above ad things 
have charitv which is the perfect bond. 15. Let 
Christ’s peace reign in your hearts, to winch you 
were called to form a single body. Be aho thanki^. 
id" Let the ivord of Christ dwell in you abundantly, 
Be tauaht in all udsdom and admonish \oursehes 
with psaLms. hynrns. and spiritual songs, sin^g in 
a manner aareeable to God in your hearts. 17. Ana 
whatever vcu do in word or deed do it in the name 
of the Lord Jesus, ghdng thanks to God the Father 

through him. 

Doimstic Ethics. 

T'i Wive= be subject to your husbands as is 

fitting in the’Lord. 19- Husbands, love your 

and be not bitter against them. 20. Children, obet 
vour parents in aU things, for this is well pleasmg to 
the Lord 21. Fathers, do not treat your children 
m L-t thev be discouraged. 22. Slaves, obey your 
’ Gr- according to the flesh in all things, not only 
iTthet^ht o piease men, but tri.h an upright he^ 

\eX ihe Lord- 
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a good heart, as though for the Lord and not for 
men; 24. kno\\dng that you will receive from the 
Lord the reward of the inheritance. It is the Lord 
Jesus Christ you serve. 25. For he who docs wrong 
wall receive again for the wrong he docs, and tlicrc 
is no respect of persons. IV. i. Masters, render to 
your servants what is just and equal, knowing that 
you also have a master in heaven. 

2. Continue stedfastly in prayer. Spend the hours 
of watching therein with thanksgiving. 3. At the 
same time pray for us tliat God ma\’ open a door for 
the w’ord to preach the mystery of the Christ, for 
which I also am in bonds, 4. that I may make it )}iani- 
fest, as I ought to speak. 5. Behave with wisdom 
tow'ards them that are without and i)ut the o])[)or- 
tunity to profit 6. Let your speccli he alwaxs 
friendlv seasoned with salt; \'ou must know how to 
repl\' to each one. 


Paul’s Note. 


7. -ALL MY AFF.VIRS SH.\LL TYCIIICUS MAKE KXDWN' 
TO YOU, MY BELOVED BROTHER, FAITHFUL MI.MSII'R, 
AND FELLOW SERVANT IN THE LORD. 8. I HAVE SENT 
HIM TO YOU FOR THIS VERY PURPOSE TO MAKE KNOWN 


OUR ESTATE AND COMFORT YOUR HEARTS. (). He Is 

accompanied by Onesimits the faithful and hehrecd 
brother who is one of you. He will tell you of all that 
is happening here. lo. Aristarchus my ith.low- 

PRISONER SALUTES YOU, ALSO MARK, BARNAHAs’s 


COUSIN, AS TO WHOM YOU H.WIt REClinTCD COMM.V.ND- 
MENTS. IF HE COME TO YOU, RECEIVE HIM. II. 


JESUS CALLED JUSTUS S.VLUTES YOU .ALSO. THEY 
BELONG TO THE CIRCUMCISION; THEY ARE MY SOLE 
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fellow-workers for the kingdom of god; 
THE only ones WHO HAVE BEEN A COMFORT TO ME. 

12. Epaphras, who is one of you, salutes you. 
Sen-ant of Christ, he strives for you without ceasing 
in his prayers that you may work to fulfil the will of 
God. 13. For I bear him uiUiess that he has great 
solicitude for you, for those of Laodicea and for those of 
Hierapolis. 14. Luke, the beloved doctor, and Demas 
salute you. 15. S.\LUTE the brethren who are at 
Laodicea and nymphas and the church which I 5 in 

HIS HOUSE. 

this letter has heen read among \ ou, 
let it also be read in the church of the Laodiceans; 
and you also read the letter which wiU come from 
Laodicea. 17. And say to Archippus, Take heed to 
the mini5tr>- which thou hast received in the Lord, 

that thou fulfil it. 

iS SVLUTATION WRITTEN IN MY HAND, PAUL. 

hovuis. Grace be wth \ ou. 


LETTER TO THE EPHESIANS 

I. I. Paul apostle of the Christ Jesus through 
the vnU of God to the saints who are at Ephesus 
and to the faithful in Jesus Christ. 2. Grace and 
peace to you from God our Father and the Lord 

Jesus Christ. 


The Divine Plan of the Redemption, 

3. Blessed be God the Father of Our Lord Jesus 
Christ who has blessed us with every spiritual blessing 
in the heavenly places through the Christ. 4. He 
chose us in the Christ before the foundation of the 
world to be holy and without blemish before him. 
Through love 5. he foreordained us unto adoption as 
sons through Jesus Christ according to the pleasure 
of his good will, 6. to the praise of his glorious grace 
which he has freely bestowed on us through his 
Beloved, 7. by whom we have deliverance through his 
blood ^ the forgiveness of our trespasses according to 
the riches of his grace, 8. which he made to abound 
towards us in all wisdom and understanding. 9. 
He has made know to us the mystery of his will 
according to his benevolent design which he kept in 
Itself 10. till the day when came the fulness of the 
time fixed for its realization j this design was to sum 


This doubles ‘‘by whom" or "through w'hom": 

r'l? -fS Ik intercalation to prove the carnal nature of 
Const s body. 
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up all things in the Christ, those which are in heaven 
and those which are on the earth, ii. We have 
been elect in the Christ, foreordained by the decree of 
him who works all things after the decisions of his 
will. 12. for the proclaiming of his glory when we 
had beforehand hoped in the Christ. 13. In the 
Christ also vou who have heard the word of truth, 
the gospel of vour salvation, and have believed, you 
have been sealed u ith the Holy Spirit of the promise 
14. vho is the pledge of our inheritance^ for the re¬ 
demption of those whom God has gained to the 

proclaiming of his glory. 

For this cause I ha\'ing heard of your faith in 
the Lord Jesus and of your charity towards all the 
saints, 16. do not cease to give thanks for you, 
making mention of you in my prayers, 17- that the 
God of our Lord Jesus Christ, the Father of Glory, 
2[‘ive you a spirit of wisdom and of ret elation in 
the knowledge of him, iS. and enlighten the eyes of 
vour heart, that vou may know the good things of 
which his call gives t'ou hope, the glorious magni¬ 
ficence of the inheritance of the saints, 19. the ex¬ 
ceeding greatness of his power towards us beUevers, 
according to the working of the strength of to 
might 20. which he vTOught in the Christ when he 
raised him from the dead and made him sit at to 
right hand in heaven, and above eveiA^ pnncipahty, 
power, authoritv, and dominion and of any digm y 
which can be named not only in this age but in the 

. “ The Holy Spirit of the Promise ” is_of 
origin. See L'Epifrt itself to 

^Sanabom The proclaiming of his glor,^ ” 
IS doubled in 14 
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time to come.^ 22. He has put all thin/;"S under his 
feet, and, having placed him over all tilings he gave 
him as head to his church, 23. which is his hod}', the 
fulness of him who fills all in all. 


The Christian is Raised from the Dead. 

11 . I. You were dead through your trespasses and 
sins, 2. in which you walked aforetime according to 
the eon of this world, according to the prince of the 
power of the air, the spirit which works now in the 
sons of unbelief. 3. We also we all once lived among 
them in the desires of our llesh, fulfilling the will of 
the flesh and of its thoughts, and were hy nature 
children of wrath even as the rest. 4. But ( iod who 
is rich in pity because of the great love wliich he has 
for us, 5. we who died through our sins, (luickened 
us together with the Christ; In' grace liave \'ou 
been saved. 6, He raised us up and rnado us sit 
in heaven in the Christ Jesus, 7. to show in the ages 
to come the exceeding greatness of his grace by his 
kindness for us in the Clirist Jesus. 8. For b\' grace 
you have been saved through faith. And that does 
not come from you; it is a boon from God. 9. 
that does not come from works that no man 
may glorify himself. 10. We are his work, created 
in the Christ Jesus for the good works which God 
prepared afore that we might practise them. 

rly you 

^ The Marcionite here aims at the divinities of the gnostic 
pantheon which he knows and despises. He makes Paul 
say that they will make their appearance in the future. 

® The enmity killed on the cross (v. 16) is that of the 
flesh (see L'Epiire aitx Rotnains, p. 29). The enmity in 
verse 15 is that of the law of Moses (see L'Epilrc aux 


II. Wherefore remember that forme 
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hecithcH iH the flesh called uncircutncised bv those uho 
call themselves circumcised who have in the flesh 
circumcisxon wrought by the hands of men 12. you 
were in that time t\ithout Christ, alienated from the 
state of Israel and strangers from the covenant of 
promise, without hope and -without God in the world. 
13. But now through the Christ Jesus you who were 
formerly far off are become nigh through the blood of 
the Christ}- 14. For he is our peace, he who of two 
made only one and who has destroyed the wall of 
the separation 15. annihilating the enmity through 
his flesh, that is the law of commandments made up 
of ordinances so as to create in himself instead of tico 
a single new man so making peace, 16. and reconciling 
vdth God the tu o in a single body after having slain 
the enmity on the cross. 17. He came and preached 
peace to you that uere afar off a?id peace to them vcho 
iiere nigh, iS. because through him, both the ones and 
the others, we have access to the Father in one spirit. 

19. So then you are no longer wayfarers and 
strane:ers, but are fellow citizens with the saints and 
with the household of God, 20. buUt on the foimdation 
of the apostles and the prophets - of the comer stone 

Remains, p. 2S). Since the Mosaic Law was iniimcal to 
God the Jews were no closer to God than the Gentiles and 
the redemption could not have been the union of the 
Gentiles to the Jews. Any phrases endeavouring to put 
another interpretation on the text must therefore be 
interpolations. 

1 “ Through the Christ . . . through the blood of the 
Christ.” Here again a doubling; the second is put in to 
prove that the Christ had a carnal body. The ceaseless 
preoccupation ^^*ith the flesh which we have met before in 
verse in verse 14. 

3 Xhe Cliristi3-iis are built on the foundation of the corner 
stone of Jesus Christ. Therefore the apostles and the 
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of the Christ Jesus. 21. On him is erected every 
well framed building to form a holy temple in the 
Lord. 22. On him you also are built to form a 

dwelling place for God in the spirit. 

III. I. For this cause I Paul the prisoner of Christ 

for the sake of you Gentiles 2. if it is so that you know 
of the dispensation of the grace of God which has 
been given me for you; 3. how that by revelation 
was made known to me the mystery as I wrote you 
afore briefly; 4. when you read that you can per¬ 
ceive my knowledge of the mystery of the Christ, 
5. which in former generations was not made known 
to men as it has now been revealed to his saints, 
apostles and prophets through the Spirit ; 6. even that the 
Gentiles are co-heirs, form one body and share in the pro- 
miseinthe Christ through the gospel, 7. whereof 
I was made minister by the gift of that grace of God 
which was given me according to the working of his 
power. 8. To me the least of all the saints was given 
the grace of proclaiming to the heathen the un¬ 
fathomable riches of the Christ, 9. and to bring to 
light the dispensation of the mystery hidden from 
former generations in the God who created all things 
10. that the principalities and the powers might now 
know through the Church the manifold wisdom of 
God, II. according to the eternal design which he 

prophets (Old Testament) are superfluous and for that 
re^on surely an addition. If the sense of the context 
rejects them, the Catholic ideas of a little later did not, 
and they were certainly introduced in order to make the 
text correspond with current dogma. 

^ Only a Catholic editor would endeavour to make us 
believe that the mystery was in making Gentiles co-heirs 
with the Jews. The Christian mystery, as the original text 
reveals it, was a very different thing. 






164 






A NS 



in 



whom we have through 


Te^s our Lord 
faith in hira a^wanoe 




access to 
ask not to 



in mv 


la. m 
and 

13. VMierefOTe I 

\ 






are vour 











14. For this cause I 

before the Father, 15. from whom every 

derives its name in heaven or on eart 

according to the riches of his glory he may grant you 

to be powerfully strengthened through his spirit in 

the inward man, 17. that the Christ mav dwell in 

# ^ 

vour hearts bv faith iS. to the end that you, being 
rooted and grounded in love, may be strong to under¬ 
stand %vith all the saints what is the breadth, the 
length, the depth, 19. and to know the love of the 
Christ which surpasses all knowledge so that you may 
be filled with all the fulness of God. 

20. Now to him who can do infinitely more 
what we ask and think by the power w 
in us, 21. to him be the glor\- in the Church and the: 
Christ Jesus in all generations for ever and ever! 

A3IEX. 

IV. I. I, the prisoner in the Lord, beseech ycm 
therefore to behave in a manner worthy of the calling 
wherewth vou were called, 2. in all lowlin^ and^ 
meekness, with patience, bearing with one another 
in charitc, 3. being diligent to presen-e the uniU* of 
the spirit in the bond of peace; 4. forming one bcrfy 
and one spirit as also you were called by \’our calhng 
to one hope. 5. There is only one Lord, one faith, 
one baptism; 6. one God and Father of all, who is 
over aU, in the midst of all and in all. 7. But to 
parh of ns was riven grace according to the measure 
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of the gift of the Christ. 8. Wherefore he satd. 
When he ascended on high he led away captives, and 
made gifts to men, g. Now what does '' He ascerided 
mean, but that he also descended into the lower parts of 
the earth, lo. He who descended is also the same as he 
who ascended far above all the heavens that he might 
Jill all things, ii. He made some apostles, others 
prophets, others evangelists and others pastors and 
teachers, 12. for the perfecting of the saints to the 
work of ministering, to the building up of the body of 
Christ, till we all attain to unity of faith and of the 
knowledge of the Son of God, to the perfect man, to 
the measure of the stature of the fulness of the 
Christ; 14. that we may no longer be children tossed 
to and fro and carried about with e e r% 
doctrine by the ruse of men, by the impostures they 
make use of to spread error; 15. but professing 
truth in charity we may grow in all respects in 
the Christ who is our head, 16. by whom the body 
fitly framed and knit together by the joints of 
the machine, according to the strength of each 
part, fulfils its growth and builds itself into 
charity. 

17. This I say therefore to you and adjure you 
in the Lord not to behave as the Gentiles who walk 
in the vanity of their mind. iS. They have their 
understandings darkened; they are strangers to 
the life of God as a result of the ignorance that is 
in them and of the hardening of their hearts. 19. 
Having lost all restraint they have given themselves 
up to lasciviousness to do all uncleanness with 
avidity. 20. But it is not so with you who have 
learned Christ, 21. if it be so that vou heard him 
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and have been taught by him, according to the 
truth of Jesus, 22. to put off, as concerning your 
former manner of life, the old man corrupted by 
the lusts of error, 23. that you mav be renewed in 
the spirit of your mind, 24. and put on the new 

man created after God in justice and holiness of 
truth. 

25. \Mierefore, putting away falsehood, let each 
speak truth to his neighbour, for we are members 
one of another. 26. Be angry and sin not; let not 
the sun go down on your uxath. 27. Give no place 
to the devil. 28. Let the thief steal no more; 
rather let him labour, working with his hands 
what is useful so that he may give to those who 
need. 29. Let no evil word go out of j-our mouth, 
but only good words for edifying as need mav be. 

30. And grieve not the Holy Spirit of God from whojn 
yon. have received the seal for the day of redemption.* 

31. Let all bitterness, wrath, anger, clamour, and 
calumn}' be put away from j’ou together with all 
malice. 32. Be kind to one another, tender¬ 
hearted, forgiving each other even as God forgave 
vou in Christ. V. i. Become then imitators of 
God like beloved children, 2. and walk in charity 
as Christ who loved you and gave himself up for us 
as an offering and a sacrifice to God as an odour 
of a sweet smell. 3. But lasciviousness and unclean¬ 
ness whatever and the satisfaction of the senses 
be not even names among j'ou, as becomes saints. 
4. Let there be no obscene words, nor extravagances, 
nor unseeml\’ jests which is unseeml\", but rather 
thanksgiving, 5. For know that no fornicator, 

1 Montanist interpolation. 
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flphaiirhee nor roue —which ts to he an idolatey ^ 
wm have 'an inheritance in the kingdom of Christ 
and of God. 6. Let no man deceive you with vam 
words; for because of these things comes the wrath 
of God^ on the sons of unbelief. 7. Have therefore 

no dealings with them. 

8. Once you were darkness, but now you are 
light in the lord. Walk as children of light. 9. 
The fruit of light is in all goodness, justice, and 
truth. 10. Examine what is pleasing to the Lord; 
II. and take no part in the unfruitful works of 
darkness, but rather condemn them. 12. What 
they do in secret are things shameful to recount; 
13. but aU that is condemned by the light is made 
manifest, for all that is manifest is light. 14. 
Wherefore it is said. Awake thou who sleepest and 
arise from the dead, and the Christ shall shine 
upon thee.® 

15. Look carefully how you walk, not as unwise, 
but as wise. 16. Profit by the occasion, for the 
days are evil. 17. Wherefore become not foolish, 
but understand what is the will of the Lord. 18. 
Be not drunken with wine, wherein is debauch, 
but be filled with spirit. 19. Entertain one another 
with psalms, hymns, and spiritual songs, singing and 
making melody in your hearts in honour of the 
Lord. 20. Give thanks always and for all things 

^ Catholic note, * A lector^s gloss. 

3 This text has been sought for in vain; it is not in 
Isaiah and does not belong to the Old Testament. It 
speaks of the resurrection, but of a resurrection which the 
dead must accomplish for himself. Resurrection would 
appear to be a term given to the conversion of a sinner 
and employed by the Marcionite Church. 
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to God the Father in the name of our Lord Jesos 
Christ. 


Lesson in Domestic Ethics. 

21. Subject yourselves one to another in fear of 
the Christ. 


22. Wives, be in subjection to your husbands as 
to the Lord; 23. for the husband is the head of the 
vife, as the Christ is the head of the Church his 
body, of which he is the Saviour. 24. But as the 
Church is subject to the Christ, so let wives be also 


subject to their husbands in all things. 

25. Husbands, love your wives as the Christ loved 

the Church and gave himself up for it, 26. that 
he might sanctify it, hat-ing purified it in the bath 
of water by the word; 27. that he might present 
before himself the glorious Church, without stain 
nor VN’rinlde nor any such thing, but that it might 
be hoh’ and without reproach. 28. Men should 


love their wives as iheir bodies. He who loves his wife 
loves himself. 29. For never did any man hate his 


own flesh, hid 7iourishes and cherishes it as the Christ 
does the Church. 30. Because we are members of 


the hodv, we are part of his flesh and his bones. 31. 
For this cause shall a man leave his father and 


another and cleave to his wife, and the two shall he in 
one flesh.'' 32. Here is a great mystery ; it is the 
mvsierv of the Christ and the Church. 33 - 

^ m/ ^ * * 

each 7 nan of you love his wife as himself, and the wife 
respect her husband. 

VI. I. Children, obey your parents in the Lord, 
for that is right. Honour thy father and thy another 
{this is the first commandment witJi a promise), 3. that 
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it may be well with thee and that thou mayest live long 

4. And you fathers, do not provoke your children 

to wTath, but nurture them b}' instructing them 

and chastening them in the Lord. 

^j^Y'es, obev your masters accordin^^ to t le 

flesh with fear and trembling in the simplicity of 

vour’ heart, as the Christ; 6. not only under their 

eyes as pleasing to men, but as the slaves of the 

Christ w’ho fulfil with their soul the will of God. 

y Serve wath good wall as though ser\ mg the 

Lord and not men; 8. knowing that each whether 

bond or free will receive from the Lord according 

to the good he wiU have done. 

g. Masters, do the same to them, refraining from 
threats, knowing that your master wiio is also theirs 
is in heaven, and that with him there is no respect 

for persons. 

10. Finally be strong in the Lord and in the 
strength of his might, ii. Do on the armour of 
God that you may be able to withstand the wiles 
of the de^il. 12. For the struggle in which we have 
to engage is not against flesh and blood, but against 
the principalities, the powers, against the masters 

1 The reference is to Exodus, xx. 12 (or Deuteronomy 
V. 16). Its aim is to defend the moral teaching of the Old 
Testament, which Marcion accused of injustice and cruelty. 
The Catholic editor presumably meant that it was right for 
children to obey their parents, but this commandment had 
already been made b}^ the Creator; moreover this com¬ 
mandment was the first to be accompanied by a promise, 
for fortune and longevity are promised to children who 
honour their parents. In the parallel text in Colossians 
iii. 20 the precept is given without the reference to the Old 
Testament. 
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of this world of darkness, against the spirits of e\Tl 
in the heavens. 13. \Mierefore don the armour 
of God that you may be able to withstand on the 
day and, armed at all points, to stand fast. 14. 
Stand therefore. Gird vour loins %vith truth' 

w * “ Ji 

don the breastplate of righteousness; 15. And 

on your feet do on zeal in proclaiming the gospel 
of peace, i6. above all take the buckler of faith that 
you may be able to quench the &ery darts of the 
E\il One. 17. Take too the helmet of salvation 
and the sword of the spirit which is the word of God. 
iS. At all seasons make in the spirit all manner of 
pravers and supphcations; thereunto watch in all 
perseverance and prayer for all the saints. 19. 
And also on my behalf that, when I open my mouth I 
mav speak and make knoun freely the mt^stert’ of the 
gospel, 20. for which I am ambassador in the chains 
and that I may speak with confidence as I should 

speak. 

21. BUT THAT YOU AUSO UAY KNOW MY AFFAIRS 
AND WHAT I DO, TYCHICUS, THE BELO\^D BROTHER 
AND FAITHFUL SERtTTOR IN THE LORD, WILL MAKE 
KNOWN TO YOU ALL. 22, I HAVE SENT HIM TO YOU 
FOR THIS VERY PURPOSE THAT YOU MAY KNOW 
HOW IT STANDS WITH US AND THAT HE MAY COMFORT 

YOUR HEARTS. 

23. Peace be to the brethren and charity with 
faith from God the Father and from the Lord 
Jesus. 24. Grace be with all them who love our 
Lord Jesus Christ in incorruptibility. 
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I. Paul a prisoner of the Christ Jesus and the 
brother Timothy to Philemon who is dear to us 
and is our fellow worker, 2. to sister Apphia, to 
Archippus our companion, and to the church 
which is in thy house, 3. grace and peace be to you 
from God the Father and from the Lord Jesus 


Christ. 

4. I thank God always making mention of thee 
in my prayers, 5. for I have heard teU of thy charity 
and of the faith thou hast in the Lord Jesus and in 
all the saints,^ 6. till the benefits which come from 
thy faith are manifest ^ through the knowledge 
of every good thing done in you in sight of the 
Christ. 


7. I have felt much joy and comfort in thy charity 
because the bowels of the saints have been much 
refreshed through thee, brother. 8. Wherefore, 
although I have all liberty to command thee in the 
Christ what is just, g. I prefer in the name of charity 
to beseech thee, I Paul, such as I am, aged and now 
a prisoner of the Christ Jesus. 10. I beseech thee 
for my child which I have begotten in my bonds, 
Onesimus. ii. Formerly he was unprofitable to 


^ This is often translated, follo\^'ing Theodoret, “ I have 
heard tell of thy faith in the Lord Jesus and of thy charity 
towards all the saints.” The Saints are the Christians. 

* Here I have adopted the text of the Vulgate which 
reads inarghes instead of energkes. 
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thee; now he is useful to thee and to me I send him 
back to thee. 12. He is my very bowels, 13. I 
would have kept him by me that he might have 
taken thy place in my service, who am in bonds for 
the sake of the gospel. 14. But I have not wished 
to do aught without thy assent, that thy good deed 
might be done, not by force, but of thy free will. 
15. Perhaps he was indeed parted from thee for a 
w'hile that thou might have him for ever, 16. not 
as a slave, but as one freed from bondage, as a 
beloved brother, especially to me, but even more so 


to thee, both in the flesh and the Lord. 

17, If then thou lookest upon me as a friend, 
receive him as if it were myself. 18. If he has done 
thee any wxong or owes thee aught put that to my 
account. 19. I Paul, I wTite it with my own hand, 
will pay thee; that I may not say to thee that thine 
own person belongs to me. 20. Yea, brother, 
grant me this favour in the Lord; refresh my bow^els 
in the Christ. 

21. I hav^'e wxitten thee because I am confident 
I can coxmt on thv obedience. I know that thou 
wilt do more than I bid thee. 22. At the same 


time prepare a lodging for me, for I hope, thanks to 
your prayers, I shall be given back to you, 23, 
Epaphras, my fellow prisoner in the Christ, greet(s) 
thee, 24. (i>id so do Mark, Aristarchus, Demas, Luke, 


my fellow^ w'orkers. 

25. The grace of th e Xord Jesus be with vour 


spirit. 
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